《Whedon’s Commentary on the Bible – Romans》(Daniel Whedon)
Commentator

Daniel Whedon was born in 1808 in Onondaga, N.Y. Dr. Whedon was well qualified as a commentator. He was professor of Ancient Languages in Wesleyan University, studied law and had some years of pastoral experience. He was editor of the Methodist Quarterly Review for more than twenty years. Besides many articles for religious papers he was also the author of the well-known and important work, Freedom of the Will. Dr. Whedon was noted for his incisive, vigorous style, both as preacher and writer. He died at Atlantic Highlands, N.J., June 8, 1885.

Whedon was a pivotal figure in the struggle between Calvinism and Arminianism in the nineteenth-centry America. As a result of his efforts, some historians have concluded that he was responsible for a new doctrine of man that was more dependent upon philosophical principles than scripture.

01 Chapter 1 

Verse 1 

Exordium and Thesis, Romans 1:1-17.
The Exordium consists of three parts: the superscription, (Romans 1:1-7,) the direct address, (Romans 1:8-17,) closing with the introduction of the thesis.
1. Paul—The superscription (Romans 1:1-7) is one magnificently rounded sentence, worthy the chief apostle addressing the imperial city. This too consists of three parts: the personal style of the writer, (Romans 1:1,) the surpassing nature of his topic, (Romans 1:2-5,) and the direction of his letter to the Roman Christians, (Romans 1:7.)

Paul—Instead of signing the name at the end, as in modern times, the ancient mode was to place the name at the beginning of the letter. (For the name Paul see our note on Acts 13:9.) 

Servant— δουλος, derived from δεω, to bind, so signifying a bondsman. (On the New Testament word for slave see note on Luke 7:2.) To be a doulos of a Divine Master is a high honour; but no Greek writer ever uses the phrase, andrapodon of God or Christ. Just so in English we may say servant of God, but never slave of God. 
Called—Literally, a called apostle. A noble self-assertion against those who pronounced him an uncalled apostle, and so no apostle at all. (On the word called see note on Matthew 22:14.) The distinction made in predestinarian theology between God’s common call and his “effectual call” upon sinners to repent, implies that God does not truly mean his common call to be effectual, and so imputes insincerity to God. The true distinction lies not in the intrinsic nature of God’s call itself, but in the different acceptance by man. There is truly a rejected calling and an obeyed calling, and those who obey God’s call become permanently the called. Paul was called, (see note Acts 9:9,) and being not disobedient to the heavenly vision his was an obeyed calling, and so his “effectual” and permanent calling.
Separated—In this lofty self-assertion the apostle declares that he was not only called at mature age, but even set apart for his great calling, like Jeremiah, before his birth. “Before I formed thee in the belly I knew thee; and before thou camest forth out of the womb I sanctified thee, and I ordained thee a prophet unto the nations.” (Jeremiah 1:5.) For, knowing of him, as God did of Abraham, (note Genesis 18:19,) how he would faithfully discharge his office, God individualized him even before his birth as a great instrument, in his day, for the performance of a great mission. It was none the less in his power, like Solomon or like Judas, to apostatize and become a castaway: nay, it required the highest power of will on his own part to avoid such a result.



Verse 2 

2. Promised—This Gospel is new and yet old. Old, as being really folded up in the Old Testament and concealed in its precious promises; new, as unfolded and unfurled in a fresh form and promulgation. The apostle here and in this whole epistle develops what he had maintained in all his arguments with the Jews in their synagogues in their various cities, and in his defences in their various arraignments, that new Christianity was but the real continuity of old Israelitism, and that modern Judaism was but its cast-off garments. (See note on Acts 26:1; Acts 6:13; Acts 7:2.)

Promised afore—Even as early as the protevangelium or primal Gospel announcement. (Genesis 3:15.)



Verse 3 

3. Concerning his Son—Depending on Gospel—the Gospel concerning his Son. The good news about the Messiah, for it should never be forgotten that, whereas Jesus is a name, Christ is a title. (See notes on Matthew 1:1, and John 4:25.) 

Seed of David—(See note on Matthew 1:1.)



Verse 4 

4. Declared—Outlined. The word is derived from ορος, a boundary line, and signifies bounded, as with a line. As a painter draws an exact outline of an object, so the form and nature of Jesus was as it were chalked or outlined as God’s Son. 

With power—Rather in power, referring to the wondrous display of power with which God declared his Son at the resurrection. (See note on Matthew 28:2-4.) He was prophetically outlined as Son of God by the prophets by divine knowledge; the outline was filled up by divine power. 
Spirit of holiness—This completes the antithesis embodied in the person of Christ, Son of man according to the flesh, Son of God according to the spirit of holiness. This last phrase does not designate the Holy Spirit, the third person of the Trinity, but that spirit whose attribute is holiness. (See note on Luke 1:35.) 

By the resurrection from the dead—Literally, from resurrection of dead, dead, or dead ones, being plural. (See note on Luke 20:35.) Resurrection of dead, or of dead ones, probably is a reference to the fact that the act of power that raised Jesus also raised a retinue of saints, as an earnest of the power by which the final resurrection of all through him would be accomplished. (See note on Matthew 27:53.) The preposition from is used to indicate that it was out from this manifold display of power that the demonstration came that he was, as the centurion confessed, what he claimed to be, the Son of God.
The antithesis of Christ’s nature (given with much beauty from the Greek by Dr. Forbes) may be thus presented in English:

The born | from seed of David | according to flesh.
The outlined | from resurrection of dead | according to spirit.
This is a striking representation of the human and the divine in the Godman.



Verse 5 

5. Grace—Gratuitous pardon and divine favour. 

Apostleship—A divine office for securing like grace to others. 

Obedience to the faith—Faith without the article and in the genitive; obedience of faith, that is, an obedience consisting of faith as its vital power. 

All nations—Christianity, as Paul uniformly maintains, is a universal religion, to be preached to all, that it may be received by all.



Verse 6 

6. The called. (See note on Romans 1:1.)



Verse 7 

7. To all—The direction. 
Saints—One of the ordinary terms for Christians. 

Grace—May there be is understood. Grace is the method of our reconciliation with God; peace the result. St. Paul here introduces a higher address than the old term, Greeting.


Verse 8 

8. First—Before the main argument. 

The whole world—Wherever Christians exist. From this we learn, contrary to the supposition of some commentators, that a body of Christians now existed at Rome, and that from their metropolitan position the fact was well known throughout the wide spread Christian republic.



Verses 8-17 

8-17. The direct address. Thus far in his superscription the apostle speaks of both himself and the Romans mainly in the third person singular and plural. He now addresses them in the second person plural directly, and treats of personal matters.



Verse 9 

9. Without ceasing—Regularly remembering the unseen Roman Church.



Verse 10 

10. Request—His prayers for them were twofold: for their spiritual prosperity, and for divine permission to visit them.

Prosperous journey—He journeyed to Rome at last, but by what few would call a prosperous trip. (Acts 28.)



Verse 11 

11. Some spiritual gift—Tholuck denies that this means a supernatural or charismatic gift or endowment, but incorrectly. Had Paul alluded to Christian graces he would have hardly limited his language to one grace, but have desired every grace. Besides the word impart, and the fact that it required his personal presence, show that a charism bestowed by apostolic hands was the thing meant. 

Established—To establish or confirm was the purpose of spiritual gifts. (Mark 16:20; 1 Corinthians 14:22.)



Verse 12 

12. That is—Lest the reason last given might sound too patronizing, as if the apostle’s visit were a favour from his own side solely, he now explains by giving a reason of a mutual nature.



Verse 13 

13. Purposed—His whole journeyings have been westward, as if with a presentiment that his destination was the great Capital, (Acts 19:21.) 

Let—Hindered. Hence we see that the apostles were not inspired in all their plans, purposes, or opinions.

Fruit—A fruitage of converts, which the apostle considered as the great harvest of his life. 

Other Gentiles—Though there were clearly Jews in the Roman Church, yet, as it was largely Gentile, and in the very center of Gentilism, he speaks as if they were a Gentile Church.



Verse 14 

14. Debtor—Christ had, by granting him grace and apostleship, brought him under an infinite indebtedness, which he was obliged to pay off to the world needing a like salvation.



Verse 16 

16. Not ashamed—Though it be the Gospel of the Jesus crucified as a Jewish malefactor, and though it be in the centre of proud and powerful Rome, with the whole Gentile world pouring contempt upon it, yet is he ready to stand up unshamed and hold forth the cross. 

Power—The Gospel is as it were a concrete power, yet power to a given result. 

Every one— Here is universality without limit. 

That believeth—And here is the limit. The salvation is intrinsically universal; the limitation is the rejection by those who might accept. 

Jew first—Perfectly uniform was the practice of Paul, as appears by the narratives in Acts, to offer the Gospel in every place first in the synagogues of the Jews. (See note on Acts 27:18.) The grand reason for this was that the mission of Israel was to be a nation of priests and preachers for the conversion of the world to Jesus Messiah, and so long as a remnant of hope remained that the Jews would be true to this offer, so long to them the first offer should be made. The word Jew, contracted from Judean, is derived from the name Judah, and from the name of a tribe became the name of the race. Greek here stands for Gentile, as the Jews had mostly to do with Greek-speaking Gentiles.



Verse 17 

17. For—From treating of the Romans, himself, and the Gospel, the apostle gracefully glides into the great thesis or topic of his epistle, namely, justification by faith in Christ revealed in the Gospel. Thus the closing point of the exordium is the starting point of the whole treatise. 

Righteousness of God—A phrase used in this epistle not to signify, as it usually does, the attribute of righteousness with which God is invested, but that righteousness with which God would invest man in order that man may come into likeness and unity with himself. 

From faith to faith—There are three meanings, to mention no more, given by commentators to this phrase:

1. Like the phrase from glory to glory, in 2 Corinthians 3:18, it may describe the successive stages of growing faith. Yet, though approved by Tholuck, this meaning has no relevancy to the present train of thought, and does not connect well with the adjoining clauses. 2. Better is that suggested by Augustine: from the faith of those preaching to the faith of those hearing; or, in fuller terms, from the faith of a faithful Church and ministry to the faith of a listening world. This connects well with revealed, and lies in the train of thought with a forcible meaning. 3. Best of all is that of Bengel, which refers it to the righteousness of God, being revealed as both derived from faith and offered to faith. It is, as Bengel says, “by faith from bow to stern.” This blends well also with the second meaning. As faith is the source whence we obtain our righteousness, so we offer that righteousness to the faith of the world. Justification originating from faith is offered to faith. 

Written—(Habakkuk 2:4.) The words in the Old Testament promise a temporal deliverance and life from the invasion of Jerusalem by the Chaldeans to the man who trusted in Jehovah. This must not, however, be viewed as a scrap, quoted merely like a piece of poetry verbally pat to the occasion. The higher meaning developed by inspiration lies concealed in the lower by that same Spirit. Faith in God is man’s tie of unity to God under both dispensations. The man so united to God, according to the prophet’s promise, would live through the approaching judgment of God. The man so united by faith to God shall live even through the judgment trial by the Son of man. That is, true faith in God, planted in the soul, is the vital seed and principle of eternal life. Paul’s view of the passage was accepted by Jewish writers. Wetstein cites the following: “The Israelites shall in the future age (or world) sing a new song, according to Psalms 98. By whose merit will Israel sing the song? By the merit of Abraham, because he believed God. (Genesis 15.) This is the faith by which Israel will possess, of which the Scripture speaks, Habakkuk 2.” (On the Jewish belief of the salvation of all Jews, see page 350.)

If the Hebrew would permit, it would appear more suitable to Paul’s purpose to accept the rendering, The just by faith shall live. The text would then show that faith is the antecedent condition of being just. Yet, as it stands, it shows that faith is the condition of life, and so of that justification that is unto life. And so the apostle has borrowed from the prophet the motto, the proposition, the thesis of his epistle, THE JUST SHALL LIVE BY FAITH. Thenceforward to the close of the eleventh chapter extends his argument, wherein he shows the Ruin, the Remedy, the process by which the Remedy applies and operates, and the Defence of the whole.



Verse 18 

I. THE RUIN.
FALLEN MAN WITHOUT THE GRACE OF CHRIST, Romans 1:18 to Romans 3:20.

1. Condition of the heathen world, Romans 1:18 to Romans 2:16.
The structure of human salvation must base its pillars deep in the profound of human ruin. Of that ruin, therefore, the apostle furnishes a just but gloomy picture. 

1. He first portrays the heathen world, illustrating man’s fall by the extremes of depravity to which condemning history shows that human nature can go, (Romans 1:18-32.) 

2. Leaving this deep depravity of the heathen masses, and approaching the Jews by covered advances, he next takes the case of the more moralized yet inconsistent heathen, whose rebukes of vice condemn themselves, (Romans 2:1-10.) 
3. He touches the case of heathen who may be considered as keeping the law, (Romans 2:11-16.) 

4. Having approached by ascending steps, he may now, without cause of offence, treat the case of the Jew, and through much and earnest debate with the Jew, conceptually present, he attains the conclusion that all are under sin, (Romans 2:17 to Romans 3:20.) Such being the Ruin, there comes a demand for the Remedy.



Verse 18 

18. Wrath—Divine wrath is the intense divine opposition of good against bad, of right against wrong, of holiness against depravity. It exists most intensely in the most holy nature, and therefore most perfectly, and in truth infinitely, in the heart of God. It reveals itself in the form of penalty against those who embody the evil guiltily and responsibly in their own persons, such penalty being in the form of misery or destruction. 

Revealed from heaven—Commentators have indicated various ways in which the apostle could truly say that God’s wrath is revealed from heaven: by Scripture revelation, by the monitions of conscience, by the terrors and convulsions of the elements, by the judgment at the last day. We do not think the apostle had any one mode in view; but by a strong and almost poetic conception he describes what is true to the eye of an awakened conscience, the wrath of God disclosed like lightning from the sky upon the guilty head. 

Ungodliness—All apostasy from God first. 

Unrighteousness—All wickedness against man, second and consequent. Yet God appropriates both as sin against himself, and over both are lowering the revelations of his wrath. 
Hold—Impede, hold back, repress. Truth would destroy wickedness, and so wickedness fights against and forces back truth. 

In unrighteousness—Or by unrighteousness, the meaning would be much the same. The truth designated by the apostle is the truth of the divine nature (Romans 1:19; Romans 1:25; Romans 1:28) and of the death-worthiness of sin, (Romans 1:32.) It is these truths that human wickedness, to secure its own existence, opposes and represses, so that they lose all ascendency and known existence.



Verses 18-32 

(a.) The extreme depths of heathen self-depravation, Romans 1:18-32.
1. Heathen depravation commences with apostasy from the acknowledgment and worship of God arising from moral dislike to his holiness and in spite of the full power of knowing him, (Romans 1:18-22.) 

2. Bestializing God, God abandoned them to their own impulses to bestialize themselves sexually, (Romans 1:23-27.) 

3. Under this self-debasing process, doubly abandoned by God, the whole brood of possible vices spring up in confused and multitudinous variety, (Romans 1:28-32.)

In this portraiture it is to be noted: 

1. That the apostle does not hold that historically and outwardly all depravity is equal; that is, that all persons, classes, and ages of the world are equally wicked. 

2. Apostasy from God, springing from averse disposition, is the first stage and condition of all other extreme wickedness. 

3. Sexual depravation is one of the earliest and productive stages, and the deepest. 

4. Depravity, historically speaking, is not universally total, that is, pushed to the extremest display of wickedness possible to our nature. Depravity of all consists in this, that in all alike is the capacity for the extremest wickedness. And it is redemption even from that capacity that man needs.



Verse 19 

19. Known—The fact that man by understanding or conscience can know God’s truth, though it elevates his nature in the scale of being, does not diminish but increases the amount of his guilt and actual self-depravation. The very great wrong is that so noble an intrinsic nature, in its created elements, is abased by self-prostitution. The depravity does not lie in the will exclusively, as Tholuck suggests; but in the disordered affections first, and the will’s obeying and then redoubling the depravity of the affections, and spreading it over the whole nature. 

Known of God—The knowable things of God include not his substance, nor the fulness and mystery of his infinity, but his power, rectitude, and divine requirements over man. 

Manifest in them—Not merely among them collectively, but within each one individually. This does not affirm the existence in man of what is sometimes uncouthly styled the “God-consciousness.” It does not even affirm that man intuitively knows God’s existence. What it does affirm is explained in the next verse.



Verse 20 

20. Invisible things—God’s attributes, unseen by bodily eyes, are revealed to the understanding by things that are made. That is, from evidences of design and power seen in natural constructions the reason of man is able and is bound to infer God. From the time of the creation of the world, including the primitive ages, until now, those standing evidences of God have left man without excuse for not recognising his eternal power and Godhead. The syllable head in Godhead is the same as hood in manhood, so that the word signifies divinity.
The plain meaning of the apostle is, that the argument from external design (so conclusively stated by Paley) is so clear that men are excuseless from not knowing nature’s God. This is more noteworthy, as some at the present day, even claiming to be Christian philosophers, slight the design evidence as of no value, and rest the whole proof of God’s existence upon an intuitive and direct perception of God himself. That there are intuitions by which God is recognised we need not deny; but holy Scripture largely bases the assurance of the Divine existence upon the proofs derived from “the things that are made.”



Verse 21 

21. Glorified him not—The intuitions by which God is known are largely the moral. Not to recognise or believe in God is not, like the ignoring a person in history or a fact in science, purely an intellectual defect, but also a moral. In his unfallen state man deeply and perfectly knew his God with a knowledge of holy love. And by that knowledge and love of the Holy One, man’s whole nature was regulated in harmony with itself and with God. By the fall that knowledge and love became primitively dim and feeble. Then man, historically not liking the holy God, nor glorifying him, nor feeling thankful, the regulator was lost, and so by apostasy from God man’s whole nature went into moral ruin, and all the depravities resulted described by the apostle in the present chapter. 

Vain in their imaginations—Rather, their reasonings. God being dim to their perceptions, their reasonings in regard to him became foolish and wicked.

Heart was darkened—So that the twilight of pantheism first came on, and then the midnight of atheism or idolatry. In pantheism God became as a universal mist, losing his true personality and his moral attributes. Then the universal pantheistic mist was separated into parts, and the figures of finite nature-gods and goddesses emerged, and so idolatry arose.



Verse 22 

22. Wise—In discarding the primitive belief in God the first proud pretenders claimed credit for great worldly wisdom. 

Fools—As the idolatrous and depraving results showed. When the Psalmist said, The fool saith in his heart there is no God, we have the same profession of superiority over the poor pietists who worship the Creator, and the same fact of the being a fool.
And precisely as this proud destitution of the religious sentiment grows, either atheism or idol-worship is asserted. In our own day it is affirmed by some would-be philosophers that even a religion may exist in the mind of an atheist; and others claim that the being an atheist is no depreciation of a man’s moral worth. Doubtless a man can exist with a purpose of obeying the law of right who does not positively believe in the existence of God. Yet, as before said, the non-acknowledgment of God is not merely an intellectual defect, but a moral delinquency in itself. It renders prayer and communion with the Holy One impossible; it destroys all view of a divine moral government, all trust in the rule of an omnipotent reason, all firm hope of an immortality and retribution beyond the grave. The spiritual and religious sentiments and emotions are lost, and the moral sentiments and purposes fed and sustained by these become withered and dead. Theories of sensualism, animalism, and base development succeed, and though a few philosophers may act the part of sages, statesmen, or philanthropists, yet the masses will plunge into lawlessness and bestiality. Thus professing to be wise, even the philosophic few will be found to be false philanthropists and fools.



Verse 23 

23. Changed—What unspeakable fools these self-conceited wise ones were is here unfolded. The glory of the incorruptible God they transformed into the basest shapes of man, birds, quadrupeds, and reptiles. 

Man—In Athens the most exquisite art was applied in shaping statues of human form into representatives of gods. 

Birds—In Egypt the ibis. 

Four-footed beasts—Dogs, cats, wolves, oxen, and crocodiles. 

Creeping things—The serpent worship is one of the most marvellous and most widely diffused of idolatries. Wherever these apostates from God discerned or imagined the nature-power manifesting itself peculiarly, as in some animals, there they bestowed their strange and degrading worship. At first it was perhaps the nature power conceived to inhere in the animal which they worshipped, but, sooner or later, not only the animal, but even the lifeless image, was worshipped as the very god.



Verse 24 

24. God also gave them up—The Divine Spirit, which loves to draw to itself the willing and susceptible human spirit, being thus abandoned, substituted, rejected, and repelled with insult, withdraws Himself and leaves the apostate to himself. 

To uncleanness—The spiritual in the man, unrefreshed and uninvigorated by the Divine Spirit, becomes faint and inert, and the animal reigns alone in power. 

Dishonour their own bodies—The animal grows in lust and exerts its utmost power in sensuality, ascertaining by shameful experiment the full extent to which debasement in man can go. 

Dishonour their own bodies—By unnatural and beastly practices they not only subject their bodies to what all pure minds hold to be infamy, but by effeminacy and vile diseases, the result of their abuse, they contract a permanent debasement to their persons.



Verse 25 

25. Changed—The apostle again refers to the primal cause of their deep plunges in unnatural animalism, their apostasy from God. They first dishonoured their Maker and then debased themselves. 

Truth of God… lie—So the Hebrew writers called an idol preeminently a lie, as basely falsifying the glorious truth of the Divine nature. 

The creature—The created object, whether deified animal or inanimate substance shaped into an idol. 

More than—Rather than, instead of. 

Blessed—A doxology asserting the Divine over all created nature.



Verse 26-27 

26, 27. The apostle, holding the intensity of depravation in the sexual direction to be both the most signal instance of man’s depth of wickedness, and, as in a manner, both the accompaniment and cause of every other wickedness, recurs to and expatiates over it with a fascinated abhorrence.



Verse 29 

29. Filled with all unrighteousness—When the sensual vices prevail the cruel and bloody vices are sure to accompany. When the laws of modesty are triumphantly set at naught, and men and women, glorying in shame, invent extravagant modes of sensuality, every other law, human and divine, is broken with the same triumphant license. Hence the apostle, after having fully pictured the sexual demoralization, proceeds to represent the moral anarchy that succeeds, in a list, with little recognisable order, of the vices of a heathenized community. 

Fornication—Omitted by best authorities, it is amply included in the previous verses. 

Debate—Strife. 

Whisperers— Secret slanderers.



Verse 30 

30. Backbiters—Open slanderers. 

Haters of God—Railers against religion and the Divine Being. 

Inventors of evil things—Not only doers of wrong, but fertile in inventing new forms of wickedness.



Verse 31 

31. Without understanding—Without common sense, because without moral sense. 

Without natural affection—Some professed Christians have imagined that Christian love to our neighbour requires us not to love our own family more than any other persons. This would require us to be without natural affection. As we would not require another man to love his family as little as he loves every body else, so others cannot make such requirement of us.



Verse 32 

32. Knowing the judgment of God—There are two knowledges ascribed by the apostle to the heathen as ennobling man’s nature, yet aggravating his guilt. One is the knowledge of God’s existence, and the other the knowledge of a just retribution. The knowledge and the wicked conduct go hand in hand. Yet man awakes to this consciousness distinctly after the guilt is incurred, and after his becoming inextricably involved in the meshes of destruction. Without a divine aid there is no hope for a single individual.

Worthy of death—The capital punishment under the divine government. 

Have pleasure—They not only deliberately follow every temptation to sin themselves, but they delight in seeing others committing equal sin. So that they love sin not only for the pleasure it yields, but also for the very sake of its being sin. Total depravity (if the phrase must be used) is not true in the sense that man is as bad a being as possibly can be, a total black; for a mortal race so bad would naturally destroy each other, and so could not long exist. But it does mean that man is totally destitute of that love to God which his Spirit only can inspire, and totally unable to attain salvation without that Spirit through the grace of Christ. Yet this does not deny to man’s nature a conscience, aesthetical faculties, nor a susceptibility to the impressions of truth and to the influences of the Divine Spirit. Indeed, man’s soul is adapted for these influences, so that there is a truth in saying that “man is a religious being,” and even a truth, to be carefully guarded, in Tertullian’s maxim that “The human soul is naturally Christian.” Man sins and rejects the Gospel and the Spirit against his own nature. Christianity is the true complement to humanity. And just because man possesses these qualities his apostasies become guilty. Without them he might be, like brutes, or like created immutable fiends, incapable of responsibility. A possibility of becoming good, in some part of the individual being, is requisite in order to an accountability for being bad.

02 Chapter 2 
Verse 1 

1. Therefore—Inasmuch as, according to the above previous verse, the most depraved know their guilt. 

O man—Whether Jew or Gentile, including all of mankind who impenitently claim exemption from condemnation because there lies a worse class below them. 

Whosoever thou art—Whether heathen philosopher or Jewish rabbi. 

That judgest— That usest thy knowledge in condemning others rather than in repenting for thyself. Wrongly doest thou assume the judgment seat rather than the criminal box. 

Doest the same things—In nature if not in degree. The apostle relies upon the response of every man’s conscience for the proof of this charge. Dividing human sins into sins of unlawful love and unlawful hate, every lustful thought indulged is as truly, though not as deeply, damning as self-abuse, and every malicious purpose is of the nature, though not of the degree, of murder.



Verse 2 

2. We—All intuitively agree in this, whether the extremely depraved, the moderately depraved, or the sanctified. 

Is according to truth—And, therefore, is not to be turned by evasive pleas.


Verses 2-10 

(b.) Moral Ruin of the Better Glasses of Heathen, Romans 2:2-10.
The apostle’s demonstration of the ruin thus far is drawn mainly from the extremes of open human debasement. It may be replied that there is a large upper moral class who condemn these extremes, and live decent and virtuous lives. In rejoinder the apostle charges that this class though better in degree is as bad in kind, and that its only hope is not in condemning the extreme vice of others, but in repentance for their own.



Verse 3 

3. Judgest… thou—One of the most striking proofs of the reality of a human conscience, and of its real acuteness in breasts apparently most depraved and obtuse, is not its power of self-condemnation, but its keenness in the condemnation of others. The most reckless and unconscientious wretch will be critically and delicately sharp in analyzing and severely condemning the aberration of some good man. Paul, therefore, shows singular skill in turning the analysis of these moral critics to a keen practice upon their own cases. Shalt escape—On account of the moderate amount of thy viciousness. Doubtless a less deep penalty awaits a less deep guilt. But no degree of guilt can escape by self-excuse or self-disregard; the only outlet is by confessed ruin, human repentance, and divine mercy. To that repentance Paul did not press the abandoned dregs of chapter i as being out of hearing and perhaps hopeless; but to that repentance he now presses this class, whose great danger is a denial of their own ruin, and a consequent impenitent persistence in it. They are near enough to listen, they are delicate enough to judge, and the very work to which the apostle rightly applies himself is to reveal to them their danger.



Verse 4 

4. Riches of his goodness—These men abase the goodness of God by holding that it will not condemn such goodness as they possess. Paul admits the copious affluence of God’s goodness. But that goodness is amply displayed, and will be fully exhausted, in the exercise of God’s forbearance and long-suffering with their persistent decent sinfulness. 

Goodness and forbearance and long-suffering—Form a beautiful climax. 

Leadeth—Not drags, but attracts. (See note on John 6:44.) Leads those who follow with willing steps.



Verse 5 

5. Hardness—Unsusceptibility to divine impressions, from the fact that the conscience, though alive to others’ sins, is dead as to his own. 

Treasurest—As God has a riches of goodness, so the sinner may accumulate treasures of wrath. 
Day of wrath—(See note on Romans 2:16.) 

Revelation—Literally, an uncovering. While the sinner is accumulating the judgment is covered, but the day will remove the concealment and disclose the reality.



Verse 6 

6. Every man—Of the human race at the one day of judgment. 
According to his deeds—Rightly considered all true faith is a graciously acceptable work, and all true works are acceptable acts of faith. Works not of faith are dead works and sin, and no works truly at all. In form faith and works are permanently distinct; in essence they are one. Hence the two doctrines that salvation is of faith alone, and yet that we are rewarded according to our works, are not two doctrines only but also one. Those works by which man can never be justified are faithless doings and no true works at all.

But how can faith be attributed to the heathen included by Paul in the present passage? We reply that no one can understand Paul’s idea of faith who has not well studied the eleventh chapter of his Epistle to the Hebrews. Of the illustrious ancient heroes of the faith there commemorated, perhaps not one fully understood Christ as the atoning object of saving faith. Yet they had a true faith in that of which Christ is the reality and impersonation. Faith, in its essential temper, is that elevation of soul by which it aspires to the good, the true, and the divine; and the soul who possesses it tends upward to glory, honour, and immortality, while the soul that possesses it not tends downwardly to animalism, scepticism, and eternal death. To that aspiring faith God is a sought necessity, and Christ, when rightly presented is the one supremely lovely; so lovely, indeed, that even when the aspiring but dimly seeing soul catches but a glimpse of Him it feels a divine attraction. (See our work on “The Will,” pp. 349-351.) And so at the present time of scepticism and rebuke, Christ, even to the sceptical, is a strangely fascinating problem, which they cannot banish from their thoughts. (See note Romans 4:24.)



Verse 7 

7. Patient continuance in well doing—When it is said that faith or well doing will save a man, it is not meant that one act of faith or of well doing will save a man for ever. Whether it is added or not the proviso is always implied that there be no apostasy, but a patient continuance in well doing. If there be not this, then all this past righteousness goes for nothing. (Ezekiel 33:13. See our work on “The Will,” pp. 306-8.) 

Glory and honour and immortality—To incite this “O man” to a holy ambition to rise from his impenitent wickedness, the apostle offers these three divine prizes, of which the earthly correspondent objects are but vain shadows. 

Glory—The divine splendour in the heavenly abode in which the blessed resident is surrounded. 

Honour—The plaudit “well done,” and the renown of having well fought the battle of life. 

Immortality—By the two previous blessings the happy candidate is encompassed, but this third impregnates his very essence and person with endless youth, vigour, and beauty.

Eternal life—This noun is the objective of the verb render; the previous three nouns, of the verb seek.



Verse 8 

8. Contentious—Who, instead of consenting to seek, (Romans 2:7,) raise factious cavils against the proposal. 

Not obey the truth—Refuse to comply with the requirements of the true law of God as the result of their contentiousness. 

Indignation and wrath—are rendered. These are the dispositions of the Divine mind toward them. (See note on Romans 1:18.) A period should be placed here, and Romans 2:9-10 form an independent sentence.



Verse 9 

9. Tribulation and anguish—Nominatives to shall be, understood. As indignation and wrath are tempers in the Divine mind, so tribulation and anguish are the results produced in the persons of the guilty. 

Jew first— Priority of offer, not superiority of reward or penalty. From this paragraph it is plain that in the system under Christ the Head men are born into a scene of probation. That is, our human system is a system of free agents upon whose will and determination it depends whether they attain eternal bliss or eternal woe.

This presupposes in man a free responsible will, with the full power in the given moral alternatives to decide either way. He decides for right with the full power of deciding for the wrong instead, and is therefore praiseworthy. Or he decides for wrong, while in possession of the power for having instead decided for right, and is therefore responsible and condemnable. If he does not possess this alternative power of choice for either way, but must choose but one sole way, (without any power of choosing otherwise,) then he is an intellectual machine, and is irresponsible; that is, unless he has flung away his power, in which case he is still responsible. Since man is not a free being, and there is no true responsible probation, unless his will is thus free, we may add that he is not free in the following cases:

1. If while God professes to hold him free in a real probation He determines and decrees beforehand which way man shall choose. There is no probation where man’s action is thus previously fixed. That probation may be a fine piece of machinery, like a panorama, or an orrery, or the solar system itself, but it is no free probationary government.

2. If such be, by the nature of things, the force of motives on the human will as to fix with absolute necessity the determinations of a man’s will, just as the springs fix the strokes of a clock-hammer, without adequate power to strike any otherwise, then man is only a spiritual and bodily machine, and is no more responsible than a clock, and there is no true probation.

3. If the will of man by its own intrinsic nature always acts by fixed laws of so called invariable certainty, precisely according to the measure of motive force, man is not a free being. True and free certainty is the will-be, the future of an event apart from any fixed law. A future event that will be is certain, whether it is certain according to a fixed law, or whether it is a free certainty apart from and without such regulative law. If the will of man is under a certainty previously and eternal, fixed by law, it is not free. If that law be that he shall act according to the precise force of motives and no otherwise, then he is not free, and there is no true probation.

In these three cases, then—namely, where either man’s actions are previously determined, decreed, or fore-ordained by Omnipotence; or where man’s actions are fixed by the necessitating force of presented motives; or where by its own intrinsic nature man’s will always acts with invariable law in accordance with force of motive—in all these three cases there is no divine government, but only a vast machinery! There is no merit, no demerit. There is no desert of reward or penalty. The judgment day is no just reality. All is fatalism. And since God’s own will is also bound by similar laws, so God is subject to the same universal eternal fatalism! Such is not the system of the New Testament.

Dr. Hodge, indeed, argues: “Surely there is such a thing as being made willing without being forced. There is a middle ground between moral suasion and coercion. God supersedes the necessity of forcing, by making us willing in the day of his power.” Our reply is: In the sinner’s act of acceptance of God’s saving grace, we promptly deny any “make-willing” on the part of God which excludes man’s power of not-willing or refusing. God demands a free acceptance. He does not make a farce of our probation by first requiring our free will-ing, and then imposing upon us a “make-willing.” The free will-ing and the “make-willing” are incompatible.

From all this it moreover follows that if man be created, or if he be born into existence, without the power (either by nature or by supernatural provision) to do right and please God, he is not responsible or justly punishable. And if through his whole existence he never had power to will good, Divine Justice can never condemn him for any evil willing.

If for the fall of Adam, or any reason whatever, the whole human race is born unable to do good, it cannot, then, be damned for not doing good. To select or elect a part from this incapable whole, and oblige it to do good by power, is to make machines of that part. To leave the rest in incapacity for good, and then reprobate, that is, damn them for their evil, would be an infinite injustice, which it is an awful thing to charge upon a righteous God.



Verse 11 

11. Respect of persons—When a judge on the bench decides not according to the strict merits of the case, but with an eye to the rank or other quality of one of the parties, he shows respect not to justice but to the person. Under God as judge there is no such injustice. The strict demerit of sin and merit of holiness guide the decision.



Verses 11-17 

(c.) The cause of heathen considered as fulfilling the law, Romans 2:11-17.
The apostle now proceeds to show more fully that the awards of happiness or punishment described in Romans 2:5-10 are as truly available for heathen as for Jew. Blessedness may be attained by either in his own dispensation, whether of the law written on the tables of stone or by the law written on the heart.



Verse 12 

12. For—Paul shows this strict impartiality of God in dealing with Gentile as with Jew. In the present verse he declares that unrepented sin, whether without or with the written law, equally incurs perdition.



Verse 13 

13. Hearers of the law—No possessing, or hearing, or learning the law avails to the Jew without obedience to it.



Verse 14 

14. By nature—By natural conscience. Yet even in heathen dispensations nature is not alone and unaided. Paul’s own doctrine is, that the glorious headship of Christ is as wide as the inglorious headship of Adam. Through a universal though unknown Saviour is dispensed a universal Spirit, a universal drawing of the Father. Do…
things… in the law—The apostle does not affirm but assume the fact that the law is sometimes truly fulfilled by the Gentiles. 

A law unto themselves—They are their own regulators. That law may not perfectly coincide with the written law nor with the absolute law; but it is a law to them, and available in their behalf. Nor under a heathen dispensation any more than under a Jewish, must an obedience be absolute in order to be accepted. As we have shown above, there may be a virtual Christian faith and acceptance where there is no known Christ—a faith that secures pardon for shortcomings in keeping the law. Aristotle is quoted by Wetstein as saying (Nic. Romans 4:14) that the enlightened man will “so carry himself as being a law unto himself.” Another Greek writer says: “So will I be a law to the multitude, not the majority to me.” Philo says of Moses that he was “a living and rational law.” (Notes on Luke 12:47-48; Luke 12:57.)



Verse 15 

15. Work of the law… hearts—The work of the law may mean either the practice which the law enjoins, or the operation of the law itself. The former makes the clearer sense. The work of the law is the deed or duty marked out by the law. The written law or decalogue is mostly prohibitory; the unwritten law of the heart is positive, enjoining a course and a work. The heart is, as it were, a tablet; and as the non-work was written on the tablet of stone, so the positive work is written on the tablet of the heart.

In the human consciousness a just philosophy finds a standard of right and wrong, a moral sense, which affirms the right and disaffirms its opposite.

Their conscience also—Three elements are found here in man’s moral nature: First, a law written on the heart, that is, the natural sense, idea, standard, or rule of right and wrong. Second, the conscience, bearing witness; that is, the moral consciousness testifying whether our volitions or actions, or even our emotions and mental states, agree or disagree with this standard or rule. Third, the accusations, excusations, or commendations, moral judgment, pronouncing the subject condemnable or otherwise. These three elements are at the present day usually comprehended under the complex term conscience.
By the English translation the thoughts are made to accuse or excuse one another; that is, thoughts to accuse thoughts. And this makes the better sense. The moral thought does accuse the wicked thought, feeling, or volition. But commentators generally understand it of thoughts accusing the men themselves.

The existence and power of this conscience is often beautifully and forcibly attested by later classic writers. The Greek historian Polybius says: “No witness is so fearful, no accuser is so terrible, as the conscience dwelling in every individual soul.” The Roman poet Juvenal says: “Do you expect those to escape whom the mind, conscious of direful crime, holds confounded? By night and by day they carry the witness within their own breasts.”



Verse 16 

16. In the day—The parenthesis including Romans 2:13-15, and so connecting this verse with Romans 2:12, makes the sense clear. But it is the whole doctrine of retribution (6-15) which is to be consummated in that day. 

Secrets of men—All the hidden thoughts, words, and deeds which constitute their moral history and character. Wickedness can be concealed in the breast, or in the darkness; but the dread day of Christ will uncover it.



Verse 17 

17. Behold—This is a spirited and direct address, as is the first appeal to the moralized Gentile in Romans 2:1. But the best authorities decide that the true reading is, “But if than art called a Jew.” The consequent corresponding to this if is nowhere affirmatively stated, but is conveyed in the necessary reply of the questions following. 

Restest in—Reposest or reliest upon. 

Boast of God—The very word Jew had assumed a religious signification, implying a believer in the one Supreme God, a monotheist in noble distinction from the polytheists. To his own view it was a divine appellation.



Verses 17-20 

2. Condition of the Jewish Race, Romans 2:17 to Romans 3:20.
The case of the Jew (17-24) with the written law is essentially parallel with that of the Gentile with the unwritten law, 12-15. Yet the apostle treats with a more careful deference. By a series of interrogations, more delicate yet more forcible than affirmations, he exhibits the wide discrepancies between their boasting of the law and their persistent breaking it. Gradually and carefully he approaches the conclusion that the case of the Jew is no better at best than that of the Gentile.



Verses 17-29 

(a.) The Jew, under the law, breaking the law, Romans 2:17-29.
With great skill the apostle prefaces his attack by calling over the roll of the Jew’s titles to honour, 17-20; but he exalts him only to plunge him down more deeply, 21-24.



Verse 18 

18. Approvest… more excellent—That is, after due testing thou decidest the true superiority.



Verse 19 

19. Guide—As a Jew. 

Of the blind—Of the blind pagans to a seeing of the true God. 

A light—As the Messiah was to be a light to the Gentiles.



Verse 20 

20. Babes—The neophytes and fresh novices in divine truth. 

The form— An outline figure or form. Sometimes it is opposed to the reality; but here it means the true form of doctrine in opposition to the false.


Verse 21 

21. Steal—Thefts, robberies, and murders were the order of the day at the time of Paul’s writing.



Verses 21-23 

21-23. As if the representatives of the Jewish race were before him, the apostle questions them touching the conformity of their practice to their pretences. To sustain their case as needing no Saviour their conformity must be perfect. But is it so? Theft, adultery, and sacrilege are fearlessly imputed to their race.



Verse 22 

22. Commit adultery—The most celebrated rabbies, such as R. Akiba, Meir, Eleasar, and others, are accused in the Talmud of adultery. 

Commit sacrilege—Literally, pillage temples. But as the Jews had but one temple, and their reverence for that was most profound, some difficulty has been felt how to make the charge good. Yet as the temple was frequently enriched with the most splendid gifts of wealthy devotees, such a crime might have been many times committed without being recorded in history. Grotius in fact mentions the notable embezzlement of a large sum of money belonging to the temple by four Jews just before Paul’s writing this epistle.



Verse 23 

23. Dishonourest thou God—This verse embraces the sum total of all the previous questions as well as of all similar ones that they justly suggest. The entire charge is, that the Jew dishonours God, by breaking the law entrusted to him by God; whereas it was his true mission by a beautiful obedience to spread the glory of God abroad through the earth.



Verse 24 

24. God is blasphemed—So that the people who were selected as God’s peculiar people to spread the honour of his name had reversed their mission and spread its dishonour. 

As it is written—Unwelcome charges the apostle in self-defence clothes in Scripture language, language which, though not intended for the present case, is capable of such application.

His mind seems to have blended the thought of Ezekiel 36:22, with the phraseology of Isaiah 52:5.

In approaching his offensive conclusion Paul takes great care not to disparage the divine ritual, nor lower the divine mission of Israel. But he avails himself of the very superiority of the ritual and the mission to show the failure of the race.



Verse 25 

25. For—What the connexion indicated by the for is not immediately clear; but it doubtless refers to an intermediate thought which the apostle knows from experience to be in the mind of the Jew. In bar to the charges of 21-24, you Jews cannot plead your circumcision, for—
Made uncircumcision—The popular creed was, None circumcised are damned. Yet the more spiritual doctors, indignant at the thought that the outrages of many of their race should be supposable cancelled by the mere rite, taught a better doctrine. Thus one writer makes the Almighty say to the Jews, “It is the proselytes who are the circumcised, you are uncircumcised.” Again, R. Beuchias said, “Let not heretics, apostates, and the impious of Israel say, ‘Since we are circumcised we shall not go down to hell.’ For God will send his angel and restore their foreskins, so that they may go down to hell uncircumcised.”



Verse 26 

26. Therefore—At this verse the apostle has succeeded in placing the pious Gentile on a level with the pious Jew. In the next verse he is made the superior of the defective Jew.



Verse 27 

27. By the letter and circumcision—By here has the force of in possession of. The letter is the law. Possessing the law and circumcision the Jew is still a transgressor.



Verse 28 

28. Not a Jew… outwardly—A universal condemnation upon those, Christian or Jew, who make an idolatry of ritualism.



Verse 29 

29. Of the heart—Circumcision is a symbol of purification. It shadows the cutting and severing all sensuality from the spiritual man. Hence even the Old Testament speaks of a circumcision of the heart, Deuteronomy 10:16; Jeremiah 4:4. Purification, indicated in the Old Testament under the severe rite of cutting off, is signified in the New by the gentle rite of baptism.

A Jewish writer soon after the Christian era says: “The Christian taunts us, saying, ‘Your women not being circumcised, are Gentiles.’ But they are ignorant that faith lies not in circumcision, but in the heart. Whoever rightly believes not, circumcision cannot make a Jew; whoso rightly believes, uncircumcision does not prevent from being Jew.” Perhaps this Rabbi had read St. Paul to advantage. One of the tracts of the Talmud says, “The Jew sits in the interior of the heart.” 

Not of men—Who set great estimate on material matters. 

Of God—Who is himself Spirit, and looks for purity in the finite spirit.

03 Chapter 3 
Verse 1 

1. Advantage—The question arrays the claim of Christianity against the proud superiority of Judaism. The apostle must conciliate that pride as far as possible, without surrendering a particle of Christianity. He, therefore, in the next verse makes generous concession.

The points here briefly touched in relation to Israel’s advantages, his failure through unbelief, and God’s defence therefor, are more fully treated in chapter 9. And the two passages, being parallel, are each the apostle’s own commentary upon the other.



Verse 1-2 

(b.) Admission of the Jews’ advantage, chiefly in the divine oracles, Romans 3:1-2.
The Jew is highly dissatisfied at being in the two preceding chapters placed by the apostle upon a level of guilt and condemnation with the Gentiles. He demands what advantage the apostle allows the Jew, (Romans 3:1.) Nay, as Jewish unbelief really sets God’s faithfulness in a clearer light, that unbelief itself was rather a merit than a sin, (Romans 3:5.) And in final astonishment he demands if the Jew is in no respect better than the Gentile, (Romans 3:9.)

The apostle, accustomed to hear such objections in his various argumentation with the Jews in their synagogues, very concisely states (not in the Jew’s words, but his own) and refutes them here.

The advantage of the Jew is, comprehensively, the possession of God’s revelation, (Romans 3:2;) an advantage which the defection of a part of the race could not neutralize, (Romans 3:3.) He admits that God’s faithfulness is illustrated by Jewish apostasy, but denies that such fact lessens their just penalty from God, since such a concession would subvert God’s very judgment throne over the world, (Romans 3:6,) and lead to justifying our sins by the good that might illegitimately result from them, (Romans 3:8.) And, finally, to the despairing query of the Jew whether the advantage of the Jew did not embrace the being morally better, he gives a prompt and decisive no, and sustains his fearful negative with a running summary of passages of condemnation from their own Scriptures, (9-20.)



Verse 2 

2. Much every way—A supernatural history, a succession of prophecies, a Messiah. 

Chiefly—Literally, first; yet so comprehending all that he mentions no second. But he gives a fuller enumeration in Romans 9:4-5. 

Oracles of God—There were plenty of heathen oracles, giving dubious responses from false gods, and, perhaps, daemons. To the Jews were given those pure oracles of the true Jehovah which constitute the Old Testament. Our apostle did not belong to that sect of rationalists, ancient or modern, which is anxious to separate the Old Testament from the New, denying the divine authority of the former. He based the New on the foundations of the Old.



Verse 3 

(c.) Yet without impeaching God’s faith unbelieving Jews are damned, (Romans 3:3-4.)
3. For—The apostle answers the secret objection which might arise in thought, that Christianity makes the gift of those oracles in reality a failure, and so invalidates the advantage of the Jew. He admits that on the human side there was a failure through unbelief; but that proves no failure on God’s part, and so no depreciation of the advantage. Man’s failures may defeat the gracious dispensations of God, but do not disprove nor diminish their original divine graciousness. 

Some—Alas! the great majority is to be included in this, the apostle’s gentle some. 

Did not believe—The past unbelief of the Jewish people is, most delicately, alone specified; but the total rejection by the Jews and of the Jews was included by terrible implication. 

Unbelief… faith—Man’s faithlessness and God’s faithfulness are here set in contrast. Both faiths were pledged in the Abrahamic covenant; man’s was broker and God’s maintained. 

Without effect?—And so prove the oracles of God to be a vain gift? The full advantage of the Jew as a beneficence from God stands therefore unimpeached by his wilful forfeiture of it. Be it noted that whether God’s side of the covenant was hereby broken is the question more fully discussed in Romans 9:6-14. And this passage conclusively proves that the exclusion of the rejected side in Romans 9:6-14, was based not on the “Divine Sovereignty,” but on their own unbelief.



Verse 4 

4. God forbid—Literally, It may not be so. It is not a permissible thing. The divine name is not used in the apostle’s Greek phrase, but a divine impossibility of the thing is powerfully implied in thought. 

God be true— The apostle here assumes two things: First, that falsehood in God would be infinitely wrong. But, second, God is surely infinitely right, and therefore falsehood or unfaithfulness must by no manner of means be admitted of God. The apostle’s ground is not that whatever a God is supposed to do (as, for instance, commit falsehood) is right because He does it; but, it is not to be admitted that the true God—the God we have— will commit that wrong. The apostle does not reason that because God is absolute sovereign therefore any thing supposably done by him is made right thereby. His argument is, that God is right and holy because of all possible courses he takes, not those courses which are unholy, but just the one that is holy; and of all possible doings, He ever does and will do not that which is unrighteous, but solely and truly that which is righteous. It is one of the moral perfections of God—nay, the sum of all his moral perfections—that He holds himself infinitely bound to all the obligations of truth, justice, and holiness, far above what man can conceive. Hence the wisdom of our perfect trust in Him, and of our feeling that perfect self-commitment to Him is a perfect self-commitment to all goodness. 

True… liar—Terms used in regard to fidelity or unfaithfulness to the covenant. By let be the apostle means let it be assumed as primarily true. 
Written—David had transgressed against the divine covenant in the murder of Uriah. Instead of justifying himself in his unfaithfulness he proclaims himself the sinner, (Psalms 51:7,) and justifies God in inflicting evil upon himself. 

Thou art judged—The Divine Being (reverently be it spoken) does more than once place himself and his administration before the tribunal of man’s moral sense in order to have its rectitude tested. He allows even Abraham to assume that certain courses would not be right in the Judge of all the earth. (Genesis 18:25.) But as it became David, their sinful type, so it became the apostate Jews, to assume that in the matter of the failure of the Jewish dispensation, when justice made up its verdict, God would be found the faithful and man the traitor. To “reply against God,” therefore, (Romans 9:20,) is not (with the Arminian) to assume that a course cannot be pursued by God because it would be a wrong course; it is (as the Calvinist) to assume the wrong course to be the real one, and either to reproach God with it, or to defend God by maintaining that wrong is right, and thus pervert the very foundations of all rectitude.



Verse 5 

(d.) Nor does God’s glory derived from overruling man’s sin excuse the Jewish any more than the Gentile sinner, Romans 3:5-8.
5. Commend the righteousness of God—The Jew now makes a bold turn. He admits himself the sinner and God the righteous. But how excellent a thing has his sin accomplished! It has set God’s rectitude in a clearer light! How righteous, then, is the Jew whose very sins glorify God!

What shall we say?—How can we condemn the Jew? The apostle answers this question by retorting another. God does nevertheless take vengeance; does he so unrighteously? There is, then, a fair issue between God and the Jew. Is God unrighteous? Not only does St. Paul over and over raise the question whether there is unrighteousness with God, but the whole book of Romans is an argument to show that God’s course with the Jews is the right one; under the assumption that there are other courses which it would be wrong for God to pursue, and which he does not pursue just because they are wrong. That is, a course is not right because God pursues it, but God pursues it because it is right. The righteousness of God appears in this, that from eternity to eternity he does, with a most divine freedom, choose and determine not for the wrong, but for the right, the holy, and the best. (See our work on “The Will,” page 316.) And the apostle assumes this fundamental rightness in God as a first principle in no way to be contradicted. The predestinarian must not, therefore, grimly argue, “God has a right to do what he pleases with his creatures, even decree their sin and then damn them for it.” God has, indeed, a right to do what he pleases with his creatures, just because he, in fact, pleases to do perfectly right. Were there a God over the universe who pleased to do wrong, such a God would have no right to do as he pleases. But to say that the creature cannot be imagined to receive a treatment which would be unjust even from its Creator reverses all true idea of justice; and in fact by saying that injustice would be justice annihilates the very idea of justice.

We are bound to assume, with the apostle, that such a course must not be attributed to God, because it would be infinitely wrong, and God is infinitely right. 
Speak as a man—In entertaining the question of the divine rectitude, I do for a moment speak of God as men speak of each other. The sentence is an apologetic parenthesis for the apparent irreverence.



Verse 6 

6. How… judge the world?—For this plea, by which the Jew makes himself so righteous a sinner, cannot be monopolized by the Jew alone. If his sin is made righteousness by the fact that it brings the righteousness of God into powerful relief by the contrast, then all sin performs the same office, and all sin is then righteous, and God can condemn no sinner in the world.

There are those who argue that sin is for the best good of the universe. They thus make sin a sort of good, a dark-bright thing. They might better say that the permission of free agency and the allowance of the free agent, by whom sin is able to be committed, is for the best good of the system of the world.

The apostle, however, does not entertain the metaphysical question. It is sufficient for him to remind the Jew that as to the excellence and uncondemnability of his sin he stands just on the same footing with the rest of the world. If God judge the world for sin he will judge the Jew.



Verse 7 

7. For—The apostle now states in the first person singular what every man in the world might argue as well as the Jew. 

Truth… lie—Faithfulness or falseness to the divine covenant, or the divine law of right. All sin is lie. 

Judged—If clearly illustrating the divine righteousness transforms sin to holiness for the Jew, then it also makes every sinner to be no sinner, and makes it impossible for him to be judged.



Verse 8 

8. And not rather—Before the words of this verse the apostle’s mind thinks a clause like this: And both my God forbid, (Romans 3:6,) and my earnest reasoning against this fearful fallacy, are rather the true view—and not rather what would strictly follow) the heinous view that evil must be done to secure a good result. 

Slanderously reported—In the great discussions raised by the new Christianity, both with Judaism and paganism, there would be colour for this slander. Each might claim that for itself to be destroyed through great strife and commotion, in order that Christianity might be established, was doing evil that good may come. For children to differ from the religion of their parents, or subjects to differ from the religion of the State, in order even to be holy, could be slandered as doing evil in order to good. So the apostle rejects the maxim when charged on the doctrines of Christianity, (Romans 6:1.) For anti-Christians, see note on Acts 28:22. 

Whose damnation—Later commentators hold that it is the damnation of the holders of this wicked doctrine, and not of the slanderers, which is pronounced just.


Verse 9 

(e.) And so the Jews are no better than the Gentiles, their own Old Testament being witness—CONCLUSION, ALL, UNDER LAW, CONDEMNED, Romans 3:9-20.
9. What then?—The Jew now makes his last desperate effort. Are we Jews, then, any better at all than Gentiles? In advantages and benefits received (Romans 3:1-2) the answer is yes; but as to character and position the apostle returns an inexorable No, in no wise. 

Proved—Rather, charged. He now proceeds to the proof of the charge by quoting, either verbally or according to sense, a number of the Old Testament passages, showing that Jews are charged on that conclusive authority with a guilt equal to any that can be ascribed to Gentilism. The quotations are from Psalms and Isaiah. (See references.) The passages describe with dark touches the depravity of unregenerate Judaism. And as the first chapter has described that of unregenerate Gentilism, so both together furnish the biblical picture of what man is, apart from divine grace.



Verse 10 

10. Not one—Not that none are regenerate and so righteous, but that none in nature’s condition are so.



Verse 11 

11. Understandeth—The Old Testament speaks of wisdom, folly, and understanding not so much from the intellectual as from the moral standpoint. To be wicked is to be a fool; to be righteous was to understand. So truly is the holy book the utterance of the moral sense.



Verse 13 

13. An open sepulchre—As swallowing the once living; and, like the whited sepulchres of the Saviour’s words, full of dead men’s bones.



Verse 15 

15. Swift—Like the feet of a hotly pursuing murderer.



Verse 17 

17. Way of peace—Either with God or man. 

Not known—So completely are their minds occupied with wickedness that righteousness is a thing unthought, unrealized, unknown. This, alas! is often the condition of depraved men. These dark strokes do not indeed describe what all unregenerate persons visibly and practically are. They only declare the depravability, the range of capacity for actual wickedness which the natural man possesses, and the actual wickedness at which multitudes do, and all can, arrive without grace or moral culture.



Verse 19 

19. Under the law—The Jew cannot claim that these passages describe Gentilism alone; their actual application is to the Jews, and the conclusive authority is their own Old Testament. 

Every mouth may be stopped— Scripture, like a gag, suppresses all contradiction from Jewish lips. 

All the world—So that the Jew is compelled to take rank with the Gentile on the common footing of universal ruin before God. The Jew is now silenced, but reappears again in the ninth chapter. Yet repressive as is the hand, and often severe as is the tone, of the apostle upon the Jew, how expansive and progressive are his views! So far as God is concerned, to him are attributed a divine impartiality over all our race. So far as the Jew is concerned, he is emancipated from a burdensome ritual, and brought into equal brotherhood with his brother man. So far as Christianity is concerned, it breaks the shell of narrow Judaism, and spreads its wings over all the races of mankind.



Verse 20 

20. Deeds of the law—Deeds fulfilling the law. The law is that universal law which Jews and Gentiles are alike obligated to obey, the law of universal and eternal right. This law was, for the Jew, embraced essentially in the Decalogue; and the so-called Mosaic law was a system of special enactments designed to bring men into harmony with that central law. 

Justified—Made or declared by divine authority just, or pardoned. None can be justified by the law, for all have broken it. 

Knowledge of sin—The law, when clearly seen and compared with our own conduct and character, is able only to convict us of sin, not to redeem us from it, or to pardon us for it.

The apostle has now completed his picture of universal human Ruin. Gentile and Jew, the whole world, are condemned by the law and guilty before God. He is ready now to unfold, 



Verse 21 

21. But—The small yet great hinging word on which the mighty argument turns—the transition point of the scheme and of the epistle. 

Now—Under the new regimen of grace; after the old regimen of wrath depicted in the previous part of the epistle. The apostle springs into this blessed now with a joyous abruptness. He will range through it, leading us through rich and varied scenes of grace and glory. 

Righteousness of God—Not merely that righteousness with which God is invested, but that righteousness with which, through Christ, he invests us. The latter is the radiant reflection from the former. It would much simplify the expression of Paul’s theology if all the branchings from the one root, δικαιος, right, righteous, or just, could be translated into English by similar branchings from one root. We should then have just, justify, (or just-make,) justification, (or just-making.) justice, (or just-being.) Or we should have right, (or righteous,) righteousness, (or rightness or right-being,) and rectification, (or righting, or right-making, or righteous-making.) This righteousness of God is God’s rectification or justification of man before the law, making him rectus in curia, or right in God’s court, or before his tribunal, being the opposite of condemnation by God’s law. Yet does it not include, though ever accompanied by, sanctification. For as justification is acquittal from past offences, so sanctification is the inward power, more or less, by grace conferred, to avoid commission of sin for the future. By the former the man comes right; by the latter man stays right. (See note on Matthew 18:3.) 

Without the law—Righteousness, though required of man by the law, can never be acquired through the law. The law being once broken can only condemn; it can never justify. Justification, then, can be attained only by some method without the law.

Is manifested—In the advent of Christ and the opening of the new revelation. 

Law and the prophets—Note on Matthew 5:17. To the Old Testament Church, looking forward to the New, the law and the prophets were promise and encouragement; to the New Testament Church, looking back, they are testimony and support. The law testified to Christ and his atonement both by its demand for satisfaction for sin and by its whole piacular ritual; the prophets, by fortelling the person and history of the Messiah.



Verses 21-31 

II. THE REMEDY. JUSTIFICATION BY FAITH THROUGH THE ATONEMENT BY CHRIST.

1. Comprehensive Statement of Gratuitous Salvation by Faith in Christ’s Atoning Death, Romans 3:21-31.
This is the CENTRAL PARAGRAPH of the Epistle. In composing it our great apostle summons all his powers to the task of concentrating into one statement his doctrine of salvation “according to my gospel.” The paragraph is the solution of all that has preceded, and the theme of all that follows. It embraces the core and substance of positive and perfect Christianity, against which rationalizing yet irrational unbelief rebels, whether Judaistic, semi-Christian, or infidel, yet forever rebels in vain.



Verse 22 

22. Even the righteousness of God—Even God’s justification or right-making of man. The righteousness of God here is the righteousness or right-making God purposes for man. (Note Romans 1:17.) 

Faith of Jesus Christ—The faith of which Christ is the object, or the faith which Christ requires.

This faith is not simply the belief of the intellect, embracing the historical facts of Christ’s character and death. It is the faith or fidelity of the whole man. It is the act of the assenting intellect, the consenting heart, and the accepting will, by which man’s soul deposits itself into the hands of the Redeemer, by his mighty arm to be carried through every danger into everlasting safety. (See note on Romans 10:10; Romans 1:17; Romans 2:6; and on Romans 5:24.) It is self-surrender to Christ. And as Christ is the very incarnation of goodness, holiness, and God, so does the soul pledge itself and give itself over to all goodness, holiness, and God for time and eternity. So does the blessed soul become harmonized and incorporated into the holy universe of God. He becomes part of the glorified Cosmos.

This righteousness or justification is unto all in its offer, and upon all in its accepted bestowment. 

No difference—None in the impartial universality of the offer; none in the ample power of the acceptance.



Verse 23 

23. All have sinned—The all is all mankind, past, present, and future; the have sinned is, in the Greek, an instance of the apostle’s aoristic tenses, in which past, present, and future are comprehended. (See notes on Romans 4:12; Romans 8:29; Romans 9:22.) The tense is equivalent to a perpetual present, “an eternal now,” and so the phrase is tantamount to all men sin. It thus accords in sense with come short, which in the Greek is actually in the grammatical present. And the fact that both verbs express a perpetual fact explains, decisively, we think, the following phrase, about which commentators so much differ—the glory. The phrase come short is borrowed from a racer’s failure to attain the goal. The goal is the heavenly glorification. All men sin, and, apart from Christ, fail of the blessed goal, the final glory of God.



Verse 24 

24. Being justified—If at all justified. 

Freely—Gratuitously. For though the justification is conditioned upon faith, yet the faith is no compensation to God for it. Faith being the self-surrender above described has indeed a sort of merit. It has the merit of being a right and not a wrong thing, as unfaith is. It is a compliance with the divine command. It is intrinsically an excellent thing or act, the very best thing indeed possible in the case. It has the merit, too, of suitableness or congruity, being the soul’s putting itself into the proper position of accepting and receiving the blessed gift. The very fact that God selects faith as a condition, implies its excellence and fitness as a condition; otherwise God might just as well make blasphemy or murder a condition of salvation. Yet this implies not that there is in this faith any compensation to God, any merit adequate to the gift of eternal life, any thing that (apart from God’s promises) places him under obligation to confer wages or reward. A millionaire may bestow a fortune on a beggar simply on the condition of his coming, kneeling down, and stretching forth his hand to take it. There would thereby be no merit on the beggar’s part. There might be great demerit in his refusing, and turning his back and calling his benefactor a liar; but there would be no merit in his performing the condition and obtaining the grace. So the receptive faith by which the sinner yields to God’s mercy, though it be a condition, may have no merit.

From all this the reader may clearly see what a blunder it is to suppose that non-merited salvation must imply that the salvation is forced, or fixed, or fastened upon us without power of resistance on our part. Grace is grace without being irresistible, and without being divinely “secured not to be resisted.” The placing any value on man’s service, and therefor conferring pardon, happiness, and heaven, is of God’s free, spontaneous, unbought bounty. 

Redemption—The word signifies a ransoming, being derived from the word λυτρον, a ransom. (Note Matthew 20:28.) Dr. Hodge’s note on this word is very admirable: “The word translated redemption has two senses in the New Testament. 1. It means properly ‘a deliverance effected by the payment of a ransom.’ This is its primary etymological meaning. 2. It means deliverance simply, without any reference to the means of its accomplishment, whether by power or wisdom—Luke 21:28 : ‘The day of redemption (that is, of deliverance) draweth nigh;’

Hebrews 11:25, (and perhaps Romans 8:23; compare Isaiah 50:2 :) ‘Is my hand shortened at all, that it cannot redeem?’ etc. When applied to the work of Christ, as effecting our deliverance from the punishment of sin, it is always taken in its proper sense, deliverance effected by the payment of a ransom. This is evident, (1,) Because in no case where it is thus used is anything said of the precepts, doctrines, or power of Christ as the means by which the deliverance is effected, but uniformly his sufferings are mentioned as the ground of deliverance: ‘In whom we have redemption in his blood;’ Ephesians 1:7; ‘By the means of death, for the redemption of the transgressions,’ Hebrews 9:15; Colossians 1:14. (2.) In this passage the nature of this redemption is explained by the following verse; it is not by truth, nor the exhibition of excellence, but through Christ ‘as a propitiatory sacrifice, through faith in his blood.’ (3.) Equivalent expressions fix the meaning of the term without doubt; 1 Timothy 2:6 : ‘Who gave himself a ransom for all;’ Matthew 20:28 : ‘The Son of man came to give his life as a ransom for many;’ 1 Peter 1:18 : ‘Ye were not redeemed with corruptible things, such as silver and gold, but with the precious blood of Christ;’ etc., etc. Accordingly, Christ is presented as a Redeemer, not in the character of a teacher or witness, but of a priest, a sacrifice, a propitiation,” etc., etc.



Verse 25 

25. Set forth—Exhibited to the world. 

Propitiation—The Greek word is generally considered to be an adjective signifying propitiatory; that is, appeasing, removing wrath. The noun supposed to be understood is either cover, or sacrifice. In the holy of holies of the temple was the ark of the covenant, overshadowed by the cherubim. Once a year, on the great day of atonement, the high priest entered and sprinkled the blood of the victim upon the cover of the ark as a propitiation of the divine wrath for the sins of the people. The lid of the ark was thence called the propitiatory-cover, or mercyseat; and sometimes in the Greek of the Septuagint the propritiatory, the very Greek word here used. Hence many commentators understand Jesus here to be called, by a very strong figure, the mercyseat. Yet a less harsh view is that which supplies the word sacrifice, and thus makes Jesus the divine propitiatory victim. Alford, indeed, affirms the word to be not an adjective but a noun, literally signifying a propitiatory or appeasing sacrifice. That view of the atonement which assumes that it was only a method of removing our enmity to God, not God’s wrath against us, besides its absurdity of assuming against abundant Scripture testimonies, that God has no wrath or opposition against sin, finds an answerable refutation in this word. 

His blood—The visible symbol of death. Faith in his blood or death is reliance upon the sufficiency of his death for the pardon of our sin, and upon its efficiency for our salvation. 

Declare— Make clear. 

Righteousness—Rectoral or governmental justice. Pure, absolute justice, as revealed to us by our intuitive sense, could never be done by the substitution of a sufferer in the place of the criminal. The same sense of absolute justice that requires that there should be a sufferer at all, requires that the sufferer should be no other than the guilty actor of the crime. If Damon died in Pythias’ stead, the justice thereby satisfied was not absolute intuitive justice, but rectoral justice, the justice that requires that law and government shall be sustained. 

Remission—Not so much forgiveness as withholding of penalty. 

Sins that are past—Sins committed before the death of Christ. That atoning death reflected back its efficacy upon previous ages and generations. That is, God, in view of that foreknown atonement, withheld penalty until the sacrifice, and then fully pardoned it. 

Forbearance—God forebore for ages in view of the propitiation.



Verse 26 

26. At this time—In antithesis with the past time of forbearance. 

Just— Affording no pretext for doubting his condemnation of sin. There is a chime of words between just and justifier.

Strictly, St. Paul’s picture of the atonement is now complete. Yet, supplementarily, he next calls attention to three points in the picture, namely, its exclusion of boast, (27, 28,) its impartial universality, (29, 30,) and its true grounding in the Old Testament, (31.) All these three he will illustrate more fully in the future. It is upon the Jew specially that he strongly presses these points.



Verse 27 

27. Boasting—The Jew need no longer be solicitous about his advantage, (Romans 3:1,) nor his being better, (Romans 3:9.) The law of salvation by faith is a complete leveller of men in comparison with each other, and of men as claiming to earn or merit justification from God. 

Of works?—By WORKS is meant not merely the ritual performances of the Mosaic law, (though these are included,) but every action of body or mind by which we assume to justly earn salvation, or claim to compensate or PAY God for kindnesses done by him to us. That grace or salvation cannot be bestowed by God for works in such a sense is plain, for, 

1. God does not need us, and can do entirely without us. He can drop us any moment into non-existence without any real loss to himself. Nay, the angel who has lived trillions of years in perfect obedience to God has no claim for another moment of existence.

2. Far less can any works of man be any equivalent for the eternal weight of glory prepared for the elect of God. Be it that our works are excellent, how high must the excellence be in order to be an equivalent for endless blessedness? If wherever we find the word works in the epistle we read it adequate compensation, we shall at once see the conclusiveness of the apostle’s reasoning. (See note on Romans 4:4.)

3. And especially that our works of the law are no purchase of God’s favour is clear; for since all find themselves transgressors, so on the ground of pure law, as the apostle conclusively maintains, can no flesh be justified. (See notes on Romans 14:2; Romans 10:4.) The only way for man as a sinner is to fall back from the platform of law upon the platform of grace and mercy.

4. Grace in salvation does not, as predestinarians do vainly think, imply that faith is omnipotently or sovereignly planted in a man, (see note on Romans 3:24;) but in the fact that the conditions of salvation are not compensative works, but faith. And faith being a complete self-surrender to God, by him to be ruled and saved, does of itself confess that all salvation comes by grace, and not by works, wages, pay, or compensation to God. Thus faith is the non-meritorious condition of salvation.

5. And yet, after all, under the gospel system works are meritorious! We are required to work; to work out our salvation. We are rewarded according to our works. (See note on Romans 2:6.) And St. James tells us most truly that we are justified by works. For, after the soul has by faith submitted itself to God, God does accept it and its imperfect works, which then, indeed, are acts of faith. Even in the unregenerate state, right doings are intrinsically excellent. (Note on Matthew 5:7.) They are better than wrong doings. And in the man of faith God accepts them as done to and for him; conferring on them a higher excellency than belongs to them—even a rewardable merit.

6. The battle of the apostle against works in this epistle is part of his great battle against circumcision as a means of salvation, against the claim of the power of the Jewish Ritual to save without Christ, and against the proud pretences of heathen moralism. It is, indeed, the great battle of the gospel against all Antichristianity. When Christianity itself becomes overloaded with a pile of rituals and performances, prescribed as works for salvation, the whole is overthrown by appealing to the doctrine of justification by simple heart-deep faith without the works of the law. To this Luther appealed against the ritualism of the Church of Rome; to this Wesley appealed against the formalism of the Church of England.



Verse 30 

30. One God—And he not a local or national god, but a universal God. 

The circumcision—The Jew. 

By faith… through faith—God justifies the Jew from a faith contained in and deduced from true Judaism; he justifies the Gentile through the instrumentality of a faith now first presented and imparted.



Verse 31 

31. Make void the law?—From the fact that the apostle next proceeds to ground the doctrine of faith in the Old Testament, Alford and others by main force make the word law here to mean, as it means not anywhere else, the Old Testament history. But Paul is here asserting, what he fully maintains in chap. 7, that the doctrine of faith neither abrogates nor dishonours the eternal law. On the contrary, it assumes the absoluteness of that law, which so discloses sin as to make the atonement necessary. It establishes that law as the perfect standard to which the scheme of redemption aspires to raise fallen man.

The apostle has now with complete explicitness stated the Remedy for the Ruin. He will next find that remedy to have been propounded in the Old Testament.

04 Chapter 4 
Verse 1 

1. What—A question not put by the Jew as objection, (as Stuart supposes,) but stated by the apostle to start his argument. 

The flesh—In opposition to the spirit, as in Galatians 3:3, where the flesh refers to legal works as a means of justification, and the spirit refers to spiritual faith as the means. Hence the present question signifies, What in the matter of justification did Abraham attain by legal works? The phrase as pertaining to the flesh cannot, according to the Greek, qualify father. (See note on Romans 9:8.)



Verses 1-25 

Faith-justification shown by Abraham’s Case to lie at the Foundation of the Jewish, as well as of the Christian, Church, Romans 4:1-25.
Abraham himself was gratuitously justified by faith, (Romans 4:1-5;) with a justification whose blessedness is attested by David, (Romans 4:6-8;) and which was conferred upon him in his Gentilism, and afterward sealed by circumcision, (Romans 4:9-11;) rendering him the father of the faithful by faith, (Romans 4:12-17,) insomuch that from that faith sprang by miraculous birth the very race of Israel, (Romans 4:18-22;) a faith identical with justifying faith in Christ, (Romans 4:23-25.)

ABRAHAM was to the Jew the most nearly divine of all human names. His venerable form, to their imagination, rose loftily from the mists of an early antiquity as the founder of their race, securing it a divine preeminence in this world, and a certain salvation in the world to come. He connected their lineal pedigree with Adam, which was yet to culminate in the Messiah. Hence, when Paul identified the Christian faith with the Abrahamic, he based Christianity on the deepest possible foundations, and showed that a great epoch in sacred history had here commenced. (Note Acts 7:2.)



Verse 2 

2. Not before God—Says old Bishop Jackson: “He [Abraham] might boldly contest (as Job did, and every godly man yet safety may) with others for integrity of life and plenty of works, in which he might justly rejoice or glory; yet with men, not with God.” Humanitarians and secular reformers largely boast of their own high moral standard and inflexible conscientiousness. They plume themselves (often very factitiously) even over the Christian Church, and rebuke the religious professors for their slowness to engage in moral enterprises for the removal of abuses and the advancement of the age. Christians should accept such rebukes as far as just, and arouse to nobler and holier zeal in good works. But let not the merely secular humanitarian fancy that his good works will recommend him to God’s favour. When the Most Holy walks into his heart with his lighted candle to make search, wickedness enough will be there found, even in his most righteous moments and his most conscientious performances, to damn his soul a thousand times forever. He has whereof to glory before men, but not before God! In the earnestness of his soul he should cry, Enter not into judgment with thy servant, O Lord, for in thy sight shall no flesh be justified! He would do well to bow down with the humblest Christian whom he, perhaps justly, rebukes, while both smite upon their hearts and pray, like the Publican, God be merciful to me the sinner!
Many commentators suppose a very harsh ellipsis here; but not any man has whereof to glory before God. Paul assumes this universal principle, but he asserts it only of Abraham.



Verse 3 

3. For—He now proves from Scripture that Abraham was justified otherwise than by works before God. 
Abraham believed God—In Ur of the Chaldees, (Note Acts 7:3-4,) where Abraham dwelt, the true God, as an infinite, living and holy person was but dimly recognized. Jehovah had faded to the popular view into a thin and nebulous pantheism, far in the background of the upper sky. In that cold and colourless mist, neither warming man’s heart to love nor raising it to holiness, the dim figures of the nature gods, finite, elemental powers, were visibly nearer at hand as objects of worship. Or the sun, the moon, the stars presented themselves as the highest and most definite objects on which man, forgetting God and good, could fix his dependence and worship. It was the middle stage of that terrible apostacy described in Romans i, in which men, not liking to retain God in their thoughts, were being given over to vileness. In the midst of the process a single faithful one was found to whom the Infinite could unfold himself and be in faith received. God revealed himself in his reality to Abraham, and Abraham committed himself fully and absolutely to God. A covenant and compact was formed between them of mutual fidelity, ratified with all the forms, divinely prescribed, of a treaty between man and man. (Genesis 15:9-21.) Repeatedly was the firmness of Abraham’s faith put to the test by God, and completely did he stand the ordeal. Thereby did he become the founder of the Church and the father of the faithful. 

Abraham believed—Genesis 15:6. In the passage of Genesis from which the quotation is made a particular act of faith exercised by Abraham is specified, but not his first justifying act of faith. Abraham believed God, surrendered himself in faith to God, as early at least as he obeyed the divine call to leave Ur of the Chaldees and migrate to the promised land. He was in a permanent state of active faith, living by faith, and of ever-flowing, consequent justification and approval from God. And this being his continuous history, any marked act of Abraham’s faith upon which the consequent justification is clearly apparent is conclusively sufficient for the apostle’s argument. The phraseology of Genesis 15:6, thereby renders it a fit passage for his purpose. 

For righteousness—As a sinner, Abraham’s faith, being an entire self-surrender to God, pregnant with holy obedience, was accepted in the lieu of past and perfect righteousness; so that he was accepted and held—just, as if he had never sinned.

And as of Abraham, so of every man. Acceptance, justification, the being held righteous, can be attained never by the righteousness of any one work or many works of ours; for our works benefit not God, confer nothing upon him, buy nothing of him. But it comes most freely and gratuitously upon us when we perform the unreserved act of self-surrendering faith unto God, not for the merit of that self-surrender, but because that is the only proper position for a subject of God’s mercy. (See note Romans 1:17; Romans 2:7; Romans 3:22; Romans 3:24.) And when such receptive position is assumed and maintained, God’s free and abounding mercy, consequent on the mediation of Christ, is ever ready to flow forth in a full stream of grace upon the soul. Like Abraham, we enter into compact with God, and will ever find the Holy One faithful to his covenant. Paul, therefore, reasons conclusively with the Jews when he bases justification by faith in the foundations of their history.



Verse 4 

4. Worketh—As a hired man, for pay. This exclusion of works as a condition means an exclusion of all merit or compensation to God. (See note on Romans 3:27.) 

The reward—The wages. 

Grace—No thanks are due from the employe for his pay. But it is not necessary to its being grace that God’s grace should be irresistible, or so conferred as to secure through exact force and measure of motives that it be not resisted. Irresistible grace is a forced grace, an iron grace, which it is not pleasant to attribute to God. “The quality of mercy is not strained.” (See note on Romans 3:24-27.)

Merit of a moral nature must be distinguished from mere excellence. A clock may possess great excellence as a perfect clock, but it is no merit in the clock that it is an excellent machine. So if man with his faculties and will is equally a spiritual machine, putting forth choice, as a clock-hammer strikes, precisely according to force applied, there is no merit in his choosing right. So, also, if a man be like a false clock, a bad machine, there is no moral demerit or desert of punishment for such a badness. If he be bound by God’s decree, or the force of motives on his will so as to nullify all power of will to choose right, (unless he has brought the incapacity on himself,) he cannot be rightly punished for wrong. He may deserve no special reward, but he does deserve exemption from penalty for his wrong.

Debt—When it is debt the employer is bound to pay, and when payment is made the parties are even.



Verse 5 

5. Worketh not—For the due wages. 

The ungodly—The man is ungodly up to the time of his justification. He is not a sanctified or regenerate man. Regeneration does not precede justification, but follows it. The order is, first, faith under the convicting guidance of the Holy Spirit; second, justification, acquitting the man of guilt; third, the regenerating Spirit, making the heart right with God.



Verse 6 

6. Even as David—As Abraham is the instance, being the justified man, so David is the witness, describing the justified man. 

Imputeth righteousness—By holding him righteous, though intrinsically, through his past history, a sinner. 

Without works—As a hire or pay for the righteousness reckoned or imputed; though not without works as the sequence of faith’s true self-surrender unto all goodness, energized by the Holy Spirit.



Verse 7 

7. Forgiven… covered—A parallelism expressing the same thing in varied language. Covered, as it were, from God’s sight by Christ’s mediation and God’s mercy.



Verses 9-12 

9-12. Not only was Abraham justified by faith, but he was justified as essentially a Gentile; he was justified for twenty-five years before he was circumcised. That circumcision was not the antecedent ground of his justification, but the subsequent sign and seal of it. So under Christian dispensation baptism is the seal of infant justification, or upon the adult convert is the sign and seal consequent upon the justification of actual faith.



Verse 10 

10. How… reckoned—The apostle puts this point in full dialogue (a dialogue which had, doubtless, often occurred between him and the Jews) in order to give it the emphasis due to its importance. All the blessedness over which David exults may come by faith to the uncircumcised.



Verse 11 

11. Father of all—Great was the reverence in primitive ages for paternity, and great was the name of Father. From the purely corporeal paternity the name was applied to any great founder, inventor, or model character, whose eminence attracted a retinue of followers, who became as their children. Jabal was father of all tent-dwellers, and Jubal was father of all harpers and organists. (Genesis 4:20-21.) So Abraham was held by the Jews as father of the whole Church of the faithful. One of their writers quoted by Schoettgen (Jalkut Chadash) says: “On this account Abraham was not circumcised until he was ninety-nine years old, lest he should shut the door on proselytes coming in.” Physical descent was not necessary in any age in order that a true believer should be reckoned among Abraham’s sons. While the Jewish Church stood, the Gentile world could enter into this sonship of Abraham by faith, of which circumcision was but the external sign. And now Paul preached that the Gentile world shall enter in by faith, endorsed by a simpler sign, baptism, and a lighter ritual, the supper. And of this new universal Church, in which Jew and Gentile distinctions no longer exist, the ancient father still is Abraham.

Not circumcised—As circumcised, he was spiritual as well as corporeal father of the Jews; as uncircumcised, yet justified, he was spiritual father of faithful Gentiles.



Verse 12 

12. Father of a spiritual circumcision to the physically uncircumcised Gentile.



Verse 13 

13. Heir of the world—Through his divine-human descendant, to whom all power in heaven and earth was given. (Note on Matthew 28:18.)



Verse 14 

14. They… of the law—Those who claim heirship in virtue of a fulfilment of the law. 

Promise… of none effect—The promise is God’s side of the Abrahamic compact by which he is the sun and shield of the faithful, which promise is not only to Abraham, out to his seed, (Romans 4:16.)



Verse 15 

15. Law worketh wrath—That is, where all are breakers of the law. 

Wrath—The legal requirement of penalty. Justice, by its own essential nature, does rightfully require of guilt, the suffering of expiation; that justice existing in the divine mind demands penalty. That holy justice as so existing in the divine mind and government is called wrath. It is a holy but, to the sinner, a terrible divine attribute. 

No law… no transgression—For beasts and machines (and for man if he is a machine) there is no holy moral law, and so for them no transgression. So for man the absence of law, just so far as it can be supposed to exist, is the absence of transgression. So, by contrariety, for sinful man the presence of law is the presence of transgression, and the presence of law and transgression is the terrible presence of wrath.



Verse 16 

16. Father of us all—A telling clause by which Paul boldly and forever inserts the Christian Church into sonship to Abraham.



Verse 17 

17. Written—Genesis 17:5. 

Quickeneth the dead—The deadness of his own and Sarah’s body, the type and equal of a resurrection power. 

As though they were—God’s words, “I have made thee father of many nations,” concentrated the wonderful future into the present. It called things future as if they now were. As quickening the dead designates God’s omnipotence, so gathering things that are yet to be into a now designates God’s foreknowledge. Abraham, then, with a large-minded and high soaring faith, realized that it was a God, an Infinite Eternal, with whom he had to do.

As it is the base quality of unbelief to be earthward, materialistic, and grovelling, so it is the noble quality of faith to be high, large, heavenward, and Godward. By it man aspires and ascends, and the man and the race become susceptible of, and tending to, a heavenly elevation. And when that faith fastens upon the True and the Divine, the soul, individual and collective, mounts up toward all goodness and glory. And this shows how infidelity tends to wickedness, and true faith to excellence and goodness. Faith is a moral and holy ambition.



Verses 17-22 

The Jewish Race-Church was born by Miracle from Abraham’s Faith, Romans 4:17-22.
It was a wonderful fact that not only Abraham’s spiritual seed, but even his bodily posterity, was born of his faith, and but for that faith had never existed.

In patriarchal times, as already remarked, great was a great paternity. To be a bountiful mother was the glory of a woman, (Genesis 30:1;) to be father of a family the power of a man. To be father of a tribe was power; to be father of a nation was greatness; to be father of many nations was the greatest of greatness. What higher honour did man then know than to be hailed by nations as their progenitor and founder, the head of their multitudinous pedigree, all springing and diverging in magnificent lines from his own body! Hence the details of birth were thought of in their true wonderfulness with reverence. (Note on Luke 1:37.)

The great promise had, then, been given to Abraham that he should be father of many nations. The stars of the firmament indicated their number and prefigured their glory. But a direful stoppage was in the way. The multitudinous streams of generations were dry at the fountain head. The birth of the future Church and its Messiah was naturally impossible. But Abraham was no mere naturalist. He believed in a God above nature, a God of holiness and truth; he held fast to the divine promise, and left to the divine will the question of the How. And so by divine miracle was Israel born: a miracle dimly shadowing the miracle of the generation of Israel’s Messiah, and the miracle of the regeneration through the Messiah. (Note Romans 9:8.)



Verse 18 

18. Against hope—Contrary to all ordinary human hopeful expectation. In a divine hope.



Verse 19 

19. Weak in faith—Grasping with all the energy of his higher nature, by a free and powerful exertion of his will, the promise of God. 

Own body now dead—The apostle here, as in Hebrews 11:8-12; Hebrews 11:17-19, expatiates with pleasurable repetition on that Abrahamic faith by which the very existence of the chosen race sprung from the renovated bodies of their illustrious progenitors, as if by a resurrection from the dead. But for that, where would have been these boasting and gainsaying Jews? where the race of Israel? where their Messiah himself? 

Considered not—Took not into consideration the obstacle.



Verse 20 

20. Staggered not—Wavered not in thought. 

Glory to God—For nothing so glorifies God as the illustrious faith of the greatly faithful. By this have martyrs and confessors rendered the name of God glorious in the earth.



Verse 22 

22. And therefore—It is clear that the apostle, even while maintaining that faith is not a merit-work, as earning and paying for and purchasing justification and heaven, does assert it to be a most glorious and meritorious act and quality, and so fitted to be the condition upon which God is rightly pleased to confer the free gift of justification and favour. (See note on Romans 3:24.)



Verse 23 

23. The record that faith was imputed to him was not written for his sake alone. That record is an honour to him, but it is a lesson and an example for us.



Verses 23-25 

Abrahamic Faith is identical with Justifying Faith in Christ, Romans 4:23-25.
By a conclusive application of his argument St. Paul now asserts that Abraham’s faith and Christian faith are one. The Old Testament Church and the New Testament Church have the same foundation. Believers in Christ are the true sons of Abraham; the true Christian is the true Jew.



Verse 24 

24. If we believe on him—If we believe God now as Abraham did then. God promised the seed, and Abraham believed; God has now given the seed, and we must likewise believe. Both beliefs in their root are one, namely, faith in God. True justifying faith is trusting in God just so far as God has in faith and to faith revealed.

This is a true and great principle. The illustrious catalogue of heroes of the faith in Hebrews 11, Abel, Enoch, Noah, and others, knew not definitely of the atoning Christ. And yet their justifying faith was identical in nature with Christian faith, for it was a true faith in the holy God. It was faith in whatever God presented as object of faith; and had Christ been definitely presented, Christ would have been explicitly believed. Hence millions who never knew Christ have had true Christian faith. Even in Christian lands we may cherish a degree of trembling hope for those who seem to exhibit the Christian spirit yet fail to understand Christ as he truly is, while we feel it to be a most dubious ground to stand upon. There possibly may be in them “the spirit of faith” where there is an invincible ignorance of the true object of faith. (See the chapter on “Equation of Probational Advantages” in our work on the Will.) (See note on Romans 2:6; Romans 3:22, and introductory note to 6.)



Verse 25 

25. Raised… justification—Christ atones for us on the cross; he justifies us on the throne. That he may purchase our pardon for us he must die; that he may secure the application of his blood to our case he must rise again. He must ever live to intercede for us by pointing to the merit of his death. He must ever live and reign, that he may apply the pardoning grace to the successive generations of the penitent as they appear in faith before him.

05 Chapter 5 

Verse 1 

Faith-Remedy illustrated.
1. In its progressive work in the human soul.
Justification is contemplated as a condition of things within the soul, (Romans 5:1-5,) and as a gracious and sure result of Christ’s death, (Romans 5:6-11.) The passage Romans 5:1-5 describes the justified state as a state of reconciliation, access, and confident hope.

1. Therefore—As the result from this statement of justification, (Romans 4:23-25.) 

Peace with God—The removal of God’s just wrath from us by our being brought from a state of condemnation to justification. That it is not the removal of our enmity toward God so much as his condemnation and penal justice toward us is manifest from the whole discussion. The argument is that man is guilty, under the curse of the law, the wrath of God revealed against him. Justification is the removal of guilt, curse, and wrath from upon him, and his being held as acquitted and righteous. (Compare particularly Romans 1:18; Romans 1:32; Romans 2:2-16.)



Verse 2 

2. Access—As Esther obtained an entrance to and gracious hearing from the king, so the justified man has access to God’s face. He has audience with the Deity. His prayers come up before God. His intercessions are prevalent with God. Well may saint and sinner say to him, Pray for us. 
Hope of the glory of God—He is animated now with the hope of a future glory.



Verse 3 

3. Glory in tribulations—This is the greatest of triumphs, by which the Gospel may make us shout from amid the fires. Under the inspiration of this peace the martyrs did not merely endure, but exulted in suffering. 

Tribulation worketh patience—Rather translate, tribulation worketh endurance. Trial produces the hardness by which we endure trials to come.



Verse 4 

4. Patience, experience—Rather translate, endurance worketh approvedness. Our endurance of trial brings into an approved state with our heavenly Master. 

Experience, hope—Our approvedness produces a firm hope that we shall stand the final test and attain the future glory.



Verse 5 

5. Hope maketh not ashamed—Our hope can never disappoint or shame us. 

Love of God… Holy Ghost—For our hope is confirmed by God’s own testimony shed into our hearts. That testimony is in the form of God’s love in our hearts awakening a reciprocal love to God. And being from God is sure.

We have here (3-5) a beautiful climax of causes and effects, resulting in train from our justification. Tribulation, endurance, approvedness, hope— hope ratified by God’s own testimony, and pointing us to a future glory.



Verse 6 

6. Without strength—Impotent to help ourselves; hopeless of salvation except from some aid without ourselves; powerless but by some gracious power from some foreign source; fully competent to our own ruin, but wholly incompetent to our own salvation. Such is depraved man apart from a gracious ability bestowed through the atonement.



Verse 7 

7. A righteous man… a good man—A righteous man is one rigidly just; a good man is one never unjust, but often more than just, namely, kind, generous, bountiful. The former all may respect, few will love, but scarce one will die for; the latter is loved, and for him many would sacrifice much, perhaps even life.



Verse 8 

8. Sinners, Christ died for us—For us, who were neither good nor just, the Saviour died.



Verse 10 

10. Enemies… reconciled… saved—If when enemies God reconciled us, much more, being friends, he will save us. He will deal far better with friends than foes, even though they are the same persons. 

Saved by his life—We are reconciled by his atoning death, and saved by his ever-living power.



Verse 12 

12. Wherefore—As the result of all that has gone before, describing man’s natural fall and gracious delivery, but more specially now suggested by that ruin and redemption in Romans 5:10-11. 

One man—Adam, (and not Eve.) as the representative of the race. 

Sin entered—The first actual human sin was committed. Satan had sinned before, and both he and his sin were in the physical world, that is, on earth. Indeed, Satan’s sin in tempting preceded Adam’s sin in the world; so that it is not the physical earth that is meant, but the human world, the race of man.

By the sin that entered many understand the state of sin (sometimes called corruption) into which man is fallen as a nature. And no doubt there is a state of evil, as well as evil action, which in the Scriptures is called sin. Sin is not in action alone: there may be a permanently wrong and wicked state of mind, of purpose, of temper, of character. A man may for years entertain a purpose of murder, waiting the opportunity for the deed. He is thus in heart, state, and character a permanent murderer. Whether awake, asleep, or in a swoon, there is the same unsuspended state of character. A man’s sensual nature may have the entire predominance over his moral nature, so that, awake or asleep, he may be a sensual, drunken being. So pride, ambition, scepticism, and a thousand other vices, may be triumphant in a man’s permanent mental state and fixed moral character. He is, therefore, in a state of sin. And whatever good there is in him is so subordinated to, harmonized with, and tainted by, these predominant evils as to be only qualifiedly good. Yet it was Adam’s flagrant act of disobedience to God’s law which at once thus subordinated the good to evil in his moral constitution God; law, conscience, were no longer supreme; self submission to temptation, animal indulgence, took the ascendant. That changed condition of soul becoming hereditary, has been called “Original Sin.” Whatever may be the suitableness of the term, Scripture, consciousness, and experience amply attest the mournful fact.

Death by sin—Geologists declare, and science seems universally to accept the declaration, that animal death existed for ages before the human race existed. Indeed death, disintegration, dissolution, appears to belong to the very nature of all material organisms. This fact seems to be recognised in the Genesis history. Adam’s first organism seems to have been naturally dissoluble, and its dissolution to have been prevented by the tree of life.
His bodily immortality seems thus to have been properly supernatural. Just so his holiness was supernatural, being superinduced by the blessed indwelling and communion of the Divine Spirit. Sin removed the Holy Spirit; the sentence upon sin removed him from the tree of life, (Genesis 3:22,) and so when sin entered then also entered death by sin. It was, as above said, into the human world that both sin and death now entered. It is said explicitly that “death passed upon all men,” not upon the lower animal races. On Adam’s sin, moral subversion and mortality obtained full sway over him, and so of all his descendants by the law of propagation; the law by which throughout the entire generative kingdoms, whether vegetable, animal, or human, like nature begets like nature, bodily, mental, and moral.

“When the apostle here teaches that all evil has its origin in sin, and all sin in that of the ancestor of the human race, he by no means propounds an entirely new doctrine. It is substantially contained in the third chapter of Genesis, and is frequently declared in the Apocrypha: Wisdom of Solomon, Romans 11:23-24; Sirach 25:24. It has likewise been handed down in the exegetical traditions of the rabbins, among whom, for example, are to be found such sentiments as the following: The Targum, on the text, Ecclesiastes 7:29, ‘God hath made man upright,’ observes: ‘But the serpent and the woman seduced him, and caused death to be brought upon him and all the inhabitants of the earth;’ and on Ruth 4:22, ‘Jesse lived many days, until the counsel which the serpent gave to Eve was called to mind before God. In consequence of this counsel all men upon earth are obnoxious to death.’ To the same purpose are the words of R. Shemtob (died anno 1293) in the book Sepher Haemunoth: ‘In their mystical commentaries our doctors say that if Adam and Eve had not sinned their descendants would not have been infected with the propensity to evil; their form would have remained perfect like that of the angels, and they would have continued forever in the world, subject neither to death nor change.’

‘Bereschith Rabba,’ a mystical commentary upon Genesis from an early period of the Middle Ages, par. 12, 14: ‘Although created perfect, yet when the first man sinned all was perverted, and shall not return to order until the Messiah come.’”—Tholuck. Yet some of these authorities are probably the borrowers from the apostle rather than originals. Other Jewish doctors maintain an implanted tendency to evil born in every man.

All have sinned—How does the apostle mean that all have sinned? Theologians have replied, All have sinned in Adam. But no such phrase as sinned in Adam occurs in Scripture. The phrase In Adam all die does occur. This does not mean, however, that any man’s body or person was physically, materially, or morally present, or so incorporated in the body of Adam as to expire with him when he expired. No more was any person present in Adam to eat the forbidden fruit when he ate. Every man dies conceptually in the first mortal man, just as every lion dies in the first mortal lion; that is, by being subjected to death by the law of likeness to the primal progenitor. The first lion was the representative lion, in whose likeness every descended lion would roar, devour, and die; and so in him all the lion race die. Adam, separated by sin from the Holy Spirit, was a naturally disposed sinner, and, shut from the tree of life, a natural mortal; and so by the law of descent his posterity are naturally disposed sinners, and both naturally and penally mortal.

But when the apostle declares that all have sinned, he declares not merely the natural disposition, but the actual sinning of all. Our view is this: The aorist or past tense, here used of the word sinned, does in this epistle often imply a general certain fact or state of facts. So it is used in Romans 3:23; Romans 9:22-23; Romans 8:29-30, (where see notes,) where justified and glorified express a uniform general fact in the same tense. And it is so regularly used throughout this very passage, 12-21. Romans 5:15, Hath abounded, essentially means always abounds and always will abound; 17, Death reigned; 21, Sin hath reigned, express permanent, universal facts. The clause all have sinned, therefore, means just the same as all sin—thus stating a fact which (allowing for volitional freedom) is as uniform as a law of nature. Now such a uniform law of nature, however generally stated, takes effect only in those circumstances or conditions which allow it possible. Thus “water runs,” that is, such is the nature of water if gravitation permit. “Lead melts,” that is, when the temperature allows. “All men sin”—such is their nature—when their probation presents itself. Such being their normal action, such must be their permanent nature. And infants are of the same nature, they needing only the possible conditions for actual sinning. The sentence of universal death must stand, therefore, because in the divine view men are by nature universal sinners. Not because they literally sinned in Adam; not because Adam’s personal sin is imputed to them, but because such is their nature that in this scene of probation, hemmed in with temptations on all sides, sooner or later they will sin; and of whatever act a being is the normal, if not absolutely universal, performer, of that he is normally called the doer; if of sin, then a sinner.
The aoristic character of the verbs we have quoted is preserved by the writer’s being considered as assuming his standpoint at the close of the whole series of transactions they express. Standing at the finale of all probationary history, he recognises that all sinned when the lengthened trial came. (For the reconciliation of volitional freedom with this universality of sin see WILL, pp. 338-343.)

In Romans 5:12 the apostle states one side of the comparison, but he does not state the other side until Romans 5:18. What intervenes may be considered logically parenthetic. To obtain the gist of the parallel, Romans 5:12; Romans 5:18 may be read together.

The Adamic side of the comparison the apostle assumes on the admitted authority of Genesis. The purpose of the parallel is, (1.) To show the illustrious place of Christ in the history of our world. (2.) To show that justification by Christ extends beyond mere Judaism, and embraces the race. (3.) To show that the redemption more than repairs the fall.



Verses 12-21 

2. In the grand antithesis between Adam and Christ. (Romans 5:12-21.)
This memorable passage is here with great distinctness set, as a living picture presenting, as it were to the eye, the tableau of ruin and renovation. To the Jew, with whom St. Paul is discussing, Christ is thus installed in his exalted position in the organic system of the world. Adam, as head of the race, is the type; yet the mournful contrast and dark background to this new world-wide Saviour.



Verse 13 

13. The apostle suspends the prosecution of the parallelism in order to show to the Jews that the antithesis is not narrowed to the period of the Mosaic law alone, but covers the whole human history and race, including the patriarchate from Adam to Moses.
Until the law—During the patriarchal period. This verse reasons thus: During the patriarchate there was sin, and therefore law. (See notes Romans 9:6-14.)



Verse 14 

14. Nevertheless, death reigned—The previous verse assumed that there was sin during the patriarchate; this verse proves it from the existence of death. That death implies sin he assumes from the account of the fall in Genesis. Changing the order of the steps of the apostle’s reasoning in these two verses, we arrange it thus: During the patriarchate there was death, therefore sin, therefore law. The inference is, if that period is covered by death, sin, and law, it is included in the parallel ruin from Adam and redemption by Christ; and the Messiah and justification must not be monopolized by Judaism.

Sinned after… Adam’s transgression—Referring not to infants, but to all who lived during the patriarchate. They did not, like Adam, (nor like the Jews,) transgress a revealed law, but only the inner law written on the heart. (See note Romans 2:14.)

Paul now specifies three particulars of the antithesis, namely, the quality, the number, and the results, showing in each the excess of the good in Christ over the evil in Adam.



Verse 15 

15. Offence… gift—In QUALITY the former is evil, the latter is good. Much more then, a fortiori, should the latter abound rather than the former. 

Grace—The divine cause. 

Gift—The divine effect. 

Many— Literally, the many, that is, the mass of mankind.



Verse 16 

16. By one… of many—Contrast of NUMBER. By one sinner (supply also by one sin) was the condemnation; of many offences (supply also of many offenders) was the justification. By the apostle’s ellipsis the one sinner stands against many offences; but the very nature of the contrast shows the ellipses on both sides should be filled.



Verse 17 

17. Death reigned… reign in life—Contrast in RESULTS, the death-reign and the life-reign. 

Receive—Voluntarily and freely. Where, indeed, the being is not a free-agent, as an infant or idiot, the grace and gift are unconditional. This entire paragraph presents the divine idea of redemption as offered to man’s acceptance. Nothing but man’s voluntary rejection of the offer can prevent the idea from becoming realized, and resulting in his salvation.



Verse 18 

18. Condemnation… justification—From Adam’s offence resulted condemnation upon all men; from Christ’s righteousness, justification upon all men. The condemnation would have produced the exclusion of the race from existence by the infliction of immediate death upon Adam. (Note on Romans 11:32.) But the justification of all in view of the atonement secured the continuity of the race, by which every person comes into the world in a justified state. That justification is unto life—that is, results in salvation—unless forfeited by sin.

Says Dr. Wilbur Fisk on this verse: “Guilt is not imputed until, by a voluntary rejection of the Gospel, man makes the depravity of his nature the object of his own choice. Hence, although, abstractly considered, this depravity is destructive to the possessors, yet through the grace of the Gospel all are born free from condemnation.”


Verse 19 

19. Made… made—The Greek word signifies constituted or assigned the position of. From Adam the continued race is, by the law of natural descent, born and constituted sinners, (see note on Romans 5:12.) Yet justification by Christ overlies the condemnation at birth; and even when forfeited by sin may, by repentance and faith, be recovered, and mature into holiness and eternal life.



Verse 20 

20. The law entered—Subordinately, yet indispensably, to impose upon the evil deeds of men their guilt and responsibility as sins, so as to render Christ and grace necessary. 

Abound—Multiply in number. The more the law took the shape of special enactments, as in the Mosaic covenant, the more offences multiplied. 
Sin abounded—Sin multiplied, but grace abounded.


Verse 21 

21. By Jesus Christ our Lord—And so the apostle closes his contrast in rounded triumph with the glorious name and title of the divine hero, “the Captain of our salvation.” He has now depicted the elements of the remedy; he is henceforth ready to trace the process of the renovation produced by the remedy.

06 Chapter 6 

Verse 1 

1. What… say—This question simply introduces the argument like the opening questions of chapters 3 and 4. 

Continue in sin—Sin as either an internal mental state, or an external habit or course of action.



Verse 2 

2. God forbid—See note on Romans 3:4. 

Dead to sin—As a corpse is perfectly unsusceptible both in regard to outward things and internal sensations, so should the Christian be insensible both to the external excitements and the internal impulses to sin. Thence the thought of his living in sin that divine grace may be honoured is excluded as a heinous contradiction.



Verse 3 

3. Baptized into Jesus Christ—Of this self-consecrating act of faith baptism is the external manifestation and profession. The apostle, therefore, holds that our act of baptism consecrates us into Christ, as if our persons mystically became particles and parts incorporated into the holy person of the blessed Jesus, so that we are figured as identified with his body.

Baptized into his death—This same faith, symbolized by baptism, incorporates the points of our history into the most eminent points of Christ’s history. We are made in a manner to die in his death.



Verse 4 

4. Therefore—Since we die, a cognate burial must follow. The faith which precedes baptism produces a death; the holiness which should follow is a newness of life, a resurrection.

Buried… by baptism—Where our regenerating faith is a death, and our sanctified new life is a resurrection, what should be the fitting burial between the two? Obviously, as said in Romans 6:2, our baptism consecrating us into Christ, embodying us into his mystical body the Church, is the burial. Faith insures our mystical death, baptism our mystical burial, sanctification our mystical resurrection.

This mystical burial would be accomplished with equal completeness whether the rite of baptism were performed by affusion or immersion. For, 1. Christ was not buried at all, but temporarily deposited in a new tomb preparatory to burial. 2. A burial is as well symbolized by affusion, picturing the covering over of the body, as by immersion. The amount of water poured upon the body can make no difference; for in Rome, whither this epistle was sent, a handful of dust thrice flung upon a corpse was held to be a legal ritual burial. So in the parallel passage, Colossians 2:11-12, so minute a rite as circumcision is the figure of an entire “putting off the body of the sins of the flesh.” 3. Immersion, even if it represented burial, does not symbolize the outpoured baptism of the Spirit. Affusion represents both.



Verse 5 

5. Planted together—Rather, grown or germinating together, like two fellow slips from the same root.



Verse 6 

6. Old man is crucified—Our old man is our unregenerate nature renounced by faith in Christ. The cessation of this unregeneracy finds its image in the crucifixion.



Verse 8 

8. Dead with Christ—Dead to a world of sin, as Christ was dead to the world of external things. 

Also live with him—Live in conformity with his character.



Verse 10 

10. Died unto sin—The death of Christ was the very highest point of the antagonism of holiness against sin. The very highest image, therefore, of the contrariety of Christianity to sin is instanced in the identification of the Christian with the death of Christ. With Christ, in a lower sense, he dies unto sin; with Christ he liveth unto God.



Verse 12 

12. Therefore—Inasmuch as death to sin is freedom from sin, be ye free from sin. The apostle now in the paragraph 12-23 develops a train of imageries drawn from servitude, namely, to sin or to holiness; contrasting the service of sin and the deathly results with the service of God, which is freedom emerging into the glorified life.

Sin… reign—Sin assumes to be a king; our mortal body (mortal, as sin has made it so) is his claimed realm; that body’s lusts are the mandates which the false sovereign would have us obey.



Verse 13 

13. Members as instruments—Our limbs, all the parts and organs of our body, the false king, Sin, would devote as instruments to execute the behests of the lusts. 

Unto God—The true king. Instruments of righteousness—Instead of lusts. Augustine well says: “Does anger rise? Refuse to give for it your tongue to cursing or your hand to striking. That irrational rage would cease to rise did not sin exist in the members. Abolish its power; let it not have weapons with which it can war against you. It will learn not to rise when it ceases to be allowed arms.”



Verse 14 

14. Not under the law—Under the dispensation of Christless law the dominion of sin could never be broken. It would rule and ruin. But under grace emancipation is offered and freedom may be secured. Yet the new freedom consists not in an abolishment of the law, but in the spirit by which the Christian fulfils the law, namely, not under compulsion of the law, but freely and with full purpose of heart. Thus the most perfect obedience to law is a most delightful freedom.



Verse 15 

15. Shall we sin—Shall we make the very grace that redeems us from sin the occasion for sin?



Verse 16 

16. His servants ye are—There is no compromise. Serving sin, even under pretext of grace, makes us the genuine slaves of sin even unto death. Serving sin professedly under grace brings us under the terrible penalty of law. So that, then, we are truly not under grace.



Verse 17 

17. Thanked… ye were—God be thanked that your service of sin is in the past tense, and is now forever over. 

Form of doctrine—The true doctrine of grace; the opposite of and emancipation from your old service of sin and instalment under the rule of Christ.



Verse 19 

19. After the manner of men—I illustrate deep spiritual truth by ordinary images drawn from secular life. 

Infirmity… flesh—Which needs spiritual truth in material shapes. The Roman Christians knew the significance of slavery as a source of illustration, being not only familiar with it, but even being, perhaps, some of themselves slaves. He momentarily apologizes for this sort of illustration, and then pushes it to its final and awful result.



Verse 20 

20. Free from righteousness—They felt themselves released from the divine requirements, being under the opposite master, Sin.



Verse 21 

21. What fruit—He now appeals to their own experience. What avails could they boast from their freedom from right? The answer is, death.



Verse 23 

23. Wages of sin—The hire which the master Sin pays to his servants is death. And this death, the antithesis of eternal life, and measured in duration by it, is eternal death, death that knows no resurrection. The reverse, eternal life, the result of the service of Jesus Christ our Lord, is not a wages, but a free and bounteous gift. Sin well earns its reward, and so its reward is wages; but our service does not earn heaven so that heaven is a gratuity.

07 Chapter 7 

Verse 1 

1. Know the law—Not by the Jewish polity alone, but universally, subjection to law terminates at death. Hence the apostle assumes that his brethren know law; not the law, with the article, as in the English translation. 

Over a man—Over a person; for the Greek word may imply either sex, and the apostle in fact selects a female for his illustration.



Verses 1-6 

b. Emancipation from servility to law, Romans 7:1-6.
In the apostle’s view the Christian, by his new life in the Redeemer, walks in the paths of holiness under no compulsion of law, but spontaneously and of his own free will. (Note on Romans 6:14, and on Matthew 11:30.) He is, therefore, that much emancipated from law. This beautiful state of freedom from servility to law he illustrates by the case of the married female whose husband is dead and she prepared to contract a new matrimony. The woman is the new Church, the deceased husband is the forestalled law, and the new bridegroom is Christ.



Verse 4 

4. Dead to the law—As the deceased husband was physically dead to the wife, so the widow was legally dead to the husband; that is, she was emancipated from all subjection or relation to him. Similarly, by the apostle’s varied and flexible use of the word dead, the new Church was dead to the departed law. They were emancipated according to the measure of their life in Christ, and the spontaneity of their active holiness, from all pressure of the law.



Verse 5 

5. When we were in the flesh—When we were unregenerate, before our conversion. 

Motions of sins—These are spoken of as belonging to a past stage of experience.



Verse 6 

6. But now we are delivered from the law—Delivered from it as our source of justification as the actuating power of our attainment in holiness, and as a condemning power. 

Serve in newness of spirit—As we once served sin with all our heart most freely, so now we serve Christ with all our heart without legal compulsion and freely.



Verse 7 

First question—Is the law sin? 7-12.
7. Is the law sin?—In thus making deliverance from law the Christian principle, do you identify the law as sin? Not only as satisfying the sensitive Jew, but as a neutralizer of all antinomianism, (which abolishes obligation to holiness,) the apostle must honour the divine law. 

Had not known sin—So far from being sin, the law is the detecter of sin, revealing its existence and odiousness to the moral consciousness of the unreflecting sinner. Sin, like a heinous monster in the dark, lies concealed in the soul; the law comes like the sun and reveals his awful deformity. 

Shalt not covet—Shalt not entertain the evil desire of the heart. The sinner knew external crime against human law, against society, against honour. But sin, the motion of the inner man infringing God’s law, he was ignorant of, or unconsciously ignored. We need not go to childhood, as many commentators do, to find this state of darkness and unconsciousness. It is the state of the world. With the busy worldly world the law of God has gone up into invisibility in the skies; and the world-law, that knows only crime and not sin, is solely and persistently known.



Verses 7-25 

c. But the law is to be exculpated from blame, Romans 7:7-25.
The new Church is freed from law as a woman from an oppressive husband, and the apostle is about to picture the bliss of that emancipation when he is interrupted by two questions, and compelled to postpone that picture to the next chapter. Those questions and their answers (7-12 and 13-25) occupy the remainder of this entire chapter.

The Jew, made jealous for the law by Romans 7:5, demands: “Is the law sin?” No, the apostle answers; the law is the detection of sin, and is good, and sin the only murderer, 7-12.

But, then, is this law, maintained by you to be good, the cause of death? No, but sin, defeating every effort of the awakened self to be holy, becomes a body of death, 13-25.

These two paragraphs, therefore, are entirely occupied in showing how the man in the flesh and under law (Romans 7:5) is dealt with by the law.



Verse 8 

8. Wrought… concupiscence—Commentators generally understand that the apostle here describes the reaction that sometimes takes place, with which the fractious soul sins the worse from its very spite against the restraints of law. It will not only sin when it is forbidden, but sin all the more rampantly because it is forbidden. Prohibition provokes transgression, and transgression ramps and rages out of vengeance against prohibition. Now this may be the meaning; and yet the idea seems hardly called for, or relevant to the train of thought. The demanded meaning is that sin, by means of law, brought every variety of concupiscence or unlawful heart-sin into revelation and visible existence; for the apostle more than once vividly describes a bringing into sight as a bringing into existence. 

Dead—Dead to all visibility or phenomenal existence.



Verse 9 

9. Alive—Fanciedly alive—alive in my own conceit; not knowing that I was truly a dead man. 

Without the law—The law having to me no virtual existence. 

Commandment came—Like a new arrival front parts unknown. 

Sin revived—A reversal takes place: sin was dead and I alive; but now, law having come, sin is alive and I am dead. 

I died—And the question is, Who killed me? The answer is not law; but law waked up sin, and sin killed me.



Verse 11 

11. Taking occasion—Law was the occasion, sin the author of the murder. 

Deceived me—Deluded me, as all temptation does with some false good. So did the serpent Eve. 

Slew me—As sin and serpent did both Adam and Eve.



Verse 12 

12. Wherefore—The conclusion is that the law stands vindicated in its divine perfection. 

Law—The eternal law universally taken. 

Commandment—The law manifested in some special requirement, as to Adam, in the ten commandments, and in the details of the Mosaic requirements.



Verse 13 

13. Good made death—Blessing is, indeed, by sin often transformed into curse. But the blessing is not thereby to blame. There is a bold truth in saying that the good law was made death, but, the apostle claims, not responsibly so. Sin is the knave and murderer, without which law would be most benign and glorious, “the harmony of the universe.” 

Might appear sin—Death follows sin in order to unfold the accursedness of sin. The intrinsic, immutable, eternal execrableness of sin is a lesson in theology that God is wisely unfolding to all intelligence. 

Exceeding sinful—He might have said exceeding bad; but what worse can be ascribed to sin than that it is intensely itself?



Verses 13-25 

Second question, and answer—The law not made death to me, Romans 7:13-25.
It is now demanded whether by this narrative (Romans 7:8-12) it is to be understood that this holy thing, the law, is responsible for his death. The answer is, By no manner of means. And to show this he goes over the same story again of Romans 7:8-12, with fuller particulars, so stated as to show that it was sin, not law, that formed for him the body of this death above described in Romans 7:11. From this it is plain, and must be specially noted, that Romans 7:13-25 narrates the same period an Romans 7:8-12. And this is a very important fact, as we shall now show.

It has for ages been debated whether Romans 7:13-25 described the case of an unregenerate or regenerate man. For the first three centuries the entire Christian Church with one accord applied it solely to the unregenerate man. It seemed too low a moral picture for a possessor of a new Christian life, as the apostle in the main current of thought is describing. Its application to the regenerate man was first invented by Augustine, who was followed by many eminent doctors of the Middle Ages. After the Reformation the interpretation by Augustine was largely adopted, especially by the followers of Calvin. At the present day the Church generally, Greek, Roman, Protestant, including some of the latest commentators, have returned to the just interpretation as held by the primitive Church.

If, however, it be true, as we have above stated, and as we think will appear in our comment, that this passage does but tell the story of Romans 7:8-12 over again, this question is settled, for all are unanimously agreed that Romans 7:8-12 is the narrative of an unregenerate man. The story as retold is this: When the holy law came the good I waked up and tried to be good according to law. I did consent to the law that it is good, I willed to do good, I did even delight in the law after the inward man. But the traitor sin, identifying itself with my evil I, held me fast as sold under sin, hemmed me in at every good attempt, organized a rebellions counter law in my members, and so became a complete nightmare upon me, the very body of this death above mentioned, and now in question. So that the question is again answered, In what relation stood the man in the flesh (Romans 7:5) under the law to the law? In fact, Romans 7:7-25 is an unfolding of Romans 7:5; Romans 8:1-11 is an unfolding of Romans 7:6.

Moreover, as Romans 7:7-12 is but an expansion of Romans 7:5, and Romans 7:13-25 an expansion of Romans 7:7-12, it is clear that all three passages do describe but one thing: how with the man in the flesh under the law the motions of sin bring forth death.
If, now, the reader will with a pair of scissors cut out the entire passage Romans 7:7-25, (which the apostle flung in to discuss the two questions,) he will find a continuous train of thought. The paragraph Romans 7:1-6 describes the Christian’s emancipation from law, and Romans 8:1-39 describes his blessed state as thus emancipated. The passage Romans 7:7-25 is therefore parenthesis.

No one need deny that in a low state of Christian life, a state normal with a large share of Christians, law resumes its compelling and even menacing power. And this is a thing of degrees, a sliding scale. The lower the degree of Christian life the more vividly the law flashes out, just as the deeper the twilight the brighter the stars. And when the Christian vitality dies out the bolt of the law again strikes the man dead, sin being responsible. But of all this subsidence of the believer into the law state, however true, the apostle does not here say one word. It is the man under the law in the flesh he is describing.



Verse 14 

14. Spiritual—The law is not only to be vindicated but extolled, and extolled not only by the good, but even by the man whom it condemns. 

Carnal—That is, in the flesh, (Romans 7:5,) that is, unregenerate. 

Sold under sin—Not merely under the dominion of sin, (Romans 6:14,) although that is the sure and infallible characteristic of the unregenerate. The low regenerate state has sin rebellious within, the higher life has nature under foot; but though sin may win many masteries, it never holds permanent dominion over the regenerate man, for then he ceases to be regenerate. But this man is worse still, sold under sin, not only a subject but a slave. And it is not the base I, the lower self, but the higher I that utters this awful plaint. Reducing the hyperbole as much as we reasonably can, it is absolutely inadmissible to predicate this in any case of a regenerate man.

Dr. Hodge expresses the opinion that such is the ordinary language of Christian experience. It is so only, we reply, in accordance with and in consequence of a theological teaching that requires it. No such language, either doctrinal or practical, is found in the Christian writings of the first three centuries. Under such doctrinal instruction language of a hyperbolical “voluntary humility” is sometimes habitually uttered, utterly factitious in its character. This practice of factitious self-invective, both in language and cultivated thought, is repressive of the higher emotions of Christian life, and produces a dry, hard, and ungenial style of piety. it often produces in revivals also not a winning, but a menacing tone of preaching; and in the religious tone that results, much that is severe and unlovely.

Dr. Hodge is surprised that Tholuck should approve the declaration of Dr. Adam Clarke that the Augustinian interpretation of this passage tends to lower the Christian standard. He avers that Calvinists, who prefer this interpretation, may safely claim a superior piety over Socinians and Arminians, who take the reverse view. The so-called Arminian view, we again reply, was held in the earliest and best days of the Church. Nor do those who coincide with Mr. Wesley in this interpretation shrink from Dr. Hodge’s comparison as to piety; or hesitate the declaration that the spirit in which they read this passage, carried out in all directions, is the source of a large part of their spiritual life, joy, and efficiency. Oblige them to feel that this and cognate passages are a true view of Christian life, and their whole frame of piety would receive a lowering cheek.



Verse 15 

15. I do, I allow not—Here begins the battle of the I’s. It is the corrupt I of carnality and indwelling sin asserting its law in the members, and overwhelming the I of conscience, awakened by the Spirit, with the body of death. What I wickedly do, I conscientiously allow not.



Verse 17 

17. No more I—So completely nullified and robbed of my moral personality am I that the carnal, self, indwelling sin is the real agent, absorbing for the time being the whole man.



Verse 18 

18. For to will—What proves that in the me, which is identical with my flesh, is no good thing, is the fact that it defeats my will to perform the good, and induces me to do the evil which I would not.



Verse 20 

20. No more I… sin—(See note on 17.) What proves that it is no more I, but an overmastering I of sin that dwelleth in me, is the fact that I am overborne to do that which in conscience I would not.



Verse 22 

22. Delight—Rather, regard with complacency. The ordinary conscience even of the natural man, as all moral philosophers maintain, feels an emotion of gratification in seeing right and justice done. 

The inward man—the ethical nature.



Verse 23 

23. Another law—So uniform and controlling is the mastery of this sin=I, that it has the absoluteness of a law in my members, a law of sin. It is a rebel law warring against the law of my higher mind, namely, the divine law.



Verse 24 

24. Oh wretched… I—Down to even this despairing cry, and in it, the duplication of the self appears in the I and the body of this death. The I makes a convulsive effort to fling off this body at once of sin and of death, yet feels the impossibility without help from without. For this body of death is myself! 
This death—When we interpret the body of this death to be the old man, the carnal self, the noisome carcass of indwelling sin producing this death, we bring out the completion and final point of the answer to the question at Romans 7:13. It was not the law that produced the death herein depicted, but sin.



Verse 25 

25. I thank… through Jesus Christ—Of course this verse declares that Christ was the deliverer from this carnal and deadly incubus. We can either insert I am delivered before through, or we may imagine that the deliverance has already taken place as soon as the cry is uttered, and then this verse is the rapturous burst of gratitude.

So then—This is the summing up of the discord within the struggling sinner in his convicted law state, and prepares by contrast for the sweet harmony that follows in the next chapter. Two parts of his nature adhered to two different laws. There was once a false harmony by the complete and quiet predominance of carnality; the Spirit, revealing the law, produced the discord; the Spirit, through Christ, subduing sin, bestows a harmony divine, and this harmony peals forth in a paean in the opening of the next chapter.

08 Chapter 8 

Verse 1 

(d) Blessed individual process of justified and spirit-guided life, Romans 8:1-17.
1. Therefore now—With the self-surrender in faith to Christ of Romans 8:24, last chapter, deliverance from sin and law ensue, and with justification the Holy Spirit is given as the inspirer of regenerate life. As said above, the apostle here resumes his description of the gospel freedom from law rule, which he had suspended at Romans 7:6. 

No condemnation—For justification is acquittal, the opposite of condemnation. 

In Christ—(See note on Romans 6:2.) 

After the flesh—After the suggestions of the carnal nature. 

After the Spirit—After the dictates of the conscience vivified by truth and divine influence.



Verse 2 

2. Law—The ruling force. (See note on Romans 7:23.) 

Spirit of life— The Divine Spirit, the inspirer and giver of eternal life. Law… death. (See note on Romans 7:23.)



Verse 3 

3. Law could not do—Namely, make the righteousness required to be fulfilled in us, (Romans 8:4.) Physical law, having to do with dead matter, secures its own fulfilment; moral law, having to do with free agents, cannot necessarily secure the obedience of the wilfully wicked. 

Weak… flesh— Unable to secure its own fulfilment on account of the depraved persistence in disobedience. 

God—The nominative to condemned. 

Likeness of sinful flesh—He was the reality of human flesh, like unfallen Adam; he was only the likeness of sinful flesh, like fallen Adam. 

His own—Emphatic, as Alford remarks; his own, therefore sinless; in contrast to sinful and sin twice named. 

For—On account of. God sent his Son, both in sinful likeness and on account of sin, in order to bring us to perfect holiness.



Verse 4 

4. Righteousness of the law—The righteousness required by the law, and which the law cannot condemn. This is not an “imputed righteousness,” nor the simple innocence or freedom from guilt included in justification, but an actual and active personal righteousness, energized by the Spirit, and individually, through grace, our own. 

Walk… Spirit—(See note on Romans 8:1.) Spirit-guided, justified Christian life is actually and actively holy life.



Verse 5 

5. Do mind—Think of, care for. 

Things of the flesh—The gratification of purely earthly and selfish ends.



Verse 6 

6. Death—Spiritual death in itself, eternal death in its results. 

Life and peace—Spiritual life here, eternal life here and hereafter.



Verse 7 

7. Carnal mind—Or, rather, carnal minding; not the faculty of mind, but the course or body of carnal thought. 
Enmity—The mass of carnal thinking is essential enmity against God. It may claim to revere the greatness and grandeur of the Infinite. But in its carnality it is at opposition against his holy law, even though that law is unseen, (note on Romans 7:9,) and though the opposition is not felt and known by the mind itself; and so it is intrinsic enmity against God. Men may hold a perfect yet unconscious hatred against God. 

Not subject—For enmity to God cannot be at the same time subjection to God’s law. The two are opposites, and so far as the one exists the other must cease to exist.



Verse 8 

8. Cannot please God—From this a strange theology has inferred that even an unregenerate man’s complete resignation of sin and unregeneracy, and his effort and act of entire submission to God, though required by God, and encouraged by his promise and pardon, cannot be pleasing to God nor accepted by him! This theology declares that men must be regenerate before they can make the self-surrendering act of faith to God! But in truth that act of faith is the precedent condition in order to regeneration. It is after an unregenerate man by God’s help and grace performs the act of faith that regeneration is bestowed. When it is said that an unregenerate man cannot please God, it means an unregenerate man acting after the flesh, that is, in accordance with the unregenerate nature within him. So a disobedient child cannot be pleasing to his parents, nor a dishonest citizen acceptable to the government, that is, as a disobedient child and as a dishonest citizen. But that means not that the disobedient child, as a free agent, cannot renounce his disobedience, and the dishonest resign his dishonesty, and so both become right and acceptable.



Verse 10 

10. Body is dead… Spirit is life—We agree with Afford that the physical body is here intended. The indwelling Spirit of Christ not only sanctifies, but will quicken our body with a final glorifying life in the better resurrection. (Hebrews 11:35; Philippians 3:11.) The body is, in spite of regeneration, dead in its unreversed destiny of mortality; but the human spirit is still an immortal life, and the power that raises Jesus will gloriously raise all in whom dwells the spirit of Jesus.



Verse 12 

12. Debtors—We owe not to the flesh obedience to its dictates.



Verse 13 

13. Die—The fulness of death that arises from carnality. 

The body— Analogous to but not identical with the flesh. The very definition of appetites is those desires that spring from the body or physical system. To mortify them is to kill them so far forth as they are enmity to God. The flesh is a depravity not confined to the body, but including the entire tendency to sin.



Verse 14 

14. Sons—In a noble and maturer sense than children. Christ is son, but never child ( τεκνον) of God.



Verse 15 

15. Again—After having once been emancipated from it. 

Spirit of adoption—Being adopted as children into God’s family, God has breathed into us the humble confidence of the child feeling himself at home in his father’s house. 

Abba, Father—For the Hebrew and for the Greek our apostle furnishes this blessed word in both languages to indicate that both may claim the same divine paternity.



Verse 16 

16. Spirit itself—In its own immediate person. 

Beareth witness with— Testifies concurrently with. So that there are two witnesses, the divine and the human, testifying to the one fact. 

Children—The Spirit testifies solely to this one fact, our being children of God. This special testimony cannot be quoted for other facts than our own sonship. If a tasteful lady desire to know whether her manners are becoming and graceful she observes herself and draws her conclusion, and that is the testimony of her own taste and consciousness. If, additionally, another person of critical taste assure her that they are so, then she has the testimony of another mind witnessing with her own that her deportment is right. So the Christian by self-inspection and introspection may infer that he has the grace of God; but, additionally, the Divine Spirit surely is able to speak with a voiceless assurance to his consciousness that he is God’s child. That is, God’s Spirit may testify with and to man’s spirit to man’s sonship.



Verse 17 

17. Heirs—Entitled by graciously divine right to an eternal inheritance. 

Joint heirs with Christ—Who is our elder brother, (Romans 8:29.) And as Christ is sure of his inheritance, then, so long as we are joint with him, there can be no failure for us. But in our case there is a condition yet to be completely fulfilled, namely, the following IF. And this if, implying a contingency lasting as long as our probation, must be presupposed in the whole of this passage, (18-39.) The law of inheritance cannot fail; the scheme of advancement (29, 30) cannot be broken, but we may fall out of it by the way. All these progressive stages belong to us not as physical persons, but as characters, and are forfeited by our persons if the character ceases. 
If so be—On this if hangs our eternity. 

That—To the divinely established result that. 

Glorified together—That glorification with Christ arrived at in Romans 8:30; the ultimate to which our heirship looks.



Verse 18 

18. For—In illustration of the glorification just mentioned. 

Sufferings— Mentioned as being with Christ in Romans 8:17. Those sufferings are not to be measured with that glorification. 

In us—A glory that will be made not only to beam from Christ, but to reveal itself within our celestial bodies. (Colossians 3:4; 1 John 3:2.)



Verses 18-25 

(e) Advancing stages to final (collective) glorification of Church and earth, Romans 8:18-25.
Based upon present joyous expectations and gracious aids, the apostle describes the Christian’s glorious future, first, in the present paragraph, as part of the lower creation, and second, (26-32) as part of the blessed kingdom of God.



Verse 19 

19. For—In explanation of this inrevealed glory. 
Earnest expectation— The expressive Greek word implies an eager stretching forward of the head to watch the future. 

The creature—The created. The Greek word may designate any created thing or being, or the whole creation as one. Hence the term has been a battle-ground for critics, six of whose various opinions are given by Alford as to the present application of the term. Without discussing them in detail we give our own view, which slightly varies from any one of them.

In the present verse Paul applies the word primarily, we think, to himself and his fellow-Christians. He means the creature nature in us, (Romans 8:18,) as part of the creation, yet as human beings, and including essentially all humanity. That the human creature, the creature in humanity, is meant, is clearly evinced by the ascription of personal qualities, as expectation, waiteth willingly. This also consistently continues the subjective style of Romans 8:16-17, where our personal sufferings are contrasted with our own future glory. So Paul (Romans 8:13) uses the word the flesh, and the body, as a general term, indeed, yet now considered specially as ours. As creature we (the suffering us of the last verse) look forward to the promised renovation. This subjective sense continues until in Romans 8:22 Paul momentarily takes in the whole creation, and then returns to his fellow-Christians (and himself) exclusively, (Romans 8:23.)

Manifestation—At the final renovation, the sons of God will be made manifest by their renewal in the glorious likeness of Christ, (Romans 8:30.) For this as creature they wait.



Verse 20 

20. To vanity—To a mortal perishableness in contrast both to Adamic immortality and future glorification.

Not willingly—By the primal sentence, against all its own upward aspirations, (Genesis 3:17-19.) The word willingly implies that it is not the material or the animal creation that is described, but the human in general, though the Christian is the special subject. 

By reason of him— Said reverentially of God. Man is subjected to vanity under the laws of material nature on account of God’s primeval sentence upon the race for sin. In hope, through a promised renovator, (Genesis 3:15,) of the final renovation.



Verse 21 

21. Because—Or, rather, that. In hope that. 
The creature itself—Or rather, this same creature, and not merely the successive generations of nature.



Verse 22 

22. For—This is true of us Christians, in a measure, not only as human creatures, but as part of the whole creation, so that 22 and 23 are a more explicit statement of the unity herein of the Christian with the creation. 

Whole creation—Individual suffering is in unison with universal suffering. All animated nature is groaning. All physical nature is scarred with past convulsions, and puts forth its thorny luxuriance as if groaning under the primeval curse. 

Travaileth—Its pains are, however, not merely of death, but also of birth. It is as if nature were a mother struggling to bring forth a fresh and new creation. This is, however, the only intimation that the passage contains of any renovation beyond that of the sons of God. It intimates nothing of an immortality or resurrection of beasts. Of such a renovation of the world, not only the Jews, but other oriental nations, cherished an expectation. Nor does geology, as some suppose, exclude the supposition. That science discloses wondrous revolutions and stages through which the earth has passed in past ages. The most wonderful, surpassing in some respects most of the miracles of Scripture, was the introduction of animal life. And geology reveals some great changes as sudden. Of life it may be said that it was a suspension of all previous laws, by the interposition of a new power in the world. When life forms or enters an organism, the ordinary course of chemical affinities is arrested; when that interposition is withdrawn, “the lower law by which the particles of matter seek their natural affinity resumes its reign.” This seems a shadow of the interposition in nature of the still higher Power by which still higher arrangements will be established, which, though miracles to our present order, will be natural to the new state, and natural as accordant with the laws of God’s universe.



Verse 23 

23. Not only they—Rather, it, referring to the whole creation. 

Ourselves—What was true of man’s creaturely nature, and even of the whole creation, was true of Paul and his fellow-Christians, with this specialty, that what was in others a waiting for the manifestation of the sons of God, was in them something infinitely better, namely, a waiting for the redemption of OUR body.



Verse 24 

24. For—The apostle now shows the reason why, according to the law and plan of our probation, this glorious consummation is placed in the distance beyond this scene of groaning and corruption. 

We are saved by hope—Our salvation takes place only on condition of our expectation, and hope looks faithfully forward and upward. Such are our probationary requisites, and these in their very nature require distance and an unseen future. (See note on John 16:7-15.) 

For hope—The hope-object that is seen, by being present and possessed, is not a hope-object, and so precludes the exertion of hope. 

Why—Or rather, how. Hope, and sight or fruition, are incompatible.



Verse 25 

25. If… hope… patience—If the distant reward call forth our persistent hope, then patience and perseverance in well doing, and the perfection and fitting of our character for the consummation, ensue.



Verse 26 

26. Likewise the Spirit—Likewise, that is in addition to all its other gracious offices in Romans 8:11; Romans 8:16. 

Our infirmities—True reading, our infirmity; namely, our ignorant infirmity regarding prayer, mentioned in next clause. 

Should pray for—If we look into recorded heathen prayers we find them offered almost exclusively for earthly goods; for goods which may prove our harm and ruin. The spirit of Christianity teaches us to be unsure as to the desirableness of any particular human advantage we might name; teaching us rather to leave such things to God, and to aspire after the only true and sure good, God himself. 

Maketh intercession—While Christ maketh intercession for us above, the blessed Spirit frameth our own intercession for us within. His prayer is an inner prayer within our prayer, a silent Divine voice within our voice, the soul of which our prayer is the body. 

Groanings… uttered—Groanings not articulated, because pregnant with a meaning too deep for man to shape into words.



Verses 26-30 

4. Gracious aids, through the Divinely Foreseen and Accomplished Stages, to the Final Glorification, Romans 8:26-30.
The emphatic passage is Romans 8:29-30, and for it the previous verses prepare. The gracious aids are the helping Spirit, (Romans 8:26,) the concurrence of the Heart-searcher, (Romans 8:27,) and all things in cooperation, (Romans 8:28;) resulting in the final successive stages, (Romans 8:29-30.)



Verse 27 

27. He… hearts—As the Spirit knoweth and sympathizeth with our feeble human minds, so that Spirit is in communication with God, the heart-searcher. 

Knoweth… the mind—The Spirit inspires our unutterable things; yet God, knowing the mind of the Spirit, knoweth the things unuttered. So is the Spirit a mediator of communion between our spirit and God our father.



Verse 28 

28. All things—Not only does the Spirit work in and for us, but when he works all things else cooperate. As the whole creation groaneth together waiting for the renovation of God’s sons, so the whole co-worketh to that glorious consummation. 

Love God—And just so far and just so long as they love God. Just so far as their love to God is diminished and sin is committed, just so far is the working of all things lessened and doubtful; and when their love to God ceases, the co-working for good ceases, and they are no longer the called. For it is to the man as a GOD LOVER, not as a blank individual, that these promises are made. 

The called—(See note on Romans 1:1.) 

His purpose—Of glorifying in Christ the mortal bodies of all true believers, (Romans 8:21.) But the stages of glorification implied in 19-23, as belonging to believers, the apostle now beautifully traces in their divinely established order, from the foreknowledge of God in the past eternity to the consummation in and for the eternity of the future.



Verse 29 

29. For—To exemplify and expand the purpose just mentioned. In this verse he states the first and last step; in the next the intermediate successive steps. 

Foreknow—This word in itself signifies always to foreknow simply; nothing else. It never signifies, intrinsically, to predetermine, or to love, or to favour beforehand; but always to foreknow or pre-recognise. Yet this foreknowing may take in a special view or phase of the foreknown object.

It may be a favourable or unfavourable phase, and thus the inferential thought is attained of pre-favouring or pre-condemning. But this thought lies not in the foreknowing, but in the aspect, favourable or unfavourable, of the object presented. Here the objects are the human individuals foreknown as meeting the requisite conditions in the successive stages of advancement, and so the individuals meeting the requisitions of the final glorification. If any one individual fails at either stage, he drops from among the so foreknown. And some do drop out at every stage. God calls more than accept the call and become justified; he justifies more than persevere and become glorified. (See note on John 17:2.)

The true idea, then, is to foreknow men as meeting the required conditions of that final glorification; namely, who are finally found among those who love God, (Romans 8:28,) who with patience wait for it, (25,) and who steadfastly endure to the end. 
Predestinate—Destinate beforehand, predetermine. From this it is clear, 1. That foreknowledge and predestination are two very different things. Knowledge belongs to the intellect, determination belongs to the will. Foreknowledge is an attribute belonging to the nature of God, pre-determination is an act produced by the free-will of God. 2. Foreknowledge precedes predestination; for God’s nature is antecedent to God’s acts. Did God act without previous knowledge, he would act, like an idiot, in total ignorance. 3. Predestination, so far from being “without foresight,” is truly founded on foreknowledge. It presupposes that all who are elected or predestinated to glory are foreknown as the proper subjects for it according to God’s eternal purpose. 4. Man’s freedom as a free-agent underlies God’s foreknowledge of him, and God’s foreknowledge underlies God’s determination. God’s knowledge is caused by the future act, not the act caused by the knowledge; just as when we look at a man walking, our seeing and knowing his motion is caused by his moving, not his moving caused by our seeing and knowing. So that, in conclusion from the whole, God predestinates to glory only those whom he sees through time and space will finally meet the conditions requisite for that glorification. 

Image—Such an image as he presented at the transfiguration on the mount. 

Firstborn among many brethren—And thus present a row of glorified brothers, all in the same celestial uniform, with the firstborn at their head.



Verse 30 

30. Called—The apostle does not imply that others were not called; for he knew that “many are called but few chosen.” The disobedient to the call are here left out of the account. They exclude or withdraw themselves, voluntarily and freely, from the favourably foreknown and the predestinated.
Mr. Barnes says, “The predestination secures the calling, and the calling secures the justification.” If the apostle himself had so said, it would have been decisive; but that is precisely what he does not say. All Paul says is, that the calling is the requisite condition before the justification, and the justification before the glorification. He asserts that the latter cannot be without the former. It is the called (or some part of them, for “many are called and few chosen”) alone that are justified; it is the justified alone that are glorified. 

Whom he called—They being foreknown as complying. 

Whom he justified—Upon their faith. 

Them he also glorified—Provided they were justified at the moment when the stage of glorification came. If, though once justified, their justification has ceased, they are then not justified, and so cannot be glorified.

It is not the purpose of the apostle, be it specially noted, to show or declare the surety of any particular individual’s infallibly passing through the stages of this scheme, but to show the indestructible and absolute surety of the scheme itself. (See notes on Romans 8:17; Romans 8:28.) It is the fixedness and unfailing surety of the plan of salvation, in order that each one may avail himself of it, that is affirmed; not the surety for the special individual that God’s power is pledged to fasten him into the plan, and to carry him infallibly through. The ark is unconditionally predestined to outride the deluge; but it depends upon our entering and remaining within the ark whether we individually outride the deluge too. All the aids above described are furnished from the Divine side; but man has a selfhood from which he must act, and upon that action it depends whether he finally is included in the saving result.

Mr. Barnes asks, “How would it be a source of consolation to say to them that those whom he predestinated, etc., might fall away and be lost forever?” But, 1. What consolation to tell them that the justified are to be glorified, so long as they are taught never to be sure of their being justified? Preachers of secured perseverance are obliged, in order to prevent in their followers the great presumption of being too sure of final salvation, to cultivate the perpetual doubt of their being Christians at all, and so destroy the full assurance of faith, and upset all the boasted “consolation” of their own doctrine. What consolation to know that Christians will persevere, if I must never know that I am a Christian? 2. To tell the Christian that he may fall away is not of itself consolation, but warning; and warning the Christian needs in the proper place as truly as consolation. And the true place of consolation and of warning is this: fully to know my present acceptance, and equally to fear my future rejection by unfaithfulness. 3. The true consolation from the present passage is its glorious assurance that the plan of salvation is absolutely sure to those who, by persistent faith, intrust themselves to it. We have a sure stronghold to which we can turn. And such is the doctrine of the entire Epistle; sure salvation by faith. But nowhere is it taught that that faith itself is fixed or fastened upon us, or in us. The exercise and continuance of our faith under God’s gracious aids, is our own duty, and our part, as free-agents, in the work of our salvation.

While a large share of the verbs of these two verses express a future as well as a past fact they are uniformly in the past tense, the Greek aorist. (Note on Romans 5:12.) Alford, in his usual ultra-fatalistic style of interpretation, tells us that this is because the whole is completed in the predetermination of God. But why does not Alford explicitly apply the same exegesis to sinned in Romans 5:12, (where see note,) and thus attribute the authorship of sin to God?—a blasphemy which rash thinkers like him are perpetually committing, yet denying. The true view, we think, is, that the apostle’s standpoint in all these uses of the Greek aorist is at the grand consummation of the whole scheme, contemplating it as a series past. (Note on Romans 5:13.)



Verse 31 

5. A Paean of Triumph over this Scheme of Human Renovation, Romans 8:31-39.
31. What… then say—There stands the finished structure of human salvation; what can be said to it? 

If God—Omitting the italics, (interpolated by the translators,) we have, If God for us, who against us?
The apostle stands like a triumphant herald, and challenges the universe for an opponent to meet this divine champion. Before an infinite defender every finite assailant dwindles into nothing, and the Christian stands alone beneath his omnipotent protector.



Verse 32 

32. That God is upon his side the apostle now brings the strongest of all arguments. 

Spared not his own Son—The own here is emphatic, like only begotten Son, (John 3:16.) 

All things—As comprehensive as the all things of Romans 8:28.



Verse 33 

33. Lay… charge—There is one great enemy who is styled preeminently the accuser of the brethren; and he in fact appeared before God himself to bring charge against Job, (Job 1:9,) and he has his human representatives in the world during all ages. And yet the apostle triumphantly proclaims that their charges are no charges at all, and gives his reason. 

God… justifieth—Hereby the apostle shows how God is for us, (Romans 8:31.) God justifies us at first in pardoning our sins; and whenever the adversary or his agents bring charges against us he ever repeats his justification; or, rather, God’s perpetual holding us righteous in spite of every calumniator is one continuous justifying act. That same justification holds us clear on earth, defends us against the danger of condemnation in the final judgment, and secures our place forever with the righteous.



Verse 34 

34. Condemneth—The reason why there can be no charge is because there can be no condemnation; and the reason why there can be no condemnation is this most conclusive one, Christ that dieth. The penalty of our sins hath been suffered, and the faithful are unpunishable and uncondemnable. He who hath so suffered claims us as his right. To assert this claim he is risen again, and to give decisive authority to his claim he is even at the right hand of God. The image is drawn from the custom of Oriental kings of seating persons of the highest honour at the right side of the throne. So Solomon seated his mother at his own right hand, (1 Kings 2:19,) so Salome desired to place one of her sons at the right hand and the other at the left of the royal Messiah, (Matthew 20:21,) and so the Psalmist seats the Messiah-Jehovah at the right hand of Jehovah, (Psalms 110:1.) 

Intercession—So in Hebrews 7:25, we learn that He ever liveth to make intercession for us. So also Hebrews 9:24, and 1 John 2:1. What the precise form of this intercession of the ever living Jesus is we know not. Yet it can be no otherwise than an essential perpetuation of his high priestly prayer in John 17. Though, however, his glorified form kneel not, and no voice be uttered, still his presence, with the history and glory of his death about him, is a perpetual memorial of mercy unto God. His blood has a perpetual voice, speaking better things than the blood of Abel.


Verse 35 

35. Who… separate—The apostle now issues his third challenge to the foes of the redeemed. He has called for the accuser, the condemner, and now he summons the separator, sure that none dare appear. He next challenges an entire catalogue of enemies by name and declares the discomfiture of all. 

Love of Christ—It is a strange dispute between commentators whether this phrase signifies our love to Christ or Christ’s love to us. We often speak of a person being separated from another’s affection, but whoever heard of a man being separated from his own love to another? Besides, it is God’s and Christ’s maintenance of the cause of the Christian which runs through the entire passage. In the present verse the apostle enumerates a series of earthly or natural foes of the Christian, and in 38 and 39 the supernatural or transcendent.

Nothing, indeed, can separate the believer from Christ; but the man may depart from his faith and cease to be a believer. Nothing can kill the Christian, but he may commit suicide. None can pluck him out of his Father’s hand, but he may leap out of that hand himself. And hence of that one enemy which a man may be to himself the apostle makes no mention in his hostile catalogue. 

Tribulation—The apostle now enumerates seven enemies which assail the Christian in vain. Not but that these foes can materially harm him, though they can neither accuse nor condemn him as before God. From their corporeal assaults, even the Divine Protector promises no immunity and no deliverance from their earthly power. But they cannot break, they will brighten, rather, and strengthen the golden chain that fastens the justified to Christ.



Verse 36 

36. Written—The quotation, from the Septuagint version of Psalms 44:22, confirms the fact that these foes may attain a temporal triumph. By so quoting the apostle ranks the suffering Christians of his day with the glorious army of martyrs of the Old Testament Church. 

Killed all the day—The continued slaughter extends from sunrise to sunset.



Verse 37 

37. More than conquerors—The slaughtered sheep are more than victors; or, rather, superabundantly conquerors. The persecutor can butcher them, but they gloriously defeat their persecutor. 

Through him— Not even martyrdom is, in itself, a glory and a crown; it is glorious and crowned through Him who gives it all its value.



Verse 38 

38. Persuaded—Such assurance does Christianity give me that I rest firmly upon it. 

Neither death, nor life—The two potencies of existence; namely, the two stages of human existence, life and death. These are both mighty powers over human destiny. Personified life is armed with terrible dangers; and death is the very king of terrors. 

Nor angels, nor principalities—Two potencies of living agents in the supersensible spiritual world. 

Angels throughout Scripture are the messengers of God, armed often with divine authorities. 

Principalities are the ranks and orders of beings in the background, never appearing to human view, and but dimly presupposed and rarely alluded to in Scripture. So Paul in Colossians 1:16, speaks very indefinitely of thrones, dominions, principalities, powers; and in Ephesians 1:21, principality, power, might, dominion, and every thing named in this world and that to come. All of which intimates that the New Testament, by a glimpse into the spiritual world, authorizes the belief of a great variety of classifications without giving us any distinct description of their nature. They come but very slightly within the range of the redemptive scheme; and so scarce within the limits of the purpose of Scripture revelation. 

Nor powers—Perhaps including the grand physical forces of universal nature, known to science, especially to astronomy, in the abstract, but sometimes personified in Scripture as living agencies, and even identified with angels. From the Greek word δυναμεις come our dynamics, dynamical. And then we have a sublime conclusion. Not all the forces, even, that move the astronomic worlds could separate the redeemed from Christ. This is a thought which was not fully taken in by the apostle’s mind, yet his words seem pregnant with it, and legitimately express it to us. 

Nor things present, nor things to come—Two potencies of time; embracing the vicissitudes of the present and the unknown revolutions of the future.



Verse 39 

39. Nor height, nor depth—Two antithetic potencies of space. The interpretation of heights and depths as equivalent to heaven and hell is scarce commensurate with the apostle’s conception. He designates the opposite extremes of immensity. Height indicates the sublimity of loftiness or grandeur; depth the sublimity of darkness, obscurity, and terror. Both personified suggest limitless power for unknown destruction. 

Any other creature—Any other nature or being, save God and the man himself. Only these two (neither of whom are named in the list) can work the terrible separation. The former never will; the dread alternative rests solely in the power of the latter. (See notes on John 17:27, 28.)

So closes the Argument of the apostle, (to be supplemented by the Defence,) winding off and up into a final Anthem. And so we may say that the entire book, as an Argument, is a book of grand climaxes. Over and over again it begins in gloom, struggles through trials, and ends in triumph. Its topic is human ruin and renovation, beginning with the awful first three chapters, and closing with this grand eighth. Then, Abraham begins in Gentilism, and ends in justification. The antithesis of Adam and Christ finishes with abounding grace and eternal life. The struggling convictof chapter seventh finishes in emancipation and glory; and even the coming Defence, starting with the downfall of Israel, ends with a cheering hope of his restoration. (Note on Romans 14:23.)

09 Chapter 9 

Verse 1 

1. St. Paul’s great Grief at Israel’s Rejection, Romans 9:1-5.
1. In Christ—Some commentators have strangely rendered this as an oath by Christ. The phrase is parallel with in the Holy Ghost in this verse, and both are parallel to the phrases in Christ in a great number of passages.

The Christian, as such, is in Christ; his whole words and works are wrought in Christ. (See note on Romans 6:3.) 

Lie not—As doubtless the Jewish zealots in the synagogue disputes had often charged him with doing. 

My conscience—The moral self speaking within him. 

In the Holy Ghost—As if his moral being were imbued and impregnated by the Holy Spirit. To the Jews, therefore, he offered three witnesses: his moral man, his intellectual man, and God.



Verse 3 

3. I could wish—Not I did wish, nor I do wish; but, if it were a thing permissible, either in the fact or in the wish, then I could wish. The apostle, then, does not rally form or entertain the wish, but he comes as nigh to it as the right allows. (See note on Matthew 26:39.) 

Accursed—The Greek would be, I could wish myself an anathema from Christ. An anathema in the Jewish ritual was a thing consecrated to God. It was thereby God’s own property, no longer man’s. Hence it was required to be destroyed, and could not be redeemed. (Leviticus 27:28-29.) Cities, edifices, and their inhabitants were thereby devoted to destruction, as Jericho, (Joshua 6:17; Joshua 6:21,) and as, also, were the cities of the Canaanites. They were “sacred to perdition.” So in the New Testament Christ is made a curse, an anathema for us.

What the apostle, therefore, in his human affections could wish is, that he might take the place of his race and suffer an equivalent of its sufferings in its stead, that the race might be saved from them. This would not be wishing to commit their sin nor contract their guilt any more than Christ so did (as Revelation Gilbert Haven in the “Methodist Quarterly” has ably shown) for the human race. It simply would have sought to be their substitute in suffering. As to the question whether he included all the sufferings of eternal death, we may say that in a human hypothetical wish of this nature we are not to suppose that all the literal results are specifically thought through. Doubtless the example of Christ was most present to his mind, whose suffering was not eternal.

Even to the present day the Arabians will say, let my soul be a ransom for thee. The whole ritual system of substitutive victims dying for the sinner kept the eastern mind in full possession of the solemn thought of substitutive suffering. And so Paul’s deep human heart would have said to Israel, Think you I predict your future woes from hatred? I would go with you through the whole mass of misery, and suffer it in your stead.

From Christ—In separation from him, as the Jews were; or (as Mr. Haven strikingly develops it) separated from Christ as Christ in his hour of darkness was from God. 

My brethren, my kinsmen—By this tender reiteration the apostle bespeaks his deep affection.



Verse 4 

4. Israelites—Their loftier title, derived not from Jacob, the supplanter, nor, like Jews, from a single remnant tribe (Judah) alone; but derived from their great founder, and from his name given as wrestler and overcomer with God.

Paul in these two verses enumerates the glories of Israel in the true enthusiasm of an Israelite, to show how he sympathized in Israelite greatness. The passage is parallel with Romans 3:2; Romans 2:17-20, where see notes.

The adoption—By which Abraham and his race were called from among the nations to be the sons of God. (See note on Matthew 2:15.) 

The glory—The Shekinah, upon the mercy seat between the cherubim and at other times. (See note on Acts 7:2.) 

Covenants—Formed with Abraham, Isaac, and Jacob at different times, (Genesis 15:9-21; Genesis 17:4; Genesis 17:7; Genesis 17:10; Genesis 26:24; Genesis 28:13,) and with all Israel at Sinai, (Genesis 24:2; Genesis 24:8, etc.)

Giving of the law—The law-giving, the legislation, of which the centre was the two tables of the decalogue, and then the entire pentateuchal system. 

The service—The full and formal worship by which Israel, freed from idolatry, worshipped the true Jehovah. 

Promises—Of the Messiah and the salvation through him. Sad if Israel, to whom these promises were given, should himself fail of their fruition! (See note on Romans 9:6.)



Verse 5 

5. The fathers—Including not only Abraham and his patriarchal sons, but the whole wonderful pedigree running through Heber up to Adam. This recorded pedigree, the very pith of the human race, Israel alone had preserved. At one end (according to Luke’s list) was Adam and God, at the other Christ; so that Israel was the divine Adamic-Messianic race. 

The flesh—In antithesis with his being over all, God. So that we have here his double nature as human-divine. 

Over all—As he is humanly the descendant of all, so he is divinely the Over-all, the Supreme. 

God—This solemn epithet can here be no otherwise held than in apposition with Over all. It then stands indisputably as a title of Christ, as in Titus 1:3; Titus 2:13; John 1:1; 1 Timothy 3:16.

Antitrinitarian commentators have placed a full stop after all, and rendered the last clause God be blessed forever. But, 1. This destroys the above-named antithesis, and renders the phrase according to the flesh superfluous. 2. In all cases where the doxology of the kind supposed occurs in the Hebrew and Greek Scriptures, the word for blessed precedes the divine name—Blessed be God. In this form the phrase occurs, according to Stuart, more than thirty times in the Old Testament.



Verse 6 

6. Not as though—The Jew must not imagine that Paul’s grief implies God’s unfaithfulness. The same denial as in Romans 3:3-4, where see our note. 

Word—Equivalent to promise in Romans 9:8. The great promise, as comprehensively embracing all the promises, is in Genesis 22:18 : “In thy seed shall all the nations of the earth be blessed.” This great faith-conditioned promise underlay all the prerogatives of Israel in Romans 9:4-5, above, including the Messiah and all the blessings comprehended in him. 

Of Israel—Literally, out from Israel; that is, born from Jacob.



Verses 6-13 

2. Israel’s downfall is no proof that the PROMISE of God has failed of fulfilment; for the PROMISE was not to the seed by birth, but to the seed by faith, Romans 9:6-13.
We are guided in the interpretation of this paragraph by the parallel passage, Romans 4:1-10. In that passage Paul shows, by the case of Abraham, as we have there noted, that the faith-condition underlies the very foundation of the Abrahamic covenant; that is, essential Christianity underlies Judaism. Here he defends the same view by the case of Abraham’s and Isaac’s children. Even they were truly saved neither by birth nor works, but, as he explicitly declares in 30-33, by faith. The faith-condition underlies even the patriarchal dispensation.

It strongly demonstrates the truth of our interpretation of this paragraph that we can trace through this entire ninth chapter two contrasted lines of character discriminated by faith and unbelief. The following two columns present to the eye the two contrasted characters of Faith and Unbelief in each successive verse:

Line of Unbelief Line of Faith.
Romans 9:6. Of Israel Israel.

“7. Seed of Abraham Children.

“8. Children of the flesh Children of God, children of promise. 

“12. The elder The younger.

“18. Esau Jacob.

“15-18. Pharaoh Moses.

“18. Hardeneth Showeth mercy.

“21. Vessel unto dishonour Vessel unto honour.

“22, 23. Vessels of wrath Vessels of mercy. Destruction Glory.

“24. (Unbelieving Jews.) Even us, (Christian believers, Jew or Gentile.)

“30-32. NOT OF FAITH RIGHTEOUSNESS OF FAITH.



Verse 7 

7. Children—That is, children and heirs of the Abrahamic promise; for that promise includes the natural seed only as they are the faith-seed, and comprehends all the faith-seed of the earth, even though not natural seed. 

In Isaac—As the representative lineal personage in whose name all the faithful are called to be seed.


Verse 8 

8. That is—The apostle now reads into the literal words In Isaac shall thy seed be called their higher spiritual import. 
Children of the flesh… of God… of the promise—This threefold classification of children must be carefully analyzed. Children of the flesh does not mean, as Barnes defines it, merely “the natural descendants;” but all are children of the flesh who depend upon the flesh, that is, upon fleshy descent or circumcision (including all ritual and natural merit-works,) for justification. As all their regeneration is of the flesh, so they are children of the flesh. So our Lord says, John 3:6, That which is born of the flesh is flesh; (see note;) that is, is carnal. But those here specified by Paul are not the unregenerate simply, but the falsely regenerate through fleshly lineage, and what he calls (Hebrews 9:10) fleshly ordinances. But the conclusive proof-text is, Galatians 4:29, “But as then he that was born after the flesh persecuted him that was born of the Spirit, even so it is now.” The now demonstrates that the Judaizers of Paul’s own day are by him held to be children of the flesh after the type of Ishmael of old, because they trusted in fleshly lineage and merit-works for justification. And so in Romans 4:1-12, (where see note,) justification by works and according to the flesh is the same thing.

On the contrary, the true believers “are the circumcision, and have no confidence in the flesh.” (Philippians 3:3.) That the phrase children of the flesh here has this meaning is made sure by its opposed phrases children of God, children of the promise. Forced by his creed, Professor Stuart would define children of God, “such children as God, according to the special promise to Abraham, would raise up for his posterity”! It is perfectly inadmissible, without some forcible reason, to make the phrase mean anything else than its ordinary sense in the New Testament, regenerate children of God, that is, by faith. That by children of the promise he means the regenerate by faith appears from Galatians 3:29 : “If ye be Christ’s, then are ye Abraham’s seed, and heirs according to the promise.” And again, (Galatians 4:28,) “We, brethren, as Isaac was, are the children of the promise.” And the whole passage (Galatians 4:21-31) affirms just this: The faith by which Abraham and Sarah so believed in God’s promise that Isaac was generated a child of the promise is typical of that faith by which every true believer is regenerated, and so becomes also an heir of the promise. (See notes on Romans 4:17-22.) Isaac was heir of the external prerogatives of the great Abrahamic-Messianic line by physical birth, and of its internal blessings by faith; true believers, now that the external prerogatives are abolished, are, with Isaac and “in Isaac,” the “seed called” to the internal blessings by like faith. And it is this meaning that the inspired apostle reads into the words, “In Isaac shall thy seed be called.”



Verse 10 

10. So then—In more modern style this verse might be thus worded: So then the showing of mercy is not of him that willeth or of him that runneth, but of God. On which note, 1. The showing mercy includes not only the particular act of mercy-showing, but the establishing the underlying rule, condition, or law of mercy-showing; 2. Commentators on both sides seem to us to have overlooked the fact that the him that willeth and him that runneth signify not the suppliant or candidate before Jehovah for his mercy, but an intermediate third person (like Moses) between Jehovah and the suppliant. Moses willed, and Moses eagerly ran to Jehovah, to induce him to waver. So Paul’s Jew is pleading and cavilling and menacing in behalf of God’s favour to Jewish unbelief. But divine wisdom will admit no foolish interferers. It will maintain the invariable laws of a just free-agency.



Verse 11 

11. Neither… done… good or evil—The apostle assumes here, 1. That no child can be responsible for its impulsive acts or emotions before its birth. 2. That no responsibility exists upon man for any thing done in any supposed state of preexistence. 

Purpose… according to election— Purpose in regard to election. The purpose of electing is antecedent and eternal, (Ephesians 1:11;) the act of election under the purpose is in time. 

Him that calleth—To works the apostle does not here oppose faith, as we might expect from his usual antithesis, but God himself. Rightly, because faith does, of itself, deny itself to be the cause of salvation, and ascribes all to God. (See note on Romans 3:24.) To be justified by works is to justify ourselves; to be justified by faith is to be justified gratuitously by God—by him that calleth us to that very faith. As condition by us performed, and a means and method by God used, it is right to say in a subordinate sense that faith saves us. But the true, sole, original, and efficient Agent in our salvation is God. So that, as the apostle here maintains, our election is not of works, but of God.



Verse 12 

12. Said unto her—(Genesis 25:23.) Disquieted by the commotion of her unborn twins, Rebecca makes inquiry of Jehovah as to the reason, who replies: “Two nations are in thy womb, and two manners of people; and the one people shall be stronger than the other people, and the elder shall serve the younger.” By these impressive words the two entire races are figured as being embodied in the little persons of the unborn infants: Edomites in Esau, Israelites in Jacob.

The elder… younger—Reversing the law of primogeniture, by which the younger was the inferior. 

Shall—Will; the simple future tense. The sentence is a prediction, not a decree. (Note on Acts 28:26.) It was fulfilled, not in the persons of the twin brothers, but in their descendants, the Edomites being finally destroyed.



Verse 13 

13. Esau… hated—Paul quotes the words of Malachi, uttered centuries afterward, concerning the Edomites, (under the name of Esau,) showing how the divine prediction is verified. The strong word hated needs no softening, as appears from the proof given of the hatred, namely, the positive devastation of his “heritage.” (Malachi 1:3.) The meaning ascribed by some commentators to the word, to love less, is hardly sustainable. Edom, as a prospective people, was foreseen as persistently Godless, and so divinely hated. And then, just as Israel personally represents, first, his natural seed, the Jews; and, second, the visible Jewish Church; and, third, his spiritual seed, by faith, Jew or Gentile, so does Esau represent, not only Edom external, but also the Edom spiritual, and reprobate by unfaith, whether descended from Esau or not, who, as such, are the just objects of divine hate. All this implies not that the evil of the Edomites or of Esau was decreed or necessitated, or that it secured the personal damnation of Esau or of any particular Edomite. Esau may have been saved; salvation was in reach of every Edomite.

On the above paragraph we may note: 1. The apostle sustains from beginning to end the doctrine that, even in patriarchal times, faith was the underlying condition of acceptance with God, and that, therefore, the promise of God in its true import, amid its various forms, has been completely fulfilled in the Christian Church notwithstanding the rejection of unbelieving Judaism. The train of thought in the paragraph thus lies in line with the train of thought through the entire epistle. 2. We are thus delivered from the absurdity of denying, as Barnes, that “God sees any thing in the individuals as ground for his choice” If a particular choice, or, what is the same thing, a choice of a particular object, presents in itself no ground of preference differencing it from millions of others, then it is a choice without a motive; and so (as Calvinistic writers themselves strenuously maintain) is no choice or election at all, but a mere chance stumbling upon the object. 3. On the words not of works, in Romans 9:11, Mr. Barnes says: “What the reasons are for choosing to eternal life he has not revealed, but he has revealed that it is not on account of their works, either performed or foreseen.” And has he not as plainly revealed that it is on account of our faith as that it is not on account of our works? The very purpose of 30-33 (besides hundreds of other texts) is to declare that it is on account of faith the Christian is accepted, and of unfaith that the unbelieving Jew is rejected. 4. That God’s choice of his elect is not “from nothing in them,” or for any mysterious unsearchable reason, is clear from God’s own word touching Abraham, the typical specimen, according to Paul, of all the elect. The reason God assigns for electing Abraham is given in Genesis 18:18-19 : “I know him that he will command his children and his household after him, and they will keep the way of Jehovah, to do justice and judgment,” etc. Abraham was elected, therefore, for foreseen faith, evidenced by works. 5. The maxim of Augustine, “God does not choose us because we believe, but that we may believe,” is but half the truth. God does choose us, both because we believe and that we may believe. He chooses us from antecedent justifying faith unto a future persevering, fructifying, and glorifying faith. Our eternal election is based upon the antecedent eternal foresight of our free, excellent, yet non-meritorious faith, (see note on Romans 8:29,)—non-meritorious in the sense of not meriting so great an election. (See note on Romans 3:24.)



Verse 14 

3. Nor is God’s Rectitude impeached by Israel’s Downfall; for God’s Will (as he told Moses) will, in spite of Jewish dictation, extend mercy to faith, and (as He told Pharaoh) will execute wrath on persistent unbelief, Romans 9:14-18.
14. Unrighteousness with God—Unrighteousness in what respect?

Plainly in disregarding the law of lineage and substituting the law of faith as the basis of acceptance, thus endangering unbelieving Israel’s salvation.

The last previous paragraph defends the divine veracity; this the divine righteousness. Neither paragraph, be it noted, discusses the “Divine Sovereignty.” 

God forbid—(See note on Romans 3:4.) As the insolent Jew truly enslaves the Divine Will to the law of lineage—making the pedigree the god of God—so the apostle most austerely and indignantly declares the independence of God’s will over all such Jewish dictation in selecting the basis (faith) of acceptance.



Verse 15 

15. For—The two fors in this and the seventeenth verse show that Paul gives a reason in each case for maintaining God’s rectitude; first for the bright side, and next for the dark side of the divine dealings in his system of free-agency.

The predestinarian view makes Paul’s answer to the question, Is God unrighteous? be simply this: God is an absolute sovereign, and can do as he pleases, and will as he will, and therefore what he does is right. He can choose men to sin and death “for nothing in them,” and for no fault of theirs; and, because He is almighty, it is right. But, 

1. Such a reply is not Pauline, as we have shown, (see note on Romans 3:4-5.) Paul’s doctrine is not that a thing is right because the Absolute One does it; but the Absolute does that which is intrinsically right. 

2. The supposed answer is no answer at all. When I ask, Is a given act right? it is no reply to say the actor could do what he pleased, and could will as he willed, and therefore it was right. Power increased infinitely cannot change right. A creature can be supposably wronged by even an infinite being. 

3. The predestinarian interpretation makes Paul pretend to give a reason, but really resort to force, and seek to frighten his opponent out of reasoning. Now even if thus silencing instead of convincing were not very mean, the pretending to give a reason when he gives no reason at all would be very mendacious. 

4. Mr. Barnes (on Romans 9:15) argues that where all are guilty and worthy of death an executive may pardon a definite number without any just complaint from the unpardoned. Not, we reply, where his own previous decree has plunged the unpardoned into the sin and misery for which he condemns them. 

5. Mr. Barnes argues that to predestinate unconditionally a man to sin and damnation is no more unjust than to make him inferior to his fellow “in regard to talents, health, beauty, prosperity, and rank.” It is just as right for God to make me a sinner, and send me to hell for being what he has decretively made me, as it is for him to make me less than a Solomon. (See his notes on Romans 9:12; Romans 9:21.) But, 

(1.) These temporal inferiorities are compensated by a large surplus of happiness that renders life desirable in spite of them; but for eternal damnation there is no compensation. Defenders of God’s benevolence, like Paley, point us to the great surplus of happiness over misery diffused by God among all living beings. Life itself is a happiness; and its cessation, death, is dreaded and avoided as the greatest of evils. Thus do all living beings, however inferior, consent, agree, and covenant with God gladly to accept life as long as he will graciously bestow it upon them. But who ever consents to be brought into existence a necessary sinner—just as necessarily as a sparrow is not an eagle, or a zany is not a sage—and for that necessity be sent to an eternal hell?

(2.) These varieties of rank and advantage, of superiority and inferiority, are necessary to a grand system of creation. The result is that, while there is disadvantage in the various parts, the highest advantage is attained for the whole, and such a degree of happiness is secured for every part as that part is glad to accept. But to produce one class of beings upon whom sin and damnation are resistlessly fixed ages before they are born, predetermining their wills to sin, and their souls to hell for that sin, is an awful crime to charge upon God. It is only when by wilful, persistent, undecreed, and unnecessary sin, a free agent violates the divine order, and thus deserves eternal expulsion and reprobation, that such a destiny can be justifiable.

(3.) Omnipotently to create an innocent being supremely miserable would be an act of unspeakable despotism; but there may be discerned in it a certain infernal frankness and magnanimity. But to take an innocent nature, such as man is before he is decreed a sinner, and decretively smear sin upon him as a ground of justly damning him to an eternal hell, is as mean and mendacious as it is despotic. The calling such dealings righteousness, justice, is what our moral nature, with all its intensity, pronounces a truly execrable falsity.

(4.) We offer no solution to the problem that amiable and clear intellects, like Albert Barnes, can not only advocate doctrines which are morally so abominable, but can advocate them with reasonings so futile. But we are almost compelled to believe, from such specimens of logic, that the divine penalty imposed upon the ablest intellects for holding the abhorrent dogma, is to be smitten with collapse in defending it.

Saith unto Moses—(Exodus 33:19.) Moses coming down from Sinai, where he had received the law, finding the people immersed in idolatry, exclaims, Who is on Jehovah’s side? Forthwith the tribe of Levi step forth, draw swords, and execute upon the spot three thousand transgressors.

Next day (Exodus 22:22) Moses prays that if Jehovah will not spare the people, his own name may be blotted out from God’s book. Jehovah respects the profound unselfishness of the mistaken prayer, but sternly replies,” Whosoever hath sinned against me, HIM will I blot out of my book.” Such was the conditional rule and reason of the Divine will in inflicting wrath, (Exodus 32:15-33.) And this explains the dark side of the antithesis in Romans 9:18.

Moses again stands to intercede with God, (xxxiii, 12-19,) and, meeting a gracious reception, beseeches God, Show me thy glory. God consents, declaring, (the words quoted by Paul,) “I will be gracious to whom I will be gracious,” etc. And this explains the bright side of the antithesis in Romans 9:18.

God thus willed, in spite of Moses’ wish, to punish the guilty, and THE GUILTY ONLY and he willed, in accordance with Moses’ wish, to show him his glory. Thus did God will as he was supremely pleased to will. Yet let four things be noted: First, this willing as he will does not mean willing without a reason, motive, or rule, but willing with a perfect right, reason, motive, and rule. Second. It does not mean that the reason, motive, or rule is an incomprehensible, mysterious, unrevealed, unknown one, but the fully revealed and perfectly just rule of impartially dealing with men as free agents. Third. The peremptoriness of this willing as he will, while it does not exclude either reason, rule, or a publication of reason or rule, does override the small caprice of the man who (as Moses) would doubt, cavil, or rebel against the infinite reason; and, Fourth, This willing as he will is a willing to deal with men, not “for nothing in them,” but according to their faith, and subsequently to their faith, and conditionally upon their faith. The wrongly praying Moses is the type of the weeping Paul, or even of the cavilling Jew, humanely wishing that God would spare the unfaithful people; yet God will inflexibly act on the known and universally published rules of righteous judgment. He will disregard human dictation, whether in form of prayer, weeping, or cavil, and so will have mercy on whom he will have mercy. And human reason, being finitely in the type of divine reason, when it comes to an understanding of the divine rules and reasons, does in its highest exertions profoundly approve the principles on which they are based. So that Paul’s logic is a full reply to his Jewish opponent.

In this interpretation we make no mistake. We have rightly interpreted God’s words to Moses as they are in the Old Testament. And on the perfectly just rule that, where possible, a quotation in the New from the Old Testament must be taken in its original sense, the passage means from the pen of Paul just what it means from the mouth of Jehovah.

Alford makes the apostle here teach “Divine sovereignty” solely and regardless of human freedom, (freedom, he says, is fully taught in other places,) from Paul’s habit of “insulating the one subject under consideration.” But, 1. Alford entirely mistakes the “subject” which the apostle here “insulates.” “Divine sovereignty” is not the “subject,” nor the question, in any part of the chapter. It is God’s “unrighteousness,” (Romans 9:14, as there said in our note,) namely, Has not God the right, overruling the Jews, to sink the old narrow Judaic particularism in a new broad conditional universality? Has not God the right to do right? And, 2, Alford’s exposition not only makes the apostle leave human freedom out of view, but forces it out of existence by completely contradicting it, and making any assertion of freedom elsewhere to be false. 3. Alford forgets that in this very chapter the apostle takes care to assert human freedom, and so to assert it as to run it through all these instances, and so deny the absolutist interpretation in each and every case. (See notes on 30-33.)

I will… on whom I will—This simple assertion, that God will accept whom he pleases, decides not the question, Whom does he please or will to accept? But, taken in its connexions, it plainly means that whereas the Jew wills that God should accept all Jews, God wills—and will do as he wills—to accept all true believers. Paul thus peremptorily asserts not the divine Will in disregard of reason, or in disregard of “anything in the individual,” or in regard to some unknown reason, or in absolute “divine sovereignty” over all things, but in entire independence of Jewish pedigree, merit, or dictation. The Jew prefers a system of predestinated birth-salvation; God prefers an equalized system of free-agency—and will have his way. He will have his way in spite of the cavils of predestinarians, whether Judaistic or Calvinistic.

The rules by which God thus wills, and absolutely pleases, to have mercy, are abundantly revealed in Scripture. To reveal and publish them is, indeed, the great object of Scripture. The decalogue proclaims him a God “showing mercy to thousands that love me and keep my commandments.” “Let the wicked forsake his way, and return to the Lord, and he will have mercy. (Isaiah 55:7.) The pretence, therefore, that this verse presupposes some no-reason, or some unknowable reason, for his gracious preferences, is a figment and a folly.



Verse 17 

17. Scripture saith—In the words of Jehovah, (Exodus 9:16.) 

Pharaoh—Who claimed, like Paul’s Jew, to overrule God; and who, if human power could have overruled God, was the man of his age to do it; yet who was most peremptorily overruled by God, and reduced, like our Jew, to the level of a just probationary free-agency, under the most equitable divine administration. 

Raised thee up—Hebrew, Made thee to stand. The context in the Old Testament would seem to imply the causing thee to stand or survive amid the past destroying plagues. Though the greatest criminal in Egypt, he had been preserved alive, amid repeated plagues, for the purpose here announced. He had attained the acme of sin; he had forfeited life, and passed the day of grace. Hence it is that Paul selects him as a specimen and monument of wrath. 

Show my power— Years there had been in which God was earnest to show his mercy in Pharaoh; those years are past; the hour now is when he is made to live on earth, when he should be in hell, that God may reveal his true omnipotence in the land, and over the rulers, and over the gods of Egypt.



Verse 18 

18. Hardeneth—It is surprising how anxiously the very commentators who teach that from all eternity God decreed the sin and hardening of Pharaoh endeavour to soften this word, and maintain that the hardening is by no direct act of God, but by indirect effect. Surely, if God may predestinate Pharaoh’s hardness, then he may as well produce it by a direct touch of his hand. A true view, in its proper place, of God’s clearness from the sin of the creature enables us to assert, in its proper place, the full force of the divine sentence upon the sinner. And when we consider that this hardening, being the opposite of showing mercy, is a judicial act, performed upon one already past probation, it impeaches not God’s perfect rectitude to suppose that he executes it, according to the words, by direct act. It may have been God’s turning the key of mercy’s door upon him who had, without God’s decree or concurrence, forever closed it against himself. It may have been confirmatorily glazing with God’s own finger the surface of that heart already callous by its own act. This is just as righteous as it is for God to bar the gates of hell upon the finally damned, or for Jesus to say, Depart, ye cursed, etc.

The Jew now understands of Paul that the hardened Pharaoh is but a type of his own hardening self. The condemnation of Israel, for whom Moses prayed in vain, the overthrow of Pharaoh, whom Moses warned in vain, are figures of his own downfall, for whom Paul weeps in vain. And all because Supreme Righteousness will have its own way. It next follows that, 



Verse 19 

19. Thou… me—The Jew and the apostle are now face to face. 

Why… find fault?—The Jew’s question, divested of its petulant words, is this: Since in our downfall, typified thus by Pharaoh’s overthrow, God, as you say, has it all his own way, why does he hold us Jews responsible?

Calvinists often tell us (as Barnes on the passage) that this is the very objection that Arminians make against Calvinism. Very true, we reply, and it is to a false Calvinistic view of the matter that the Jew objects. He understands that Paul is a predestinarian in his putting of the case, and against that putting his query is perfectly just. And Paul will reply, not by denying the validity of the objection to the fatalistic view, but by denying that the fatalistic view is the one he puts. So, after reproving the petulance of the phrase and spirit of the Jew, he proceeds to show that he himself maintains a doctrine of true equitable free-agency.

Really, the Jew assumes that by Paul’s view his own rejection was willed by God, and his sins as condition to his rejection. Had the apostle, indeed, said, “God has decreed your downfall, and foreordained your sins as the means to it,” the Jew’s question would have been just. But Paul, quite the reverse, maintained the non-necessity of any fall at all. He defends God’s right to establish a system of broad unlineal free-agency and of salvation conditioned upon faith in Christ, in which, as Israel himself is potentially included, there is no necessity for Israel to fall. Apostacy is Israel’s own free, undecreed, unforeordained, unwilled act; and Paul is writing this epistle to prevent that act. 

Who… resisted… will?—The Jew’s premises are, God willed my sin and downfall; my sin and downfall fulfil his will; the question then is, How I am to blame? If the premises are true, his question is irresistible.



Verses 19-23 

4. No reply can be made against God for all this; for it accords with the universal principle of an equitable Free Probation, (19-23.)
For it accords with the law of a responsible probationary free-agency that, as a potter may, according to the temper shown by the clay, prepare the vessel for honour or for dishonour, so God, according to the temper and showing of a free-agent, may assign him to mercy or wrath.



Verse 20 

20. Nay—Stemming the tide of Jewish cavil, the apostle first, in this verse, rebukes his spirit, and in the verses following refutes his assumptions. 

Repliest against God—We are guided at this point by the parallel passage Romans 3:4-5 where see notes. We there learn that the man does not reply against God, who (as the Arminian) maintains that “God is surely true, holy, and just, and therefore a course of injustice cannot be truly affirmed of him; and, when affirmed, is false.” Such is the apostle’s own course. To reply against God is to assume a false course as pursued by him, and to reproach him for it. This is the course of the predestinarian and the Jew. 

The thing formed—Extreme cases may be conceived in which the thing formed might complain of its maker. A child has fair claims upon the parent that beget him. There are many conceivable cases of treatment toward a creature which would be intensely unjust in a creator. (See note on Romans 3:4-5.) But the apostle, reasoning with a believer in the Jehovah of the Bible, has a right to exclude such extreme cases from the argument. The thing formed by such a Creator may be promptly arraigned for a query audaciously imputing unconditional predestination to God.



Verse 21 

21. Clay—May be an image of perfect passivity. It may also, as possessed of alternative possibilities and pliabilities, be, as here, an emblem of free-agency. And the apostle’s question is, Has not God a right to create a free-agent, or to establish a system of equitable free-agency? Has not God the right to do right? 

Power—The Greek word implies just authority.
Same lump—Inasmuch as the same free-agent has an alternative capacity for either course and for either result. 
Unto honour—In view of his faith and obedience. 

Dishonour—In view of his unbelief and sin.

Our reader will find the perfect demonstration of our exposition of this verse if he will turn to Jeremiah 18:1-10, and carefully study there the original of Paul’s figure.

Jeremiah, by divine command, goes “down to the potter’s house” to see the potter’s “work on the wheels.” “And the vessel that he made of clay was marred in the hand of the potter; so he made it again another vessel, as it seemed good to the potter to make it.” It is inferable from Romans 9:6-10 that the first intended vessel was a vessel of honour, perhaps a drinking cup or ornamental vase; but the other vessel, consequent upon the mar, was a “vessel of dishonour,” for the wash-room or bedchamber. And now comes the clear exposition of its symbolism of free-agency and divine impartiality.

“Behold, as the clay in the hands of the potter, so are ye in my hand, O house of Israel! At what instant I shall speak concerning a nation and concerning a kingdom, to pluck up, and to pull down, and to destroy it: if that nation against whom I have pronounced turn from their evil I will repent of the evil that I thought to do unto them… If it do evil in my sight, that it obey not my voice, then will I repent of the good wherewith I said I would benefit them.” Thus the clay was the house of Israel; according as were their temper and conduct would they be moulded into a vessel of honour or of dishonour. So that the very clay is a living free-agent, the Potter is a wise impartial divine Reason, and the being made a vessel of honour or dishonour is conditioned upon the voluntary temper and doing of the agent. Salvation and damnation depended upon a momentous pivotal IF the two alternatives of that IF were “turn from evil” and salvation, or “do evil” and destruction. And this, the immutable law of God’s free government, enacted before the foundations of the earth were laid, is that eternal purpose of God according to election which is so unrevealed and so mysterious to Barnes, Stuart, Hodge, and the great mass of predestinarians, but perfectly transparent upon the whole surface of God’s word. And this passage is absolutely conclusive against Paul’s predestinarian Jew. The insolent predestinarian Jew flouts the idea that the house of Israel should be subject to the law of—not predestined lineal salvation, but—a fearfully precarious free-agency, and Paul shows him from Jeremiah’s potter and clay that it had always been so!


Verse 22 

22. God—The Almighty Potter. 

Willing—That is, will-ing, determining. 

Show—Not merely to feel, but to reveal in action, and in conspicuous cases, like Pharaoh, to make it memorable in history. 

Wrath—Of a perfectly just Being the wrath must be perfect justice, exerted in executive action. The Almighty Potter determines to show his wrath consequently upon the vessel’s determining persistently to show his perversity. So in Jeremiah 18, 19, the potter’s vessel is broken after its living impersonations had persevered in final hardness.

Power known—In penalty like a God. 

Endured… longsuffering—Both these expressions contradict the dogma that God predestinates the obduracy of the vessel of wrath. The apostle’s theory is not predetermination, but non-prevention of the sin. God endured, not decreed, with much longsuffering, not with a hypocritical “secret will” in its favour. The words endured, and in the next verse prepared, are instances of Paul’s aoristic tenses as explained in our notes on Romans 3:23; Romans 4:12; Romans 8:29.

Vessels of wrath—Because persistent vessels of perversity. 

Fitted—Alike by their own obduracy and God’s forbearance. Mark St. Paul’s caution in saying that God himself prepared the obedient vessel for glory, (Romans 9:23.) He does not say that God prepared the vessel of wrath. As Fletcher of Madeley says, “Our salvation is of God; our damnation is of ourselves.”



Verse 22-23 

22, 23. Of these two vessels, the perverse vessel and the obedient vessel, Paul now unfolds, in less figurative phrase, the different treatment at the hand of God. Of the former vessel, the original representative instance still is the Jews of Jeremiah, (chapters 18, 19,) who persist in their perversity, and are again (Jeremiah 19:1) typified by Jeremiah as a broken potter’s vessel, (passages which our readers should carefully study,) while their antitype is the unbelieving Jews of Paul’s day, with a specimen of whom Paul is now reasoning. Of the latter or obedient vessel, the primitive type is naturally Jeremiah and the few faithful of his day; and their antitype is the us of Romans 9:24, namely, Paul and his brother believers.

In these two vessels God unfolds by his dealings the absolute rectitude of his government and character. The perversity of the one he endures (not decrees or foreordains) for a due time in order that the world may duly read the lesson; in the latter he displays the riches of his glory in anticipation of final glory.



Verse 23 

23. Make known—Reveal in living instances. 

Riches—A beautiful term. These obedient vessels of mercy are filled up and laden with the very affluence of glory. 

He had afore—God had prepared them by glory for future glory beforehand. By the us of the next verse the apostle will show who these obedient vessels are, and so imply who the disobedient are.



Verse 24 

24. Even us—By a sudden turn the whole weight of the climax of the above argument comes down with a forcible emphasis upon the present company. Of the bright side and dark side of the above antithesis between vessels of glory and of wrath, between Moses and Pharaoh, between the elect and reprobate of entire history, the bright side belongs to us, the new living Church. And that by no birth, necessity, or accident; for (including Romans 10:18-21) it includes Jews and Gentiles. And this blessed dispensation he illustrates with touches of prediction from the old prophets.

But this paragraph, reserving the case of Gentile believers to Romans 10:18-21, describes believing Jews only. It parallels them with the old Jews restored from the Assyrian captivity, who, like the Jews gathered into the Christian Church, were but a remnant.



Verses 24-29 

5. God’s right to establish this enlarged system of free-agency shown by predictions of the call of the Gentiles, (24-29.)
This presupposes the identity of the Church of Jesus with the spiritual side of the two lines above given, and the unbelieving Jews with the vessels of wrath, Romans 9:22.



Verse 25 

25. Osee—Hosea 2:23, quoted not verbally but in general sense. The Hebrew is: I will love her who was not beloved; I will say to her who was not my people, My people art thou. The apostle changes the order of the two clauses.



Verse 26 

26. Come to pass—Hosea 1:10. Both these passages describe the recovery of the Jews from their apostasy and from the Assyrian captivity.



Verse 27 

27. Esaias—Isaiah 10:22. The thought is: Innumerable though Israel be, but a remnant will be saved by faith in the Messiah. Thus Paul and the Jewish Christians had the consolation that the fewness of the number of Jews who embraced Christ was not unforeseen of God.



Verse 28 

28. For—The apostle’s words are nearly a verbatim quotation from the Septuagint, and so quite different from the English translation.



Verse 29 

29. Esaias said before—That is, he said this (Isaiah 1:9) before, or earlier in time than (Romans 10:20-21) the above quoted. The present passage corroborates the doctrine of the former, that the fewness of faithful Jews accords with divine foresight.



Verse 30 

30. What… say then—A reiteration of the first query of Romans 9:14, introducing the final answer to the query of that verse. 

Followed not after—A metaphor taken, not as Lange suggests, from a race, but rather from a hunt. The Gentiles did not even pursue the game, and yet attained it; the Jews pursued, but, wilfully and wickedly, in the wrong direction, and lost it. Yet, in a sense, the individual Gentiles who attained did seek by faith, though historically the mass of Gentiles had not sought. 

Faith—By this very false pursuit and failure of the Jews the faith was brought before the acceptance of the Gentiles, who heretofore had followed not after righteousness. Thereby they became the elect Israel and the vessels of mercy.



Verses 30-33 

6. So that the faith condition reverts back through the whole chapter, and underlies God’s whole system of election and rejection, whether of Jew or of Gentile, Romans 9:30-33.
Paul explicitly furnishes now the KEY, the secret of the Divine preference of a special Israel in Israel, (6-13,) of a mercy to Moses and a hardening upon Pharaoh, (14-23,) and, by special inference, of the prophesied reservation of a gracious remnant of fallen Judaism over the main mass, (24-29.) The key runs its solution through both columns of character given at our introduction to notes on 6-13. The entire secret is the faith-condition. The Gentiles attained to righteousness BY FAITH, Romans 9:30. But Israel hath not attained it, because they sought it not by faith, but, as it were, by the works of the law. (Romans 9:31-32.) It is by ignoring this, the apostle’s own solution of the whole chapter, that the predestinarian interpretation maintains itself.



Verse 31 

31. The law of righteousness—Without the definite article, and meaning a law of righteousness which proved not to be the true law of righteousness, and so resulted in failure.



Verse 32 

32. Wherefore?—This wherefore really asks what was the solution of the election and rejection of Romans 9:6-19, and the answer furnishes the solution. Reprobation is not antecedent to but consequent upon want of faith.

Works of the law—Works unenlivened by the spirit of faith and love, and performed as if the drudgery entitled the performers to heaven. Hence the heart was regenerate and the soul unsaved.

Stumbled—An image of mistake and failure. Yet the apostle will avail himself of its gentler meaning to distinguish the failure from a total irrevocable fall, (Romans 11:11.) 

That stumbling-stone—That famous one described by the prophets.



Verse 33 

33. Behold—This verse is a free blending together (after the manner of the Jewish writers) of Isaiah 8:14; Isaiah 28:16, both of which passages were applied by the Jews to the Messiah. (See our note on Matthew 21:42, and Luke 2:34.)

10 Chapter 10 

Verse 1 

7. The Jew has Failed by preferring Birth-and-work conditions to that of Faith, Romans 10:1-11.
1. Brethren—The rebuking Who art thou, O man, is now softened down, and the apostle recognises, as in Romans 9:1-6, that the rebellious Jew is his dear brother. Still he firmly proceeds to maintain the charge that Israel’s downfall is his own fault. God’s willing as he pleased to have mercy was all conditioned on Israel’s faith, and Israel was fatally faithless. This whole chapter is a conclusive denial of the Calvinistic interpretation of chapter 9.



Verse 2 

2. Zeal of God—Monotheism, the maintenance of the doctrine of one God, as opposed to polytheism and idolatry, was the great mission bestowed on Israel in the Old Testament. Before the captivity the people were prone to idolatry. The remnant who returned were the earnest few, who never again relapsed. But their very monotheism grew fierce and malignant. 

Not… knowledge—The fiercer the zeal, even for truth, when not regulated by the real principles of truth, the worse its excesses. The very element of truth renders the mind self-conceited and unsparing, and the corrective and restraining part of the truth is over-ridden and disregarded. Monotheism by its very conscious truth took firm hold of the Jew’s conscience; and then, strangely for that truth, as Paul knew by experience, he could be a knave, a persecutor, and a bloody brigand.



Verse 3 

3. Being ignorant—Or, rather, ignoring actively; just as the following participle going about is active. People often wilfully ignore what they really know; and St. Paul tells us (Romans 10:19, where see comment) that Israel did know. Dr. Chalmers pertinently says that people are not always blamable for not seeing, but are blamable for not looking. 
God’s righteousness—(See note on Romans 1:17.) The righteousness which God has ready to bestow on man through Christ. It includes in its various degrees and stages pardon, justification, sanctification, and eternal glorification. 

Going about—Old English phrase for engaging in or trying at a thing. The Greek word here literally signifies seeking, endeavouring. 
Submitted—For faith is the submission of the whole man to God. Paul now shows what is the righteousness of God which the Jew ignored; namely, that righteousness of which Christ was the consummation.



Verse 4 

4. End… righteousness—The end of the law is that full and final result which the fulfilled law would accomplish in the perfectly fulfilling man; namely, perfect justification founded on his perfect righteousness. But let man commit the slightest transgression and, alas! he is done for. Law can never justify him, but must eternally condemn. But, says the apostle, Christ now can step in and accomplish the law’s perfect end. 

Believeth—Same as the submitted of Romans 10:3. Man must in faith submit himself to Christ in order to the end. And this the Jew ignored, and fell.



Verse 5 

5. Moses, according to Paul, in the present verse, describes, in quotation of Leviticus 18:5, the hard way of works, and in 6-9, from Deuteronomy 30:11-14, the easy way of faith, in contrast. 

Doeth those things—The law justifies only the things done, but makes no allowance, for failure. 

Live—The blessed life. (See note on John 11:25.)

6-9 St. Paul now assumes that the faith of the New Testament is the faith of the Old Testament. (See notes on Romans 4:23-25.) That deep spirit of heartfelt obedience by which the spiritual Jew of old was earnestly obedient to Jehovah was the same spirit as the Christian faith. It was identical with the Abrahamic faith. (See notes on Romans 4:1-25.) This true faith, in all ages, in all lands, Jewish or Gentile, is the heart-centred spring of all obedience to right and to God, who is the impersonation of right. And when Christ, the image of God, is presented, as he truly is, to such faith, he is accepted. Hence Paul is right in holding that Moses in the words quoted truly describes the Christian faith.



Verse 6 

6. Righteousness… speaketh—Righteousness herself is personified, like Wisdom in Proverbs. And the righteousness of faith proclaims that she offers no distant and inaccessible Saviour. He is neither above the skies nor low in the abyss. Say not in thine heart, whether in the language of doubt, discouragement, or cavil. 

Ascend into heaven—Beautifully and rightly (even though Moses knew it not) applied by St. Paul to the ascended Christ, who though on high is ever with us on earth. 

Bring Christ down—This is developed by St. Paul from the old words, as the flower is developed from the bud in which it is concealed (See note on Romans 1:2.)



Verse 7 

7. Into the deep—In the Hebrew and the Septuagint the phrase is to beyond sea. And as to the ancients the sea was conceived as unbounded, so this phrase would mean to a limitless distance. The apostle’s word is abyss, which was conceived as a bottomless deep. Where its place, is not distinctly said; but as earth to the ancient conception was the limitless plane of sublunary existence, (as being antithetic to heaven,) it would, verbally, be in the depths of earth. When our conceptions are purified by astronomy, however, the abyss, hell, is no longer necessarily located in our earth. In substituting the bottomless abyss for the limitless ocean, the apostle simply adapts the phrase to his present purpose; which is, to use the term abyss as hades, or the state of the dead, into which Christ descended after his crucifixion. (See notes on Luke 16:23.)



Verse 8 

8. The word… heart—This entire clause is quotation. 

That is—The apostle now identifies the word of Moses with the gospel word. The word of faith is in its utterance in the mouth, in its power within the heart. Whether Christ be in the heavens or in the deep, the power of faith in him is salvation in our soul. It is more than nigh us, it is in us.



Verse 9 

9. That—Rather, because, as depending upon nigh thee. 

Mouth… heart—St. Paul follows the order of Moses in these two words; though, in the ordinary order of cause and effect, the latter is the fountain from which the stream flows through the former. And so Paul reverses the order in Romans 10:10. Moses, however, accustomed to outer confession, penetrates from the outward inwardly to the heart.



Verse 10 

10. The heart—In modern language the heart is held to be, as a mental term, the seat of the feelings or sensibilities. And as modern science claims to have shown that the head, the brain, is the seat of thought, so we often have the antithesis head and heart as expressing intellect and sensibilities. But this antithesis is unknown to antiquity, especially to the Bible. But a single passage in the whole canon attributes thought to the head. (Daniel 7:1.)

As this passage locates the seat of faith in the heart, it becomes important to know the precise import of that term. In his Biblical Psychology Dr. Delitzsch goes into an extensive research on this subject, and brings out some striking results. As the bodily heart is the centre of the bodily system, so the mental heart is the centre of soul and spirit. And, as the centre of the interior self, it manifests itself in various directions. It is not merely the fountain of the sensibilities and emotions, natural and moral—of the desires, the loves, and the hates; but it is also the seat of the perceptions, reflections, meditations, reasonings, and memories, and the spring of the purposes, plans, determinations, and volitions. It is then in the very centre of our spiritual being that faith has its seat and its spring. So that, in accordance with modern mental science, we may define New Testament faith as being that belief of the intellect, consent of the affections, and act of the will, by which the soul places itself in the keeping of Christ as its ruler and Saviour. Hence both the Greek noun for faith, and its usual cognate verb believe, would, perhaps, both generally be more closely rendered by the word trust.
Unto righteousness—This self-surrendering trust being accepted, the believer is pardoned and held as righteous; by the Holy Spirit he is in measure sanctified and made intrinsically righteous. But true faith will ever go from heart to mouth, from belief to confession and profession; and this in its fulness results from present justification to final salvation. The true mode of profession appointed by Christ for every Christian includes always the sacraments of baptism and the eucharist. The self-esteemed believer who neglects these appointments of Christ disobeys Christ, and is very likely to lose that salvation that results from confession.



Verse 11 

11. For—In proof of the doctrines of the last verse, Scripture is adduced. 

Believeth—It being assumed that the true believer will also be a faithful confessor. 
Whosoever—Same passage quoted in Romans 9:33. Here it is adduced in proof of the universality of the Gospel salvation. Christ is a universal Saviour. As, descended from Abraham, he is a Jew, so, descended from Adam, he is Gentile.



Verse 12 

12. Over all—Thus far the apostle in this chapter has shown how beautiful the righteousness ignored by the Jew is. He now proclaims that it must overpass the Jewish limits. If the believing Christian must not only have a heart to believe, but a mouth to confess, so must the entire Church have a believing heart and a confessing mouth. Both must not only be faithful, but vocal.



Verses 12-21 

8. This Faith-condition is impartial, embracing All and proclaimed to All, Romans 10:12-21.
In order that all, Jew and Gentile, may call upon God and be saved, (12, 13,) the preacher must be sent (14) (especially to Gentiles) and heard, (15-17;) nay, the Gentiles have heard from nature’s voice, (18,) and Israel knows, from the prophets, (19-21.)



Verse 14 

14. How—By a succession of queries, like propelling waves, St Paul declares that invocation requires faith, faith hearing, and hearing a preacher; and crowns the climax with a beautiful strain from the old prophet. 

Hear… preacher—St. Paul is here defending the rising organism of the new Christian Church, by which a most rapid system of proclaiming the Gospel and converting the world was coming into existence and power. 

Preacher—As the whole Church cannot go forth, so a preacher, and an order of preachers, must be ordained.



Verse 15 

15. Sent—The first apostles were sent by the visible Christ himself. (Mark 16:15.) And these apostles were to preach and be preachers. And of these apostles, so far forth as they were preachers, every true preacher is a true successor. And here the word sent, applied to every preacher, is the very verb from which the word apostle is formed. (See note on Matthew 10:2.) And every true preacher is sent or apostolized from Christ himself, not visible, yet present; according to his promise to be with his sent preachers to the end of the world. Yet it is not to be held that any preacher, or anybody, is or can be successors of the apostles, or themselves apostles, in the full sense that the first apostles were. As it was necessary that the apostle should have seen Christ, the full apostolate necessarily died with the first apostles. (See note on Luke 1:2.)

Written—Isaiah 52:7. To himself and his brother preachers sent forth by Christ, St. Paul exultingly applies those beautiful words of the prophet applied by Jewish commentators themselves to the days of the Messiah. Christ’s heralds are compared to messengers, appearing on the mountains about Jerusalem, bringing good tidings to Zion, the city of David. Their feet, nimbly bringing the joyous bulletin, are called beautiful, because whatever is dear to the heart is apt to seem beautiful to the eye. And these messengers, like Paul himself, were rapid of foot. They were neither sluggard nor settled, but zealous and itinerant.


Verse 16 

16. But—St. Paul, in 16, 17, still maintains that preachers must be sent and heard. Even from the fact, noted (16) from Isaiah, that the gospel was not obeyed, he infers (17) that it must still be heard in order to faith.

Report—The word report is in the Greek the same as the word hearing in 17. Mr. Forbes maintains that Isaiah’s words should be rendered, Who of us hath believed our hearing, or that which we have heard. The first clause in Romans 10:16, But… gospel, is used merely to introduce the quotation from Isaiah.



Verse 17 

17. So then—Or, therefore. From Isaiah’s words, even if they describe a disbelief of the hearing, yet it follows that hearing is the proper means of faith. He confirms this instance from Isaiah by maintaining that the Gentiles had heard, (18,) and that Israel had known from hearing prophetic warnings, (19-21.)



Verse 18 

18. Have they not heard—That they have heard, St. Paul maintains by a quotation of a passage from Psalms 19. Their words refers to the words of the heavens, the firmament, etc., declaring the glory of God: “There is no speech nor language where their voice is not heard.” And then come the words quoted. The they of whom the apostle asks whether they have not heard must be the Gentiles. And what they have heard is nature’s voice preaching unto them. As they have a law written on their hearts, so they have a gospel in the teachings of nature by which to be saved. (Notes on Romans 2:14-15.) That this refers to the Gentiles is plain from the fact that Israel’s case is taken up in the following verses.



Verse 19 

19. Israel know—Know is parallel to heard in Romans 10:18. St. Paul uses the word to indicate that Israel did know what they ignored in Romans 10:3. Know is evidently equivalent to heard; for St. Paul shows that they knew by hearing it from the predictions of the prophets. They knew because they heard just what they ignored in Romans 10:3; namely, that they were in danger of refusing the righteousness of God, of being supplanted by the Gentiles, and having a record of gainsaying left against them, (19-21.) 

First Moses—Earliest in the line of warning prophets. The quotation is from Deuteronomy 32:21, according to the Septuagint. Indisputably the no people were the Gentiles, and the Jews were at the present moment exhibiting to Paul the very jealousy and anger predicted.



Verse 20 

20. Very bold—Is still more explicit. 
Sought me not—Compare the followed not after of verse Romans 9:30. The Gospel was now being carried to the Gentiles before they were aware of its existence.



Verse 21 

21. Stretched forth my hands—As a mother inviting her child. How justly terrible to the Jews were these predictions of their present character drawn from their own prophets!

11 Chapter 11 

Verse 1 

1. The Palliation amid Aggravation of Israel’s Present Condition, Romans 11:1-10.
1. Cast away—Wholly and irrecoverably? Not wholly, for there is an accepted minority. Not irrecoverably, for an entire future generation will be restored to Divine favour. Israel is, therefore, prospectively, as well as in the past, “his people.” 

I—A very signal I. The stern proclaimer of Israel’s downfall is a living proof that the downfall is not absolute. The apostle’s own person is pledge of God’s continued mercy to Israel; and proof that it is not his mercy, but their faith, that has failed. 

An Israelite—Not by proselytism, but by pure blood of Abraham; not of dubious relationship, but duly authenticated as to tribe; that tribe not born of Leah, or a bonds-woman, but of beloved Rachel—the tribe which with Judah formed the substantial stock of the Israel of Paul’s age.



Verse 2 

2. Yet what would have been the condition of the human race if continued without the Redeemer is a very theoretical question. It would apparently have been in a state of spiritual death, without power of self-recovery, which, if perpetuated by a natural immortality, would have become a necessary, eternal, living death. The whole, being imposed despotically upon the race, would have been irreconcilable with the benevolence and justice of God; and it is for this very reason that we may hold that the race would not have been thus perpetuated. The condemnation (Romans 5:18) of the race, theoretically viewed, would have consisted in the absence of the Divine Spirit, the want of all those moral qualifications which Divine Holiness could approve, and the natural impossibility of any true happiness or blessedness. But the whole, being necessitated, could not amount to a real desert of judicial penalty from a just God.



Verse 3 

3. Again, we may contemplate the race as a body of living men, under Christ, but unregenerate. Their condemnation, then, arises from their native pravity responsibly sanctioned by their own free act, and their rejection of Christ and holiness. (Note on John 3:19.) Men, then, are damned by nature, damned by justice, and even “damned by grace.” It is in this view of men that Paul calls them “by nature children of wrath.” (Ephesians 2:3.)



Verse 4 

4. Finally, what is the condition of the infant at birth, or rather at the first instant of personal existence, under the headship of Christ.

On this point we may note:

1. As descended from Adam, separated from the tree of life, he inherits Adam’s mental and bodily nature, and is thus (as described in our notes on Romans 5:12) a sinner, as being sure, under a full probation, to sin; and a mortal as being sure in the conditions to suffer and die. Thus far he is in the position of condemnation, yet never liable, before actual apostasy, to damnation.

2. Under Christ he is (as said by Dr. Fisk as quoted on Romans 5:18) in a position of non-condemnation or justification unto life; he is endowed even in infancy with the blessed spirit, (Luke 1:15; Luke 1:44; he possesses, as Watson says, “a seed of life;” and, living or dying, is an heir of heaven.

3. Our seventeenth Article of Faith pronounces him entitled to receive baptism as the “sign of regeneration”—baptism being the “outward sign of an inward grace.” (Note Luke 1:59.) He is thus held a virtual believer. He is entitled to all the privileges of a believer so fast as he shows himself, in time, fitted and desirous to take upon himself the responsibilities of a believer.

4. Hence it is essentially the doctrine of our best writers, in beautiful harmony with Arminian theology, that all actual sinners are actual apostates from a state of grace. Thus Dr. Fisk says that “sin is not imputed” until their “making their depravity the object of their choice.”

Fletcher (who explicitly teaches infant regeneration) says they “have sinned away the justification of infants.” And Wesley (who also taught the regeneration of baptized infants, and implied that of all others) says, “Children who are baptized, dying before they commit actual sin, are saved;” so that by actual sin they fall from a state of grace.

Have mercy upon all—God never (as predestination affirms) concluded all under eternal damnation, or compulsory desert of hell, in order that he might, of his own “mere good pleasure,” from pure “divine sovereignty,” pick out a part and leave the rest to their awful, unavoidable fate. Nor does it avail to tell us that these so left deserve nothing at the hand of God. Every creature deserves at least justice at the hand of God. (Note on Romans 11:35.)

The divine idea is mercy upon all, by mercy being placed within the power of all through Christ; or, as the parallel passage reads, “that the promise by faith of Jesus Christ might be given to them that believe.”



Verse 5 

5. A remnant—Parallel to the seven thousand of the fallen Israel of old is the Christian Church of Paul’s day. They are denounced as renegades by the Jewish people; but Paul claims them as the pure Israel in the chosen Abrahamic line. 

Election of grace—Just as Abraham is claimed from the Old Testament to have been justified and called on account of faith, and not by works, so the faithful seven thousand are claimed on account of their persevering faith in Jehovah in the midst of an apostasy to Baal.


Verse 6 

6. If by grace… no more of works—Grace and works, the apostle now affirms, are a contradiction. Our faith is as free as our works, and our works as free as our will, that will possessing the full power in the given case to choose or refuse. (See sup. note to chap. 3.) If it be of compensative works, then it is no more gratuity or grace. Otherwise work or compensation is no more compensation or work. Each excludes the other.



Verse 7 

7. What is the summary conclusion then? 
The election—The elected on the faith condition. (See note on Romans 9:30-33.)



Verse 8 

8. God hath given them—Because they would have it from him; just as God gives stupor and death to the man who swallows a large dose of laudanum. But he does this purely as the God of nature, carrying out the established laws of cause and effect. So upon the man who swallows moral opiates in order to a false repose, and who silences the voice of truth that he may not be awakened, God, sustaining the laws of cause and effect, will bestow the spirit of slumber. (See note on Acts 28:26.)



Verse 9 

9. David saith—Psalms 6:23. Quote not verbally, but freely. 

Table— Which should be a place of hospitable trust. 

Stumblingblock—Note on Matthew 18:7. 

Recompense—A retribution. For all these disastrous results are the retributive, as well as the natural, results of their own wilful wickedness. This law of retribution is expressed in the form of a prayer, as showing that inspiration fully endorses the result and demands its completion. (Revelation 18:6.)



Verse 10 

10. Eyes be darkened—(See note on Romans 9:18.) 

Bow… back—An image of fallen condition.



Verse 11 

2. Resultant Benefits of Israel’s Fall to Gentiles—Glorious yet Conditional, Romans 11:11-22.
11. Stumbled… fall—Palliating the apostasy of the Jews, the apostle distinguishes between a mere stumble and a fall. The former indicates recoverability, the latter finality of failure. 

Provoke… jealousy—Arouse them by the rich display of mercy through the Gospel to an emulation for seeking like blessings. Our Saviour confined his ministry to the Jews; for reason see note on Matthew 10. The apostles first preached to Jews. Paul first preached to Jews, and it was not until by them rejected that he said, “Since ye count yourselves unworthy of eternal life we go to the Gentiles.” (Acts 13:46.) And so at the Rome to which this epistle is written he said to the rejecting Jews, “The salvation of God is sent unto the Gentiles, and they will hear it.” (See Acts 28:28.) Thus did the fall of the Jews become the riches of the Gentiles.



Verse 12 

12. Diminishing… fulness—Terms of contrast that serve to explain each other. Primarily they signify amount or number, and designate the small number of the Jews by conversion in the kingdom of God. They are the remnant of Romans 11:5. This is the best estate or aspect of modern Israel. It is the smallness instead of its largeness that first calls in the Gentiles. But their fulness of number, including their fulness of Gospel power in the latter day, will prove to be the riches of the Gentiles much more abundantly than their present scant.



Verse 13 

13. I speak—As if he had both classes in the Roman Church within his eye and voice. Yet he truly spake to both races in the then future centuries. 

Magnify—Hold it of high consequence by a bold exertion of its powers.



Verse 14 

14. Provoke to emulation—(See note on Romans 11:11.)



Verse 15 

15. Life from the dead—Or, rather, life from dead, or, plural, deads. (See note on Luke 20:35.) The recovery of the Jews from the apostasy will be as a resurrection. It is a very palpable violation of rational exegesis, by Alford and others, to make the apostle say that the reconversion of the Jews would be an actual bodily resurrection. Their conversion must really be the reversal of their apostasy. As the former was a fall of their souls from grace by unbelief, so the latter must be a recovery of their souls to grace by faith. Nor is there any proof from Scripture that the conversion of the Jews will be forthwith followed by the resurrection.



Verse 16 

16. Firstfruit—The first product of the autumn of any kind offered to God was called firstfruit. Here, as the word lump indicates, it means the first dough for baking. In Numbers 15:20, the Israelites were commanded to offer a cake of their first dough for a heave offering. This ceremony indicated their gratitude to God for his gift of bread. And this first dough so offered was representative of the whole; upon the whole dough was now a consecration by which it could be gratefully and piously eaten, and in that sense holy. Firstfruit and whole lump were all of a piece.

Lump—The entire mass of dough for baking. In the apostle’s figure the Jews were to their first ancestors what the lump was to the first dough, sacredly set apart.

Root and branches are of the same nature. The root is the holy ancestry of the Jews; as branches they remain consecrated. And upon that changeless consecration the apostle bases the assurance of the restoration of the later generations.



Verses 16-24 

16-24. The image of the olive tree—It is from its beauty and richness that the apostle selects the olive tree as an emblem of the Church of God. Some of the branches (the apostate Jews) are broken off, and from a wild tree new branches (the believing Gentiles) are grafted into the parent trunk.

But, amid their bloom and flourish, let the new grafts beware of forgetting their parasite position and proudly exulting over the severed branches. The latter were cut off for unbelief, the former may be for their pride—and thus is furnished a striking picture of God’s impartial dealing. How probable that the native branches will yet resume their place!



Verse 17 

17. Wild… grafted in—The Church of all ages is a cultured olive tree, and Gentilism is a wild olive tree. Contrary to custom, at least western custom, the inferior graft is inserted into the superior trunk. Columella and Propertius are quoted, however, in support of the fact that the wild olive graft in the cultured tree gave freshness and vigour to its growth. This thought, however, forms no part of the apostle’s illustration.



Verse 18 

18. Against the branches—Yet Christendom has boasted terribly against the branches! With such a warning from this Jewish apostle of the Gentiles in behalf of his kinsmen according to the flesh, how wonderful it is that the Christian ages have been so cruel and bloody to the Jew. This has been one of our crimes, and doubtless it has brought its penalties.



Verse 20 

20. Unbelief… faith—These two words, expressing the conditions, negative and positive, in regard to salvation, explain why either the Jew or Gentile is called.



Verse 21 

21. Natural branches—Who were born into the visible Church of God.

Thee—Who art called in from Gentile and heathen lineage.



Verse 22 

22. Goodness… severity—These are the two alternatives from God, conditioned on the continue and the fall in man. To add to this that God has infallibly secured either one or the other, is to mar the apostle’s doctrine, destroy the freedom of man, and the moral government of God.



Verse 23 

23. Abide… able—The exertion of God’s ability to graft them again into the true Church depends upon their not abiding in unbelief. The future restoration of the Jews is, therefore, intrinsically contingent. It is not absolutely secured by God, but being foreknown by God as future is recognized in his plan of his own divine conduct.



Verse 25 

3. The full conversion of the Gentiles will result in the full Recovery of the Jews, Romans 11:25-32.
25. Mystery—A mystery of the divine counsel; a fact concealed until this time of revelation. 

Conceits—Puffed up with your superiority to the fallen Jew. 

In part—To a part of Israel. 

Happened—Taken place, but not in the sense of accident. 

Fulness of the Gentiles—We have little doubt that Paul’s mind half unconsciously here recurs to our Lord’s words in Luke 21:24 : “Jerusalem shall be trodden down of the Gentiles until the fulness of the Gentiles be gathered in.” (See our note on that passage.) By the word fulness we understand not necessarily absolutely all the Gentiles, but such a plenitude, foreseen by God, as will, as it were, drown out the infidelity of the Jews; and then the conversion of the Jews will reflow to drown out the unbelief of the Gentiles. Thereby a Christianity more or less pure and perfect may fill the earth.



Verse 26 

26. All Israel—The apostle is speaking of the Israel existing at the time of the blessed plenitude of the Gentiles. 

Saved—With a present and prospective salvation. 

Written—Paul evidently begins in his quotation with Isaiah 59:20, but the rest of his quotation is a blending of different passages as from a mingled memory. From Zion is to Zion in the Hebrew. But the various clauses all taken together suit and authorize his purpose. A deliverer both to Zion and from Zion is to be the Saviour of Jacob.



Verse 28 

28. Regarding the Gospel, they are its enemies; yet it is for your sakes, as its offer thereby has come to you. Had the Jew accepted the gospel it would have come to the Gentile from the Jew. But this was postponed, and the entire kingdom of God put back to the latter day, when Jew, converted by Gentile, shall turn and convert Gentile. 

The election—The election of the Abrahamic line treated in Romans 9:6-14. This election, as has been shown, was conditioned on faith. 

Fathers’ sakes—The line, in the wonderful providence of God, is even to the present day maintained in its separateness, reserved to the day of faith and salvation.



Verse 29 

29. Without repentance—On the part, or in the mind, of God. As God foresees the end of all possible courses from the beginning, so he prepares his own plan of conduct as to meet any result. (Introduc. note chap. 9.) He is, therefore, under no liability to retract. Of his gift of mercy to Abraham, and his calling, he will never repent.



Verse 32 

32. Concluded them all in unbelief—Unbelief, a state of entire disobedience. 

Concluded—Inasmuch as they first so conclude themselves. The parallel passage in Galatians 3:22, reads: “But the Scripture hath concluded all (things, neuter gender) under sin that the promise by faith of Jesus Christ might be given to them that believe.” And the parallel thought is in Romans 5:18. The words suggest the following points, 1. The sentence of death resting personally upon Adam, but for the interposed Redeemer, would have closed his life, and foreclosed posterity. (Note on John 14:19.)



Verse 33 

4. The Doxology closing the Argument.
33. Riches—Tholuck and others, including Alford, hold riches, wisdom, and knowledge to be three coordinates, dependent upon depth. It would then read, “O the depth of the riches, and wisdom, and knowledge of God!” Riches would then imply affluence of goodness and blessing; as rich in Romans 10:12, and riches, Philippians 4:19. That this is the true sense is probable from the parallelisms (well shown by Dr. Forbes) which follow. (See our Introduction to Romans.)

This passage is at once a sublime, rapturous apostrophe, and a rich commentary by the apostle on his whole previous argument. But it is plain that Paul is not a Calvinistic commentator. When Calvin surveyed his own scheme his shuddering comment was, “A horrible decree, I confess!” When Paul surveys this his own grand argument he exultantly exclaims, “O the depth of God’s bounty and wisdom!”
Riches—Both from its own force and from the parallel passages, to be taken as meaning God’s infinite resources for good to his creatures. His is a deep, yea, a bottomless treasury, pouring forth its streams of perpetual bounty. His wisdom is absolute skill in planning, as his knowledge is absolute accuracy in perceiving. As God’s knowledge foresees and comprehends all the possibilities of all possible things and courses, so his wisdom devises from himself the best course of all possible courses; and from the riches of his power and goodness he carries that course into perfect and glorious execution. 

Judgments—Not so much his judicial is all his providential decisions as his ways are his modes of executing them.



Verse 35 

35. Given… recompensed. This verse, in fact, forms the key-note to the apostle’s whole doctrine of the irreconcilability of grace and works. Our works cannot recompense God; hence they cannot purchase salvation; hence salvation must be by grace, that is, gratuity. Yet when it is said “we cannot deserve anything from God,” we must be careful not to deny that finite created beings are entitled to just dealing from their Creator. (See note on Romans 11:32.)



Verse 36 

36. In the triad of this verse we recognise a dim reference to the distinctive attributes of the three persons of the Trinity. 

Of him—Rather, from him, as primitive source. 

Through him—As universal medium and agent. 

To him—As End, to which all things redound. This third, however, would seem to refer to the Spirit only as finale deity after the economy of salvation closes. The triad in Ephesians 4:6, is more perfectly trinitarian, “Above all, through all, and in you all.” Alford very accurately says, “Though Paul has never definitively expressed the doctrine of the Holy Trinity as a definite formula, yet he was conscious of it as a living reality.” Even the triad (Romans 11:33) of riches, wisdom, knowledge—source, medium, and result—is not without its trinitarian look. And to this mystic Trine is ascribed glory eternal under the unquestionable sense of a divine attribute. What a dim yet decisive adumbration of the three-one God!

The entire First Part or Argument (see “Plan”) is now closed. The very shape of the Epistle presents in type the great fact that our obligation to the duties of Life springs as a result from the doctrines of Christianity. Hence we title this Second Part:

12 Chapter 12 

Verse 1 

B. THE ETHICAL DEDUCTION: and PERSONAL CONCLUSION.

1. ETHICAL DEDUCTION, Romans 12:1 to Romans 15:14.
I. THE ACT OF ENTIRE SELF-SURRENDERING FAITH IS THE GROUNDING FOR ALL CHRISTIAN HOLINESS OF HEART AND LIFE, 1, 2.

1. Therefore—As the grand deduction from the great doctrine of justification and sanctification by perfect faith taught in the last eleven chapters, I beseech you, brethren, consecrate yourselves by full faith unto God’s perfect will. (Note on Romans 2:6; Romans 10:10.) Thus this ethical section becomes a full and beautiful expansion of chapter 6, in which the apostle denies that the doctrine of faith is conducive to sin, and shows theoretically that it is the powerful incentive to holiness. That production of holiness he now deduces from that faith. 

By the mercies of God—As revealed through the way of faith. 

Bodies—In spiritual parallelism with the body of the sacrificial victim. Yet not only is there parallelism, but there is contrast. The victim’s body is a dead body; the Christian’s a living, active body. The sacrifice of the victim was a mere animal service; that of the Christian is a rational one. And though both were alike holy and acceptable, yet there is an immeasurably higher gradation of the holy and acceptable in the Christian just because his is a rational service.



Verse 2 

2. And—By the power of this complete surrendering faith. 

Conformed— Is external, while transformed is internal. Full effective faith reforms us from the image of the world, and conforms to the model of the divine will. And when that is completed in the glorified man he is renewed in the divine likeness. 

To this world—The word for world here, αιων, signifies not the physical frame of the globe, (for which κοσμος is the more proper term,) but the living world or age of man. The nonconformity here does not consist of that cheap nonconformity which consists of a peculiar fashion of coat or bonnet. Christianity does not prescribe a certain fashion or costume, or a special grammar. Conformity to our age in things involving no sin or moral depravation is right. It is a waste of moral strength where there is so much real sin and ruin in the world to expend our efforts on incidental trifles. And it was a terribly heathen world in which these Romans lived and the apostle wrote. Christianity had not softened and shaded the world to its own likeness. Hence the external non-conformity of that age meant a wider contrast than is possible now between the Christian and his more immediate surrounding world. Yet in the receding background our present age darkens into a darkness almost as deep as heathenism itself. The age still largely lies in wickedness.

Transformed… renewing… mind—The apostle strikes deeply. True perfected faith renews the mind, and changes it from the world’s fashion to the model of God’s will. 

Prove—That is, may test or ascertain by a full, rich actual experience. The will of God here is God’s wish or requirement from us. And the terms good, acceptable, and perfect are not, as in our translation, adjectives qualifying will, but adjective nouns in apposition with it. The real meaning, then, is, Ye may prove what God’s requirement of us is; namely, the good, the acceptable, and the perfect. Faith, therefore, is our self-commitment to God, and to all goodness, acceptability, and perfection.



Verse 3 

II. THE CYCLE OF CHRISTIAN DUTIES, SPRINGING FROM THIS FAITH.

1. Duties as to the unity of the Church are the following two, Romans 12:3-16 :
1. A Tempered Filling each one’s Official or Charismatic Place in the Church Unity, Romans 12:3-8.
3. I say—The apostle’s frequent phrase of apostolic authority in this epistle.

Through the grace—Of inspired apostleship, the highest position, both official and charismatic, in the young Church.

Every man—Official or unofficial. He considers the official first, and the both classes together in 9-21. 

More highly—To the peace and unity of every Church nothing is more hostile than the over self-esteem by which individuals become arrogant, assuming, and contentions for personal opinions and rank. The special charisms or gifts of the apostolic age did not secure the very possessors of them from these disturbing qualities. Hence the apostle’s striking comparison of even the charismatic Church to a living body where every limb spontaneously and contentedly performs its own part for the corporate interest. The apostle’s play upon the Greek words φρονειν and σωφρονειν can perhaps be no better rendered into English than by Alford, as follows: “Not to be high minded above that which he ought to be minded, but to be so minded as to be sober minded.” Doubtless the unique word methods of Paul were adopted for the purpose of arresting the attention and impressing the memory. 

Measure of faith—The measure of endowing and qualifying faith.



Verse 4 

4. One body—The same effective image of the Church as a body is filly expanded into particulars in 1 Corinthians 12:12-31. The point illustrated here is the quiet and due performance of his appropriate duty by each and every member in his place.



Verse 5 

5. One body in the faith and atoning mercy of Christ. 

One of another— Each belonged not only to the whole, but each to the other; since the good order or disorder of one limb affects every other limb. We have here a sight of the organic arrangements of the Roman Church as it existed before a later providential expediency had crystallized it into permanent form, and before the apostle had ever overseen it. The official and charismatic are so blended that while there are unity, and form, and regular cooperation, yet the polity is spontaneous and spiritual, rather than governmental.



Verse 6 

6. Gifts—Charisms or supernatural endowments; sometimes added to and heightening particular natural endowments. The possessors of the gifts who are here mentioned might be divided into those of utterance and those of action. To the former class belong prophets, teachers, and exhorters; to the latter ministers, (servitors, stewards,) distributers, (almoners,) compassionaters. (Note on Romans 12:8.)

Prophecy—Primarily, the inspired prediction of future events; secondly, the inspired utterance of any divine truth; thirdly, the living and powerful preaching of truth contained in God’s inspired word. In fact all Bible truth, being originally inspired and taking hold of the eternal future, is prophecy; and every true preacher is in a true sense a prophet. The New Testament prophet blended and exercised by turn, as grace was given him, these various gifts. 

Proportion of faith—Conceded to each one.



Verse 7 

7. Ministry—The Greek term from which deacon and deaconship are derived. (See note on Acts 6:1.) The office, though not well defined, seems to include the performance of the secular and manual needs of the Church, though the individual was often endowed for higher functions and performed them. 

Teacheth—As a catechist or expositor of Old Testament truths, or of the history and teachings of Jesus. (Luke 1:4.) The Sunday-school teacher of the present day fulfils very much the same duty.

And there is, we think, very good reason to suppose that Sunday was the day selected for much of the performance of the duty.



Verse 8 

8. Exhorteth—As the teacher explained facts and truths for the memory, so the exhorter, on the same grade below the prophet, was the emotional stirrer of the heart. Undoubtedly the prophet, and even above him the apostle, could and often did both teach and exhort, (1 Timothy 6:2; Titus 2:15.) Nor was there any official boundary line preventing the teacher or exhorter, if the divine charism moved him, from rising into the prophet, but never into the proper apostle. (See note on Luke 1:2.) 

Giveth—Distributeth, that is, the charities of the Church. 

Ruleth—Or presides, whether as a permanent official or as chosen chairman for any particular occasion. 

Showeth mercy—Compassion or benefaction to any case of distress.

All the good-doings thus far mentioned contribute to the united activity of the Church; but they do not specify so many officers by appointment, the whole moving by the spontaneity of the Spirit, rather than by a constituted polity.



Verse 9 

9. Love be without dissimulation—Literally, unhypocritical. Let it be in the reality, in opposition to its non-existence; and let it be pure from any factitious display or even pretence.



Verses 9-16 

2. Common mutual affections, Romans 12:9-16.
In this paragraph the qualities required are really within the sphere of the Christian Church, as promoting the common unity and edification.



Verse 11 

11. Business—Literally, zeal. The word does not apply to secular employments, but to Christian earnestness. 

Lord—For κυριω, Lord, a well supported reading is καιρω, occasion or opportunity.



Verse 12 

12. In, or in regard to, hope, be rejoicing; in tribulation, patient; in prayer, persistent.



Verse 16 

16. Same mind—Same spirit or common feeling. 

High things—Literally: Not the lofty things, thinking, but to the humble things, condescending. 

Conceits—Thereby becoming opinionated and contentious.



Verse 17 

17. Provide—Premeditate. Be careful to present your Christian character before the world as to win its moral respect. 

Honest—Rather, fair, honourable. Study to make Christianity appear honourable in your character.



Verses 17-21 

2. Individual churchly spirit toward those without, Romans 12:17-21.
Each in his place manifesting the spirit of love by withholding all hostile tempers, a common unity of innocence and peace will be attained. The precepts of the paragraph are mostly negative or prohibitory.



Verse 18 

18. In you—So far as in your power. It may be impossible, from the actions of others; but let it not be your fault that there is not perfect peace.



Verse 19 

19. Give place unto wrath—We have in our language a similar idiom: Give a wide berth to it, so that you may keep it at a distance and have nothing to do with it.



Verse 20 

20. Heap coals of fire—Doing him good for evil is the true Christian man’s vengeance; it destroys your enemy by making him repent of his malignity and become a better man. It is a very likely way not to kill him, but to kill the enmity in him.



Verse 21 

21. Overcome evil with good—And so you will not only become a true Christian avenger, but a true Christian conqueror. It is wonderful how often love is wiser than wisdom or cunning; disarming its foes and winning its way by animating every body with the spirit to give it its way. We doubt not that Paul, with all the severity which his love sometimes wore, especially in the present epistle, often triumphed by the blessed sorcery of love.

Paul has now in this chapter organized the unity of his Roman Church, with faith in Christ for its basis, and love for its central and vital principle. How shall it deal with the powers of the world? The next chapter will show.

13 Chapter 13 

Verse 1 

1. Every soul—A term of solemn universality; every human being needs the government and should obey it. 

Higher powers—The apostle uses the abstract, and not the concrete. It is the government that is of God, not necessarily the particular governor. 

No power but of God—Nor is it said that there is no usurper who is of the devil. But as government is ordained of God, so every admitted government must be attributed to God.

It has often been the case in human history that conscientious Christians have been doubtful what, or which, is the true government, the government entitled to their Christian obedience. When the popish tyrant, James II., was driven from the throne of England, and a constitutional sovereign substituted in his place, a large class of conscientious thinkers continued for near half a century sincerely to believe that James and his heirs were their true and lawful sovereigns. So believing, they thought it their duty to withhold their allegiance from the reigning authority. They believed that there is no power but of God; but they also believed that the new king was, in the apostle’s sense, not a power.



Verses 1-7 

3. Subjection to government as to a divinely established authority, Romans 13:1-7.
To the young Christian Church it could not but occur as a very momentous and very doubtful question, What are we to do with the governments of the world? They are all in pagan hands, with despots for their heads. In the Old Testament the visions of Daniel describe them as beasts. Christ is our true king, and we know not how soon he may appear to overthrow all existing despotism and establish a universal reign of righteousness.

Paul here furnishes the divine reply. Bad as human governments are, brutal and ferocious as is often their spirit, there is a benign and beneficial side to them. Government is ordained of God. Society is not formed by a fabled social compact. On the contrary, God has formed man for society, and government is the form into which he has obliged society to throw itself for its own peace and conservation. Hence, at all times, every government that truly is a government is ordained of God and entitled to our obedience.

The exceptions to this normal law, and its limitations, the apostle does not discuss. That an authority which commands us to violate the law of God should not be obeyed, he would, of course, not only have admitted, but affirmed. Had the emperor with all his powers required him to abjure Christ, he would have promptly disobeyed and suffered the result. Why? Because government, if ordained by God, is limited by the law of God. And if it oversteps the law of God, it oversteps the boundary line of its authority, and ceases to be a government, and has no title to be obeyed. Cesar, then, is no longer Cesar, but, so far, simply a private man. If the President of the United States orders his general to overthrow the Constitution he acts outside his office, and on that outside ground he is not President, and can claim no rightful obedience. What a legitimate government is the apostle does not here discuss. Nor does he raise the question of the right of revolution. The only question before him is, What is the duty of the Christian to a government which he acknowledges to be the government? (See note on Acts 4:19.)



Verse 2 

2. Resisteth the power—That is, resisteth a power which is confessedly the government.

The Romans to whom Paul wrote were under the rule, and lived not many yards from the palace of the Emperor Nero, whose is one of the names in history most conspicuous for tyranny and blood. Yet, bad as he was, and bad as was his government, it was the best thing of which the age was capable. When he was assassinated a series of civil wars and of brief tyrannies succeeded, under which the empire declined to its final fall under the incoming flood of the northern barbarians, under which the ancient society perished. 

Damnation—Divine condemnation. For he is guilty of treason not only against the existing government, but against the public welfare.

The apostle now argues against resistance, first, from the social necessity of a terror over the evil, and, second, from the rightfulness of terror as a governmental principle.



Verse 3 

3. Not a terror to good—In its legitimate character, government is necessary to prevent evil and to secure peace. The very worst government is better than aimless anarchy. 

Not be afraid—To fear the just penalty of law is a duty. So to fear the just penalty of the law of God is a duty.



Verse 4 

4. Minister of God—Though as pagan, antichristian, or worldly, the government is, according to Daniel, a beast, yet as a conservator of society required by the divinely established laws of human nature the governor is the minister of God. 

The sword—The ensign of sovereignty. It is the emblem also of death. And as it is placed by God in the hands of the sovereign as the minister of God, so to him is delegated from God the power over life and death in order to secure the just peace of society. The sword is authorized by God to the government, to be used not only in just execution upon the domestic criminal, but in just war against a foreign foe. For one of these rights involves the other. The execution of the criminal is a lesser war upon a single foe. The difference is a difference only in numbers. 

A revenger… doeth evil—According to the apostle the ruler is of God only as a revenger upon him that doeth evil. He is not a minister of God when he is the executioner of the good.



Verse 5 

5. For wrath… for conscience’ sake—The apostle by his wherefore draws the inference from the two previous verses that it is a matter of conscience that we entertain a salutary fear of the punitive power of the government.



Verse 6 

6. For this cause—From the fact that government is of divine authority. 

Pay ye tribute—Primarily, the payment imposed upon us by a foreign power, such as the Romans over the Jews. Secondarily, it means the tax necessary to the support of government. 

Attending continually— Spending their time and abilities in the very business of government, and therefore entitled to support.



Verse 7 

7. Their dues—It is the Christian’s duty to pay to all what is due to all. And as tribute, custom, fear, and honour are due to government, both by divine authority and for human good, it is matter of conscience that he render them all. 

Custom—Usually the duty paid on exports and imports.



Verse 8 

8. Owe no man—From the payment of government dues the apostle makes transition to the universal due of love, required by and lying as basis of the divine law, toward all our fellow men. The emphasis, therefore, does not rest upon this clause as if the apostle forbade the credit system in trade; but it is rather the transit to the duty of ever recognizing and ever paying the debt of love. 

Any thing—This does not forbid contracts to pay at a future time, but a violation of the contract, or the violation of any obligation to pay when justly due. We must avail ourselves of no technicality of law to avoid what is equitably due. In short, we must obey the golden rule in the moneyed transactions of life. The law of equitable love must underlie our business dealings. 

Love—This is a debt which though forever paid is forever due. It is a vessel which even though forever full forever needs filling.



Verses 8-14 

4. Duties to our living contemporaries, Romans 13:8-14.
All are comprehended under love, (8-10,) under pressure of the most solemn Christian motives requiring of us perfect purity of life, (11-14.)



Verse 9 

9. For—Implying that the term law finds its standard expression in the decalogue, as the due performance of the decalogue requires, as its source and spring, love in the heart. Right doing, as a permanent life, can only flow from right feeling. 

Thou shalt not—The negative form forbids every possible course but the right one, and so hems us in to the right. It is implied by this negative form that the directions toward wrong are innumerable, and man’s impulses toward them as countless. 

Thou shalt love—This form of the decalogue locates the obedience in the heart, and not in the outward limb, and substitutes the positive for the negative form, and concentrates it into the briefest, most portable, and most practical form.



Verse 10 

10. No ill… fulfilling—As working no ill, love performs the decalogue in the negative form in which it is written.



Verse 11 

11. And that—The apostle, with a startling abruptness, as if from a sudden impulse, turns from the law to the great and closing execution of the law at the judgment seat of Christ. He speaks of it as if conceptually and practically standing in close connexion with the close of human earthly existence, whether individual or general. So in 2 Timothy 4:5-8, when he was assured that his own death was at hand, he held the righteous Judge as conceptually close upon death. 

Sleep—Life is a night; time and its sublunary engrossments are a sleep; death, judgment, salvation, are the approaching dawn before us; it becomes us to be awake out of sleep, and watch the approaches of the morning, of the glorious day at hand. 
High time—Urgent reason. 

Nearer than—Each passing moment draws us nearer to the gates of blessedness. 

When we believed—We are midway between our first earthly salvation and our final heavenly one.



Verse 12 

12. Night… spent—It is the three o’clock of our waning night of life. 

Works of darkness—The wickednesses that men commit in darkness and night. 

Armour of light—Darkness and light are now two hostile armies; the apostle exhorts to buckle on the armour of soldiers in the cause of light.



Verse 13 

13. Walk—The rapid apostle now changes his figure from that of war to revelry. 

Walk honestly—That is, walk becomingly or decently; not like revellers who race shamefully through the nightly streets. 

Rioting—In the streets. Drunkenness—In the drinking houses. 

Chambering—Literally, beds; that is, of debauchery. 

Wantonness—Loose immorality of any kind. 

Strife and envying—Vices more decent, but not less malignant.



Verse 14 

14. Put ye on… Christ—Let him be buckled on to your body and soul as all armour, Romans 13:12; let him be invested upon you as a dress instead of wanton attire, Romans 13:13. Put him on as your righteousness, as pardoning your sin and ruling your life. Put him on as your Redeemer and ultimate Glorifier. Put him on by an inward living faith, and by an external exemplary profession. 

Provision—Forethought, purpose. 

Flesh—In so pure an attire as Christ, be infinitely removed from all the lusts of the fallen nature.

14 Chapter 14 

Verse 1 

1. It is often the case that the supposed weak conscience is a pitiful self-conceit that fixes a false importance on trifles, and magnifies its own importance by imposing its notions as a law upon others. To obey its dictates is simply to gratify this self-conceit and to increase this dictatorial disposition. Such cases need to be managed with great wisdom and good temper. 2. It is not seldom the case that such whims threaten to make themselves a part of the Christianity of the locality and time, so as to deform and debase it, and, by rendering it repulsive to people of good sense really do an immense moral damage. So the Jesuits are said to carry this compliance so far, even among heathens, that they allow much of paganism to remain with a thin varnish of Christianity spread over the surface.

St Paul’s own example well illustrates his principles. He consented to circumcise Timothy because he thereby did not acknowledge circumcision to be a condition of salvation, but did secure Timothy access to those who so acknowledged it. He refused to circumcise Titus in order that the circumcisionists should not be too fully encouraged, and in order that circumcision might not be attached even as a non-essential but permanent appendage to Christianity. He would sooner die than consent to an act of circumcision as a condition or means of salvation. And so at a later period (1 Timothy 4:3) he commands Timothy to reject the heretics who required to abstain from meats, as if the time of temporizing on that point was past.

So long, indeed, as the weak brother is simple and sincere, and a delicate compliance may win his attention and tend to secure a stronger faith, it is of momentous importance to bear with him. Yet an eye must ever be had to extricating him from his weak scruples, and emancipating into the full, pure, comprehensive morality of the heart through Jesus Christ. This is the true rational Christianity.



Verses 1-6 

1-6. According to the great body of commentators, these rejecters of meats, sabbaths, and wine were Jews; but the difficulty is that Judaism taught no such rejection. To avoid this objection Alford supposes that they were very scrupulous Jews, who, like Daniel and his companions, ate vegetables alone to avoid the defilement arising from Gentile cookery. Similar was the case of Tobit, (Tobit 1:10-11,) and of certain Jewish priests sent prisoners to Rome, mentioned by Josephus, (Life, § 3.) But there seems this peculiarity in all these quoted cases, that the persons were under duress; whereas the weaklings of this chapter were regular residents at Rome, able to prepare their food in their own way. Moreover, no shadow of such a compulsory reason for this vegetarianism appears. The eating of herbs, the abstaining from wine, and the judging of days, were all three alike, it would seem, a matter of explicit doctrine.

Others identify them with the Essenes, (note on Matthew 3:7,) but these were residents not of cities, but of the deserts and rural sections. So was Banos, the ascetic teacher with whom Josephus for a while was disciple.

Our own opinion is that they were Gentile, as most of the Roman Church was. Their doctrine was a streak of Orientalism in Rome, where all opinions found a home. Those mystic Aryans, the Brahmans, had at this time infused something of their tenets from India into the West. The fundamental maxim was, (even as early as Simon Magus,) the absolute evil of matter. (Note on Acts 8:9.) Thence they abstained from every bodily luxury; they denied at Corinth the resurrection of the body; blending with Judaism, they forbade meats in Colosse; and they denied the reality of the body of Jesus in Asia Minor, where they were opposed by St. John. This heresy was yet in the germ at Rome, and hence was mildly treated by Paul.

It is, indeed, objected that those mystics were not the gentle weaklings here described, but proud pretenders to eminent perfection in their abstinences.

But, 1, It is not so clear (as our notes on Romans 14:3 may show) that these weak in faith were very gentle in their judgments; and, 2, The phrase in 1 Timothy 4:3, commanding to abstain from meats, shows a tendency to hold this abstinence to be a requisite of true Christian piety. As to their doctrines about days, see our notes on 5, 6.



Verses 1-14 

5. Treatment of Weaklings in Faith, Romans 14:1 to Romans 15:14.
The vegetarian and over-sabbatarian, Romans 14:1-6. We all live under one final Judge, the Lord Jesus, Romans 14:7-13. Avoidance of fatal offence to morbid consciences, Romans 14:14-23; continued, Romans 15:1-7.



Verse 2 

2. He may eat all things—That is, according with the apostle’s own opinion, that all eatables were equally innocent. 

Eateth herbs—Plainly under the supposition that herbs alone are morally innocent. This is a different case from those who abstain from meats offered to idols only, or from those who abstain from meats that may have been touched by Gentile hands.



Verse 3 

3. Let not—The apostle himself belongs not to the weak or over scrupulous side, but to the strong or less scrupulous. He therefore first conciliates both sides, and then (Romans 14:4) strongly maintains the sustainability by God of the stronger but less scrupulous thinkers. 

Despise—The natural feeling of the sounder mind toward the morbid conscience is contempt. 

Judge—The feeling of the stricter conscience toward the less scrupulous is condemnation. These weaklings are not so clearly weaklings in their own estimation. On the contrary, the apostle warns them against arrogant judging, and through 10-13 cites them to the judgment seat of Christ. 

God hath received him—A protective against the strong judgment of the weakling, continued through next verse. 4. 

God is able—Though condemned for lax conscience, God is mighty to sustain the advocate for the innocence of every diet. It is not always the stricter side of a moral question that is right.



Verse 5 

5. Day above another—Literally, day over day. Inasmuch as the apostle in the former instance mentions the strong opinion first, namely, that which favoured eating all things, and which the apostle himself held; so by parallelism this must be the stronger opinion, and held by the apostle himself, as being the first. And there is proof from the apostle’s conduct that he did esteem one day above another. 

Every day alike—The word alike being in italics is of course not in the Greek, and, as supplied by the translators, perverts perhaps the meaning. Let it be noted that the Greek word accurately twice rendered esteemeth expresses in both cases precisely the same state of mind. And then we have the result that, whereas one’s esteem raises a particular day to a certain holy elevation over another, so the other’s esteem assumes to raise all to the same holy elevation. That is, Paul elevates the seventh day above the others to a sabbath, and the other equalizes all days, not by sinking the sabbath to a secular day, but by raising all days to a sabbatical rank. So that as all his eating of vegetable food is a holy fast, (Matthew 3:4,) so all his days are, in his mysticism, holy sabbaths. Paul will not now condemn this high strain of conscience; but he will defend the esteemer of one day above another against the censoriousness of this ultra pietist.



Verse 6 

6. Regardeth it unto the Lord—Paul justifies the maintainer of the special day as acceptable to God. But it is remarkable that the following clause, He that regardeth not the day to the Lord he doth not regard it, is decided by scholars to be spurious. It was originally inserted by copyists, who inferred it to be needed from the fact that in the last half of this verse both the positive and negative side of the eating of meats are commended as being done unto the Lord. It is therefore very remarkable that while in regard to the eating of meats both sides are thus commended in regard to days it is only one side, namely, the esteem of the special day alone that is so sanctioned. This appears to be a decisive indication that it was the apostle’s own opinion. This passage, therefore, is a strong proof-text of the validity of the Christian sabbath. (See Dr. Fairbairn’s work on “Revelation of Law,” whence much of this argument is suggested.)

In our Saviour’s life every day was a sacred day, redolent with the holiness of the sabbath; and yet one day was by him acknowledged to possess that special rank. Similarly, in Paul’s own life every day was holy, yet one in seven only was sabbath. What Jesus did, what Paul did in his human measure, that these pietists professed and aspired to do, and perhaps succeeded; namely, drown the special sanctity of one day in the general sanctity of all, and so doctrinally abolish the sabbath. It is one thing to raise every day to a sabbatic holiness, and another to sink the sabbath to an ordinary secularity. Yet this mysticism of these pietists marred the practical soundness of secular Christian life; and, though bearing its palliations, was a weakness in the faith, productive of ungrounded censoriousness, and endangering perseverance in Christian life.



Verse 7 

7. None of us—None of us as men, and especially none of us as Christians. 

Liveth to himself—However self-sufficient in our judgments, we are not independent beings. We are fastened by strong ties to the throne of God.

By creation, by redemption, by self-consecration, (see notes on chap. Romans 5:1-2,) we are Christ’s and God’s.



Verses 7-13 

Tolerance enjoined in view of the Judgment of God the Lord of both, Romans 14:7-13.
The apostle now impressively dissuades both parties from judging each other by the fact that they were tied to the judgment throne of God. It would be a fearful usurpation of that awful office of the infinite and holy One should brother Christians sit in judgment upon each other.



Verse 8 

8. Live… die—The apostle with plentiful reiteration seeks to impress the contending parties with the ties which bind them to the judgment seat, and which should hush all angry contention about non-essentials. Living or dying we are the Lord’s property, and neither side is to be assailed or damaged by the other.



Verse 9 

9. Died… rose… revived—By the correct text this should read simply, Christ both died and lived.


Verse 10 

10. Thy brother—Each party admitted the other to be Christian, and therefore brother.



Verse 11 

11. Written—Isaiah 45:23, quoted substantially, not verbally. The prophet is describing the supremacy of Jehovah in the blessed future, and the apostle applies it to Christ in that his highest act of supremacy is the judgment of the world. 

Every tongue shall confess—In the prophet, Every tongue shall swear; that is, swear, or confess by oath, allegiance to God. The words describe not a universal salvation, but a universal subjection, willing or unwilling, to the divine judgment.



Verse 12 

12. Every one of us—Of every party, whether judging or judged of each other. Each must come under the final scrutiny of God.



Verse 13 

13. Judge this rather—Rather than judge each other, let us judge what our own conduct should be toward each other. 

Stumbling-block—(See note on Matthew 18:7.)



Verse 14 

14. Unclean—In the Greek, common; a word derived from Old Testament use as a term antithetic to consecrated or set apart. The term being Jewish, might seem to imply that the weaker brethren were Jews. But in New Testament use it came to signify impure or profane in general. Thus in Hebrews 10:29, it is applied to the despised blood of Christ, and translated unholy; and in Revelation 21:27, it is applied to any thing too impure to enter heaven. It is the word which the apostle, with his Jewish training, would use to designate that impurity which Orientalism attributed to all matter.



Verse 15 

15. Grieved—The grief which one Christian may be supposed to feel when he beholds the transgression of another. 

Charitably—According to the law of love, which requires the sacrifice of our own convenience and taste for the good of the souls of others. 

Destroy not—The grieved brother might be induced through disgust to leave the Christian communion, and so be lost. It was the strong brother’s duty if possible to retain him within the Christian circle, even for the very purpose of inspiring him with a purer, firmer grounding in Christian faith and morality.

This passage belongs to that large class of proof-texts which show that a Christian may totally apostatize from a true faith, and so be finally lost, by warning against that result as a confessedly and practically possible reality. Such texts require us to fear such a catastrophe as what not only may happen, but for aught we know has often happened. The customary reply to this is that these warnings are the means to prevent that catastrophe, and God’s grace will take care that this shall always be successful. But if God has predetermined that no Christian shall ever fall, the very means used to prevent the fall are falsehoods. God’s pre-determination eternally precedes the warning and falsifies it. But here the warning is not given to the Christian not to apostatize. It is given to the destroyer; it warns him not to make another person apostatize. It directs him to consider that result as sure from a certain course of his own. And so sure does the apostle feel that result to be, so practically inevitable, that he is ready in the case to eat no meat so long as he liveth. (1 Corinthians 8:13.) Surely his Roman and Corinthian readers would think it very strange if the apostle should add in a sub-tone, “But the case of a weak brother’s being destroyed is by God’s decree absolutely impossible!” All these warnings are at once neutralized when the Christian has been told, “Do not be alarmed; God has determined from all eternity that you shall never fall.” 

For whom Christ died—This proves to a demonstration that Christ’s death for a man is not incompatible with the man’s final destruction. It both proves that Christ died for all, and that all men will not necessarily be saved because Christ died for all.



Verses 15-23 

Warning to the Strong against Injuring Weaker Brethren, Romans 14:14-23.
After declaring his firm belief that nothing was intrinsically impure, and thus classing himself with the strong, the apostle earnestly presses upon them the duty of so using their liberty as not to offend and destroy the souls of the feebler brethren.



Verse 16 

16. Your good—Your right-doing as in eating meat, or your Christian integrity in any case. 

Evil spoken of—Endeavour not only to be and do right, but also so to appear clear and right that others may not misinterpret you to their own soul’s damage.

It, perhaps, often needs an apostle to apply and modify these principles wisely and apply them rightly. Generally, in this world, it is about as much as a man can do to be and do right, and then let his character in the long run speak for itself. It is often right for a man to say, “It is my business to be right, it is other folks’ business rightly to interpret me.” Yet there are other cases, like the present, where it is of primary importance to secure that others may not be harmed by misunderstanding our principles of action.



Verse 17 

17. Kingdom of God—The divine dominion in the soul under Christ. 

Not meat—Its essence is not in distinctions of food. 

Righteousness—Of heart and life. 

Peace—With God, with our neighbour, with ourselves. 

Joy—The result of our righteousness and peace. The whole process is beautifully expanded in Romans 6:1-5. 

In the Holy Ghost—This clause is to be applied to each of the three.



Verse 18 

18. In these things—In the three traits of God’s kingdom in the heart just mentioned. 

Serveth Christ—In the triad of graces we observe a true universal morality, devoid of narrow ritualisms and dietetics; and yet we are truly serving Christ. 
Approved of men—The character and conduct of the man in whom the triad reigns really approve themselves to the consciences of men. The world may persecute because the person is specifically Christian; it may profess to despise his profession. But the true traits of the Christian character command the involuntary respect of men.



Verse 19 

19. Therefore—Since religion consists not in meats, but in spiritual graces.

Follow… peace—By neither insisting on meats, nor stiffly refusing to avoid meats. 

Edify—Build up; a metaphor borrowed from architecture. The Christian is a true temple of God. Beware lest instead of building him up we tear him down.



Verse 20 

20. The work of God—The Christian who, however weak, is God’s building, and so must not be destroyed or demolished. 

All… pure—Free alike from that impurity which Orientalism ascribes to all matter, (note on Acts 8:9;) from the old patriarchal and Mosaic distinction of certain things as unclean, and from any imaginary contamination from idols which are just nothing at all in the world. 

It is evil—Literally, evil to the man. Although all things are pure from evil in themselves, yet there is evil to the man who eats with damage to his brother.



Verse 21 

21. Any thing—The italic words are of course supplied by the translator. The complete sense requires nor to do any thing; for the apostle means to generalize the precept, Do nothing that may ruin the soul of thy brother.
We have already said that it almost needs an apostle’s wisdom correctly to apply the apostle’s maxim.



Verse 22 

22. Hast thou faith?—We prefer the different reading which admits the following rendering: What faith thou hast, have to thyself before God. Do not protrude it out upon thy brother to his damage. By faith we here by no means understand, with Dr. Hodge, “a firm persuasion of the lawfulness of all kinds of meat.” Such a variance in interpreting this most important word from its uniform meaning throughout this epistle is arbitrary and dangerous. We strictly understand it to be justifying faith in Christ; that faith which the weakling had, but in which he was obscure. Now what stronger, clearer faith thou hast in Christ alone, by which thou seest that these scruples are no proper part of Christianity, so have it to thyself and God as to hurt nobody else. 

Condemneth… alloweth—You in your clear faith in Christ can eat meats. Happy is your case; you are not self-condemned in your liberal allowance. There is a harmony between your faith, your conscience, and your conduct. Not so your weak brother, as the next verse shows.



Verse 23 

23. And—Rather, but. He whose obscure faith in Christ allows him to believe meat a criminal matter, and so both doubts and eats, is not happy, but self-condemned. His conscience and conduct are at war, and he is wretched, though not perhaps as bad as he thinks himself. Yet his case is bad. He has intended to do wrong. And even though the objective act was not intrinsically wrong, its rightness was an accident; the unhappy man has really in his heart purposed to violate the law of right. Dr. Hodge pertinently says, “It is wrong to do any thing which we think to be wrong. The converse of this proposition is not true. It is not always right to do what we think to be right.” 

Damned—Is here used in its old English sense, condemned; that is, condemned by himself and condemned by God; not necessarily eternally ruined. 

Eateth not of faith—He eats not according to the clear free faith of the strong man, for that would have banished his doubt and reconciled his conscience and conduct. He eats not according to his own feeble faith, for that authorizes the doubt by which he is self-condemned. He acts from no Christian or moral faith or principle at all, but from an unholy impulse. 

Not of faith is sin—The Christian’s whole true life is a life of faith which faith authorizes every innocent act. Whatever comes not from that is transgression. The Augustinian argument (noticed by Alford, and in Lange’s Commentary on the passage) drawn from this clause, showing the non-salvability of infidels and heathen, has no force. We do not, nevertheless, obviate it by the methods of the commentators just named. The faith described in the eleventh chapter of Hebrews was a faith of those who never knew Christ, yet was a faith intrinsically equivalent to a faith in Christ. Faith, through all the dispensation of mankind, (and in some sense every man is by himself a dispensation,) is intrinsically and essentially the same principle. (See note on Romans 2:6.) And whatever is not of this faith is sin, and whose hath not this faith is eternally damned.

There is a formidable authority of manuscripts in favour of inserting here the doxology which stands at the end of the Epistle. This is obviously a most unsuitable place, as there is nothing here in the train of thought to awaken so lofty a strain. The most natural solution of the fact of its being here placed is that the customary reading of the Epistle in the Churches (see page 5) ended here, (the remainder of the Epistle being held of a less edifying character and so not read,) with the closing doxology superadded. A few manuscripts have the doxology in both places, and a few others entirely omit it.

Upon the fact of its prevalent insertion here, Renan, following in the train of adverse German criticism, founds the assumption that the Epistle properly terminates here, and that the after parts are but partially genuine. But as he feels obliged to admit the genuineness of several passages in this portion of the Epistle, his picking and culling other parts for opinions become so capricious and artificial that his whole criticism breaks down.

He furnishes a theory of his own, that Romans is truly an Encyclical Epistle. That is, the body of it was written for and sent to several of the principal Churches, with different Introduction and Conclusion in each, suited to its particular Church, and that “the editors” have appended several different conclusions to the existing copy. But these “editors,” we have given reason to believe, are imaginary beings. (See p. 5.) If they existed soon after the writing of the Epistle, both they and their readers would have seen the mistake; if long after, they could never have called in the various copies scattered through the Christian world, so but that a variety of introductions as well as terminations would have been extant at the present day.

Renan says there are properly four endings of the Epistle, namely, at Romans 15:33; Romans 16:20; Romans 16:24 and Romans 16:27. But Renan is too parsimonious. If a doxology or a benediction closing up a topic, with, perhaps, an Amen, is an ending of the Epistle, there are no less than seven such endings. And this calls to view the fact that Romans is not only the most climactic and triumphal, (see note Romans 8:39,) but the most doxological of all Paul’s Epistles. God the Creator wakes a doxology at Romans 1:25; Christ the Redeemer at Romans 9:5; God the divine Governor at Romans 11:36. A benediction upon his entire audience of Roman readers is pronounced at Romans 15:33; upon his circle of saluted brethren at Romans 16:20; and upon the double circle of saluters and saluted at Romans 16:24. Then, with all suitableness, the whole is closed with the grand doxology of Romans 16:26-27. This survey of the whole entirely dispenses with all the theories of “separate pieces of parchment,” “various times of writing,” “fourfold endings,” “encyclical epistles,” etc., which commentators, critics, and sceptics have so needlessly invented.

15 Chapter 15 

Verse 1 

Duty of the strong to the weak, Romans 15:1-7.

1. Then—Rather, but. This particle marks the transition from the last paragraph (Romans 14:14-23) to the present. In the former paragraph the duty of the strong toward the weak is treated negatively; namely, requiring them to avoid injury, and specifically in regard to meats and drinks and days. In the present paragraph the duty is stated positively to bear the infirmities of the weak, and generally without limitation to any particular weaknesses. And this contradicts the assertion of Renan that this paragraph is a mere repetition. 

Strong—Every Church may be divided into the many weak and the few strong. The few may be strong in faith, in talent, in wealth; and it is these generally who must manage to carry the Church along. The large body of the membership do not contemplate and study the interests of the Church as a whole; they gather in to be interested, perhaps to be profited, and to save their souls. 

Infirmities—It is often easier for the strong to bear up and carry along the weakness of the weak rather than to endure their weaknesses, that is, their infirmities. Those infirmities are often vacillation, petulance, and strife. 

Please ourselves— The desire to please ourselves is the weakness of the strong. They like to have their own way in the Church; not only because they think it best, but because it is their own way. The man of faith is liable to be overbearing in his zeal. The man of talent is sure that he understands the best methods.

The man of wealth expects to foot the bill, and so thinks that he should control the policy. And so all three may forget the command not to please ourselves.



Verse 2 

2. To edification—That is, to building up both the individual and the Church. For this pleasing his neighbour must not be for a private, but for a public end; it must not terminate in merely the attainment of a personal popularity, but in the upbuilding of the common unity.



Verse 3 

3. Even Christ—And the strong Christian has before him the mightiest of all models. Entirely transcendent in unselfishness was the birth, the life, the death of Christ. 

Written—Psalms 69:9. This is one of the psalms predictive of the sufferings of the Messiah, and it indicates the very summit of Christ’s history of unselfishness. Thee refers to God. It was the height of Christ’s unselfishness patiently to endure on the cross the insults of the reproachers of God.



Verse 4 

4. For—Reason for adducing this example. 

Written for our learning— The psalm is written for the very purpose of placing the highest example of self-sacrifice before our eyes. 

Patience and comfort—Rather, patience and consolation. The graces needed by those who may endure the infirmities of others. 

Of the Scriptures—Of these two graces the Scriptures are a fountain head, full of impressive examples and persuasive precepts and lessons. 

Might have hope—Though these examples and lessons exact our sacrifice of self, it is not in a tone of severity and condemnation, but with a touching accent of consolation and the cheering inspiration of hope. Our endurance shall not be in vain; for the lesson of our great Exemplar, who pleased not himself, bids us to cherish a cheerful eye to the blessed recompense of reward.



Verse 5 

5. Likeminded—From this mutual bearing with each other the apostle passes to its blessed result, the unity of the heart of the Church. For this he offers his prayer to the God whose qualities are the very patience and consolation which the Scriptures proffer to the enduring Christian.



Verse 6 

6. One mind and one mouth glorify God—By this blessed unity wrought by the spirit of Christian endurance the Church becomes as one living person from whose single heart and voice God hears the song of glory. 

Father of our Lord Jesus Christ—Who rejoiceth in the sanctity and unity of the Church bought with the blood of his Son.



Verse 7 

7. Receive ye—Into your Christian communion as Christ received us into communion with the holy Trinity: (John 18:23,) “I in them and thou in me, that they may be made perfect in one.”



Verse 8 

8. Minister of the circumcision—Born of the Abrahamic line, circumcised the eighth day, and limiting his ministry within the holy land, Christ was eminently a minister of the circumcision. 

For the truth of God—His ministry was to establish the great truth of God that all nations should be gathered into the fold of the Church. 

To confirm—That is, to make sure the promises of which the apostle will now adduce a few specimens.



Verses 8-14 

Unity of Gentile with Jew in the Church, Romans 15:8-14.
The unity of the Church, derived from mutual forbearance, leads the apostle to touch finally upon that unity which forms the main argument of the epistle—the fusion of the Gentiles into the Abrahamic Church through Christ. This he confirms with a few quotations from the prophets and psalmists of old.



Verse 9 

9. Written—(Psalms 18:49.) In these quotations the translators of the Old Testament have variously used the words nation, heathen, Gentiles, in the same meaning.



Verse 10 

10. He saith—(Deuteronomy 32:43.)



Verse 11 

11. And again—(Psalms 117:1.)



Verse 12 

12. Again, Esaias—(Isaiah 11:1.) In the first of these passages Jehovah is confessed among the Gentiles; in the second and third the Gentiles are called upon to unite in praising Jehovah in unity with his Church; and in the third it is under the offspring of Jesse, in whom the Gentiles shall trust, that this oneness of both races in the Church shall take place.



Verse 13 

13. Now—In view of this predictive unity I offer this prayer. 

God of hope—To the God of hope he prays that they may abound in hope, both of the accomplishment of this predicted unity on earth, and of the perfected unity above.



Verse 13-14 

13, 14. In these two verses the apostle, in view of this unity, prays for the Roman Church, and expresses his joyous trust in the excellence and perfectness of their Christian union.



Verse 14 

14. Full of goodness—Not divided like the Galatian Church, not disgraced with vices like the Corinthian Church; but, in spite of some weakness of faith, blessed with a heart full of goodness. 

Able also to admonish one another—Able to admonish, and, what was, perhaps, still more and still better, mutually able to accept each other’s admonitions. This emphatically required that spirit of bearing and forbearing which has formed the topic of the last chapter and of this chapter thus far.



Verse 15 

15. In some sort—Or degree. The apostle’s apology specially applies to the ethical part of the epistle, in which he assumes to furnish them reminders of their duty on various points, and that, too, when he was neither founder of their Church, nor possessor of any local official authority, nor even an acquaintance to their main body. 

Putting you in mind—Delicately assuming that they knew their duty and only needed reminders. 

Because—The ground of his boldness is the apostolic grace conferred upon him. The same grace and apostleship (Romans 1:5) he has announced in his majestic exordium, and in announcing it in this conclusion he rises into a similar majesty.



Verses 15-21 

II. PERSONAL CONCLUSION, Romans 15:15 to Romans 16:24.

1. Paul’s Epistolary boldness based on his Apostolic Mission, Romans 15:15-21.
His apology for his boldness, namely, his apostleship, well attested and broad spread over new grounds, (Romans 15:15-22.) His long hindered purpose of visiting Rome, he hopes, after finishing his charitable mission to Jerusalem, to accomplish as he takes his missionary journey to Spain, (Romans 15:23-29.) And he asks the prayers of his Roman brethren for his safety and success at Jerusalem in order that he may accomplish his joyous visit to Rome, (Romans 15:29-33.)



Verse 16 

16. The minister—Rather, the priest. Being a different Greek word from that rendered minister in Romans 15:8 and elsewhere, it should have been differently rendered. By a grand figure the apostle here makes himself a priest under Christ the high priest, to perform a sacrifice in which the offering to God is the Gentile nations. There is a difference, important to be noticed, between a priest and a minister. A priest is a sacrificer and offerer of victims upon an altar; a minister of the New Testament is purely a preacher and a servitor for the spiritual interests of the people. The Church of Rome, which makes the appalling claim to sacrifice the real body of Christ on the altar in the mass, claims also that her minister is a priest. Whereas Protestantism maintains that Christ, having offered the final sacrifice once for all, (Hebrews 10:10,) is the sole and eternal priest of the new covenant. Yet as consecrating themselves a living sacrifice unto God the entire Church is in a figure not only a chosen generation, but a royal priesthood. (1 Peter 2:9.)

To the Gentiles—As the twelve were specifically the apostles of the twelve tribes, so it is the stupendous mission of this one minister to be the apostle of all the nations of the earth. The bridge from one to the other is his living person. At the thought his imagination kindles as he seems to himself to be approaching the altar on which he shall consecrate the Gentile world through Christ to the living God. 

Sanctified by the Holy Ghost— The victim upon the Jewish altar was fitted for the offering by salt or oil or frankincense. But this living offering is consecrated by the power of the Holy Spirit.



Verse 17 

17. I may glory—Notwithstanding his denunciation of all boasting in the argument of the epistle, yet through Christ, St. Paul claims the right to boast, and to boast of what he had accomplished, yet claiming that Christ had wrought by him.



Verse 18 

18. Not dare to speak—As some false boasters do. 

Not wrought—He will not boast of conquests he has never really achieved. 

Word and deed—Qualifying wrought.



Verse 19 

19. Through—The sentence proceeds as if the previous verse affirmed what Paul had wrought.

We give the meaning in which commentators are so unanimous that we hardly dare specify a meaning spontaneously taken by our own mind from the words before reading a commentator. Let Romans 15:18 be read with a strong emphasis on not and the following meaning will arise: So great are the things wrought by Christ through me that I will scarce dare to say what he hath not wrought! And then no twist is required to make Romans 15:18-19 run uniform.

Signs—As evidences of a supernatural Christianity. 

Wonders—To arouse the minds of the world. 

So that—As he has just given the might and power of his mission work, so now he traces its geographical extent. Jerusalem and round about Jerusalem. The English translators seem to understand by κυκλω, in circle, the sort of geographical curve described by the apostle’s missions from Jerusalem to Illyricum. It more probably means his first circuiting around the region of Jerusalem. (Acts 9:28.)

Unto Illyricum—(See note on Acts 17:9.) Had the apostle prosecuted his westward career from Thessalonica he would have soon gone into Illyricum, which was the next province.



Verse 20 

20. Have I strived—The translators seem to have covered up a Greek word they did not like, φιλοτιμουμενον, being ambitious, or making it a point of honour, as if there could not be a holy ambition inspired by God’s Spirit in the proper breast to fulfil a heroic mission. It was Paul’s divine work, for which he was fitted by both grace and nature, to be a founder. Never did he envy another man his work or his territory. He knew the field was wide, and the occupancy of any part by another was a signal to him that there were plenty of blanks elsewhere for him to fill. It was for a Paul to plant, for others to water.


Verse 21 

21. Written—(Isaiah 52:15.) The whole chapter describes the Messiah, and the passage quoted describes the preaching of his name to new regions. 

To whom—The sense will be clearer if those is placed before to whom. 

They that have not heard—A sublime surprise at the strange announcements of the blessed Gospel shall come upon the Gentiles. It was the gladness and glory of the apostle to be the announcer and surpriser.



Verse 22 

22. For which cause—From his being occupied in heralding the unheard of Gospel in new regions. Rome had no claim to be a new land.



Verses 23-33 

2. His long-hindered visit to Rome will be on his way to Spain, Romans 15:22-33.
23. No… parts—Corinth and southern Greece, where the apostle now was, had become old. Nay, by the whole east rumours of Christ had been heard. The apostle must look to the far West for virgin soil.



Verse 24 

24. Nothing less will do than a journey into Spain—Says Lange upon the passage: “As ancient Spain embraced the whole Pyrenean peninsula, it undoubtedly has for the apostle the still further significance of a symbol of the whole West extending beyond Rome. To him Spain meant the Western world. But Spain itself was a proper object, because there the two preliminary conditions of missionary labour already existed—Jews and Jewish synagogues, and Grecian and Roman civilization.”

That his purpose of a journey into Spain (fully promised in Romans 15:28) was accomplished commentators doubt. If at all, it took place between his first and second imprisonment, if two there were. But we may here note that no commentator supposes that the non-fulfilment of these words is any disparagement to their inspiration. And this may indicate that even a similar mistake with regard to the coming of our Lord in his own day would be no such disparagement. (See our sup. note, vol. i, p. 301. See also Alford on Romans 13:11.) 

Come to you—Rome then was an incident, a stopping place by the way. He had no ambition to be a metropolitan Bishop or preacher even in the metropolis of the civilized world. It is the call for the Gospel in the distant West that draws his soul. 

Somewhat filled—Partly satisfied. A delicate hint that it was no want of love that prevented his dwelling with them. He hoped only to be partly satiated with the society of his Roman friends, and then for the broad fields of Spain!



Verse 25 

25. Now his face is directly the opposite way.



Verse 27 

27. Spiritual… carnal—or secular. The apostle gave his services to the Church, but he fully believed that the minister was as truly entitled to his compensation as the attorney or the carpenter. It may be his duty to God to go; but man has no right to claim his services for nothing. It is doubtless a great injustice that pays the merchant and the politician a fortune, but pays to the teacher and preacher a pittance on which he painfully economizes in mid-life with a prospect of penury in age.



Verse 28 

28. Sealed—Secured to them as if with a seal. So, says Chrysostom, kings were accustomed to place a seal upon their treasury as a firm security.



Verse 29 

29. Fulness of the blessing of Christ—Best reading omits of the Gospel.
(See note on Romans 1:11.)



Verse 30 

30. Your prayers—Solemn fore-boding already existed in the apostle’s heart in view of his journey to Jerusalem. (See notes on Acts 21:1; Acts 21:13.) No prescience was bestowed by inspiration what the result would be. Yet protected he would feel himself if he knew that he went forth panoplied in the prayers of his Roman brethren. He might be on the shores of Syria, and they in the prayer room at Rome, but no distance could affect the power of their faithful and living intercession. Prayer is a telegraph that disregards space.



Verse 31 

31. Do not believe—His presentiment of danger was from unbelievers; his fear of nonacceptance was from the Jerusalem Church. The last fear, through the prayers, doubtless, of himself and fellow Christians, was obviated; the former was terribly yet graciously verified.



Verse 33 

33. God of peace—In the midst of these scenes of strife and danger.

16 Chapter 16 

Verse 1 

1. Phebe—Feminine of Phoebus, shining, a Greek epithet and proper name of the sun; and hence, in the feminine, signifying the moon. 

Servant—Our translators have hardly done Phebe justice in translating διακονον, servant, and προστατις, succourer; for the former is the term for deaconess or ministra, and the latter is patroness, being radically the same word as is rendered he that ruleth in Romans 12:8. The ability and eminence of Phebe appears from the apostle’s earnest commendation, from these her titles, from her travel and business, and, as Renan in his flippant style expresses it, “she bore in the folds of her robe the whole future of the Christian theology—the writing which was to regulate the fate of the world.” When Phebe brought this great Epistle to the elders of Rome we are to conceive it as publicly read in the different congregations; and doubtless in due time copies were transcribed for deposit and regular public reading in each of them.

Cenchrea—See notes introductory to Acts 28, and Acts 18:18.



Verses 1-16 

4. Commendation of Phebe and various Salutations, Romans 16:1-16.
These salutations appear at first glance like a dry catalogue of names. But they introduce us into “good society.” Very probably we read here the names of Christians who went out three years after to escort Paul from Appii Forum to Rome. Very probably the large share of them sealed their Christianity with martyrdom under the approaching persecution by Nero. (See note on Acts 28:15.)

Renan has a plausible theory that this passage of salutations was really written, not to the Church of Rome, but to the Church of Ephesus. He does not thereby question the genuine Pauline origin of the passage. He merely maintains that these salutations belong to that copy of the Epistle which was addressed and sent by Paul to Ephesus. (See note on Romans 14:23.) His reasons are, 1, The residence of Aquila and Priscilla at Ephesus; and, 2, The great prevalence of the Greek over the Roman names. The first reason we answer at Romans 16:4.

The proportion of names, (Renan argues,) as appears by ancient inscriptions at Rome, ought to give twice as many Latin as Greek names in the Roman Church; whereas in these salutations there are twice as many Greek as Roman. But, we reply, the question is not what is the proportion of Greek names to the Roman in the Church, but what would be the proportion among Paul’s friends and acquaintances in the Church. Now he had as yet preached mainly to Greeks, and to Jews having Greek names. He had never preached in Rome to Romans, or in the Roman (Latin) language; and this very Epistle to them addressed is entirely Greek. In this circle of Paul’s friends at Rome some would be from Asia, some from Macedonia, and a large share from Corinth itself. For after Corinth was demolished it was extensively repeopled with Romans who yet spoke Greek at Corinth, and so a special connexion existed between the two cities. All routes terminated at Rome. It cannot therefore be surprising either that Paul should have a body of friends and followers in Rome, or that they should be twice as many Greeks as Romans, at least in name.



Verse 2 

2. As becometh saints—He puts them upon their Christian honour. 

Business—Her private affairs at Rome, in which her benefactions to Christians entitled her to every assistance from Christians. 

Succourer— Apparently she was a lady of wealth, a housekeeper, and probably a widow. Hence she was an entertainer and patroness of her fellow Christians.

That Phebe was not merely a servitor, doing menial work, but an official, appears from the patronizing character which Paul assigns her. Hence when, no later than A.D. 104, we find that Pliny writes that he selected two females “who were called (ministroe) ministresses” for torture to extract information against Christians, we see no reason to doubt that we have here the apostolic origin of a female deaconship. The separation of the sexes might in Greek and Roman sections require this office, not only in regard to temporalities, but in regard to more spiritual offices for the female part of the Church. The apostolic Church admitted a woman’s social prayer, with covered head, (1 Corinthians 11:4; 1 Corinthians 11:13;) it admitted prophetesses, (preacheresses,) (1 Corinthians 11:9,) and it admitted deaconesses. But it seems to show no eldresses and no bishopesses.



Verse 3 

3. Priscilla and Aquila—(See note on Acts 18:2.) Rome appears to have been the home of this Christian couple; whence, driven by the decree of Claudius, they went first to Corinth and thence to Ephesus. We may suppose that the uproar which drove the apostle from Ephesus induced them to return to Rome. Yet they seem to have acquired, meantime, a homestead at Ephesus, since about three years afterward they are again at Ephesus, (2 Timothy 4:19.) Renan argues that the couple could not have passed from Ephesus to Rome so quickly as to be saluted there at the writing of this Epistle. But they, doubtless, took the short cut across the sea, the high road of travel, while Paul went slowly round by Macedonia. The couple may have had business establishments at both Ephesus and Rome; or may have, like Paul, made quick transits for missionary purposes.



Verse 4 

4. Laid down their necks—A strong figure, as if they had laid their necks upon the block to be beheaded in the apostle’s place; the meaning being that they had imminently risked their lives for his. It was probably in the fray at Ephesus. 

All… Gentiles—For rescuing the apostle of the Gentiles. The fact of their self-devotion would of course be better known in the eastern Churches than at Rome.



Verse 5 

5. Church… house—By some interpreted to mean that their home was a sanctuary and their family a Church. And this would be a beautiful meaning. But more probably it refers to the group or congregation that assembled to worship at their house, perhaps in their work-room, where tent fabric was manufactured. The time of Christian synagogues (James 2:2) had not come, far less of basilicas and cathedrals. 

Firstfruits of Achaia—In 1 Corinthians 16:15, the household of Stephanas is called the firstfruits of Achaia. The true reading here is doubtless Asia, that is, proconsular Asia. (See note on Acts 7:9.) The remainder of the names to Romans 16:15 are otherwise unknown.



Verse 7 

7. Junia—Is, doubtless, the name of a female, wife or sister of Andronicus. This appears from their names being coupled like Priscilla and Aquila, (Romans 16:3.) Tryphena and Tryphosa, (Romans 16:12,) perhaps, are sisters, or are coupled from the alliteration. There are four remarkable points regarding the couple of this verse. They were Paul’s kinsmen, they had been his fellow prisoners, they were converted to Christianity before him, and they were honoured by the apostles. It is clear that these facts are not given in their historical order. That they were his kinsmen points back to Jerusalem, where they must have early become Christians, and dear to the apostles when Paul was a persecutor. In Acts 23:16-21, we find that Paul’s sister’s son interposed to rescue him from imprisonment. Were this couple additional relatives of Paul who suffered unmentioned durance on account of Paul? But as there are no less than six persons who are called kinsmen, the term is probably an affectionate epithet like mother. It seems inadmissible to render apostles any otherwise than as designating the twelve, or to make it an appellation of the couple: first, because such a use of the word is rare; second, because Junia is probably female; and, third, because it is extremely improbable that these two comparatively obscure persons should have been eminent apostles.



Verses 8-10 

8-10. The apostle, doubtless from a right impulse and genuine discernment of spirits, affixes the proper descriptive to each character. Beloved in the Lord denotes a more spiritual affection than the human beloved. Helper in Christ denotes the active, and approved denotes the tried Christian.



Verse 11 

11. Household of Narcissus—The emperor had a noted freedman, by the name of Narcissus, who died two or three years before this epistle was written. Yet it may be his household, or rather those which are in the Lord belonging to his household, who are here greeted.



Verse 12 

12. Persis—Signifying female Persian, but used here as a personal name.



Verse 13 

13. Rufus—(See note on Mark 15:21.) 

His mother—Naturally, and mine spiritually, or by maternal kindness.



Verse 14 

14. Asyncritus—We have here probably the leading male names of a congregation at one house, and the body of the Church superadded as brethren with them.



Verse 15 

15. We have here two couplets, probably of husband and wife and of brother and sister, heading another Church group.



Verse 16 

16. A holy kiss—(Luke 7:45.) Paul mentions the holy kiss, (1 Thessalonians 5:26;) Peter the kiss of charity, (1 Peter 5:14.) Tertullian mentions the kiss of peace, and Justin Martyr tells us that the early Christians used the brotherly kiss after the close of prayer in their congregations. The custom is still continued in the Greek Church. The Romanists at mass perform what they call a “Pax, or kissing one another.” All the churches—The word all, omitted from our English version, is sustained by the amplest authority. It was doubtless omitted in some manuscripts because the copyists understood not how Paul could answer for all the Churches. Lange thinks that it was because the eastern Churches knew that Paul was about writing to Rome, and had received so many commissioned salutations that he spoke for all. We suppose, however, that he speaks only for the region whence he is writing, namely, Corinth and its adjacent circuit.

The Churches, many of them, were the groups or congregations worshipping in some room of a private house.



Verse 17 

17. Mark—Closely scrutinize, set your steady eye upon them. 

Divisions— The separating into parties doctrinal, ethical, or secular. 

Offences— Occasions to sin. 

Doctrine—Teachings, both as to truth and as to conduct. 

Learned—From their religious teachers thus far. It is plain that this Church is as yet truly Pauline in its views and feelings.



Verses 17-20 

5. Interposed warning against dividers and offenders, Romans 16:17-20.
In the midst of greetings a warning! For in the midst of brethren is, or soon may be, the deceiver. St. Paul states not any particular heresy, but he warns against all characters that seek to divide them who are now truly united in the way of truth.



Verse 18 

18. Their own belly—Their own maintenance and sensuality. (Compare Philippians 3:18-19.) 

Good words and fair speeches—With rhyming terminations in the Greek, like apologies and eulogies; with the former commending themselves, with the latter flattering their victims. 

Simple— Literally, the unevil and therefore suspecting no evil.


Verse 19 

19. For—I warn you thus to stay right, for your present rightness is far famed. 

All—The present Christian world.



Verse 20 

20. And—Assuming that you thus do. 

God of peace—Who is opposed to these producers of divisions and offences. 

Bruise Satan—Allusion to Genesis 3:15. The great promise of God against Satan, given for all the world, shall soon find its accomplishment in your case. 

Amen—Omitted by the best authorities. The words seem to be addressed to the little company of saluted brethren—the Church within the Church—as a sort of benedictory dismissal. And similarly, also, Romans 16:24 is a benedictory parting with both saluted and saluters.

Salutation from Paul’s Companions, 21-24.



Verse 21 

21. Timotheus—That Timothy was with Paul at this time, and started upon the journey with him mentioned in Romans 15:25, is clear from Acts 20:4. 

Lucius—(See note on Acts 13:1.) 

Jason—Probably the Greek form of Joshua or Jesus, and perhaps the same as mentioned in Acts 17:5.



Verses 21-23 

21-23. Thus far Paul’s own salutations mainly have been given; now we have a paragraph of the salutations of his companions, including his faithful Timothy and his amanuensis Tertius, who is allowed to give his in his own first person.



Verse 22 

22. Tertius—A Roman name signifying third, as Quartus below signifies fourth. 
Wrote—As amanuensis to Paul.



Verse 23 

23. Of the whole church—Either by opening his house for a congregation of worshippers, or by his general hospitality to Christians. 

Erastus—The chamberlain or treasurer of Corinth. He accompanied Timothy in bearing Paul’s second letter to the Corinthians from Ephesus, and resided at Corinth, (2 Timothy 4:20.) 

A brother—The last and simplest title, perhaps meekly dictated by the owner.



Verse 25 

25. To him—Reiterated in Romans 16:27, To God. 

Of power—Literally, able.
Stablish you—Not merely in accordance with 18, 19, but in the faith of this entire epistle. 

My gospel—As expounded in this book of Romans. 

Preaching—Literally, heralding, proclaiming, whether by tongue or pen. 

Mystery—Paul’s Gospel, as in this book unfolded, is no invention of his own; it was in past aeons or ages an unuttered mystery of God. 

Since the world began—A loose paraphrase of χρονοις αιωνιοις, aeonic times, which signifies that God has cycles or ages or dispensations in his eternal providence, and that during the past cycles of time, that is, before the era of Christ, this Gospel was an unrevealed mystery.



Verses 25-27 

THE DOXOLOGY, CLOSING THE EPISTLE, Romans 16:25-27.

The close of this great epistle, like its exordium, is elaborate and well rounded. If one will read Romans 16:25 to the word gospel inclusive, and then (omitting the intervening) read in continuation the last verse, he will find the main thought completely expressed.

In Romans 16:25 the and is best read even: my Gospel, even the preaching of Jesus, the latter phrase being explanatory of the former. The two accordings are coordinate, both being dependent upon establish you. Thus:

Establish you According to my Gospel, namely, the preaching of Jesus Christ, According to revelation of mystery, in age-enduring times unuttered, but now revealed.

But the according in Romans 16:26, by a strong inversion, depends upon made known, made known being coordinate with revealed, connecting with our translation of Romans 16:25, thus:

And through the prophetic Scriptures, made known according to the commandment of the God of ages, to all nations, for the obedience of faith.


Verse 26 

26. Now… manifest—First by Christ, next by his apostles, and now by Paul in this epistle. 

Scriptures of the prophets—A needlessly awkward rendering of γραφων προφητικων, prophetic Scriptures. Through the Scriptures as instrument of revelation and proof. 

Made known—Referring to mystery. The eternal mystery is now disclosed by God’s command, namely, that all can be saved by faith in Christ.



Verse 27 

27. Glory—Our translators smoothly glide over one Greek word, consisting, indeed, of a single letter, which is a thorn to all close commentators. Before be glory comes ω, to whom, giving us not only to God, through Jesus Christ, but also to whom be glory. No critical genius has ever furnished any better method than to consider to whom to be equivalent to to him, which is then pleonastic, but not ungraceful or unPauline. To God only wise… through Jesus Christ… to him be glory forever.

Very ingenious, in fact too purely ingenious, is Lange’s method. Let amen be a noun, (as in 2 Corinthians 1:20,) and then we have, 

To God only wise—through Jesus Christ, to whom be glory—be an amen forever; the amen being, as it were, the response of an eternal liturgy from God’s Church into the only wise God. A sublime thought, expressing a most sublime reality! What heart does not respond with a prayer to be allowed its share in that eternal AMEN!

